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abstract:� Jesus’s first disciples lived in an era that many righteous people before Christ had longed to 
witness (Matt 13:16–17; Luke 10:23–24). This raises the question of how later generations who have 
not seen the earthly Jesus should regard themselves. This issue is primarily addressed in John 20:29 and 
1 Pet 1:8. Although these verses appear in different parts of the NT, they are closely related. This paper 
identifies eight notable parallels between  the texts. It argues that a new era began with Jesus and continues 
beyond his ascension. Although later believers have not seen Christ, they are still blessed, for eternal life and 
salvation are available to them as well. Moreover, there is evidence of mutual respect between the earliest 
disciples and later believers. Later Christians held those who had seen the Lord in high regard. Likewise, 
the first disciples respected those who believed without seeing him (1 Pet 1:8; cf. John 20:29).
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When Jesus invited the first disciples to follow him, he meant it literally: they accompanied 
him in person (Mark 1:17). They both heard and saw Christ and witnessed many of his 
miracles. A notable example is the Transfiguration, which was observed by the closest disci-
ples (Matt 17:1–8; Mark 9:2–8; Luke 9:28–36; 2 Pet 1:16–17). Following the resurrection, 
not only the  inner circle of disciples saw him; the women (Matt 28:9), the eleven disciples 
and others were also privileged to encounter the risen Christ (1 Cor 15:3–8). Those who 
had seen Jesus were held in high regard. According to Acts, the defining characteristic of the 
twelve apostles was that they had witnessed Jesus’s public ministry (Acts 1:21–22).1 Paul 
defended his apostleship by appealing to his encounter with the risen Christ (1 Cor 9:1; 
cf. 1 Cor 15:8). Jesus’s relatives, especially James, were likewise highly regarded among the 
early Christians (Gal 2:9;  cf. Eusebius, Historia ecclesiastica 3.20.6). Later generations of 
believers respected not only the eyewitnesses, but also those who had not seen Jesus, yet had 
known his disciples personally (Eusebius, Hist. eccl. 4.14.3; 5.20.6).

Several passages emphasise the privilege of those who encountered Jesus. For Luke, even 
those who saw Jesus as an infant rejoiced (Luke 2:21–40). The disciples were in an especially 

1	 Cf. J.H. Schütz, Paul and the Anatomy of Apostolic Authority (NTL; Louisville, KY: Westminster John Knox 
2007) 56–57.
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privileged position, as Christ himself pointed out (e.g., Matt 13:16–17; Luke 10:23–24). 
He told them that they were living in an era that many prophets and righteous people had 
longed to see (Matt 13:17). In Jesus’s time, many expected that the reign of the coming 
Davidic king would bring blessings, and a fortunate few would witness the abundance of 
that era  (The Psalms of Solomon 17:44; cf. Matt 1:1). The events witnessed by the disciples 
marked the arrival of the messianic age (Matt 11:4–5).2

However, only a few were fortunate enough to meet Jesus during his lifetime or after 
his resurrection. As Jesus pointed out, many prophets, kings, and righteous people could 
only have longed to see him (Luke 10:24; Matt 13:17). Like the figures of the past, the 
post-Easter generations could not see the Lord. At most, the next generation could say that 
they had known those who had seen him (cf. Eusebius, Hist. eccl. 3.39.1). Over time, even 
this became impossible. Nevertheless, the NT offers hope that Christ will be seen at the Pa-
rousia ( John 17:24; 1 Pet 1:13). Still, this promise has not yet been realised. The followers 
of Christ remain caught between the ‘no longer’ and the ‘not yet.’

Therefore, it is understandable that the themes of faith and sight are present in the NT, 
as they became essential for the later generations (e.g., Rom 8:24–25; 2 Cor 5:7; Heb 11:1). 
Among these passages, John 20:29 and 1 Pet 1:8 deserve special attention, as they provide 
the most explicit insights.  Although these two verses appear in different parts of the NT, 
they exhibit striking similarities. Most importantly, both acknowledge those who have not 
seen Christ and yet believe in him. Those who become disciples without ever meeting Jesus 
in person are also called blessed (cf. Matt 13:16; Luke 10:23), not only the Twelve and 
those who met him during his earthly ministry.

Many scholars have noted a connection between John 20:29 and 1 Pet 1:8,3 but these 
similarities have not been examined in detail. Although several monographs, essays, and 
studies refer to the link, none of them offers a thorough investigation, since they do not 
primarily focus on a comparison between John 20:29 and 1 Pet 1:8. For instance, Gerald 
O’Collins’s and Daniel Kendal’s study on the Easter appearances is only able to touch on 
the parallels briefly.4 Although some works emphasise the connection more clearly, the 
comparison remains incomplete. Timothy E. Miller’s monograph, which examines how 
1 Pet echoes Jesus’s words, does highlight certain similarities, but an in-depth analysis lies 

2	 U. Luz, Matthew 8–20: A Commentary (Hermeneia; Minneapolis, MN: Fortress 2001) 247; K.R. Snodgrass, 
Stories with Intent: A Comprehensive Guide to the Parables of Jesus, 2 ed. (Grand Rapids, MI: Eerd-
mans 2018) 517.

3	 E.g., B.L. Campbell, Honor, Shame, and the Rhetoric of 1 Peter (SBLDS 160; Atlanta, GA: Scholars Press 
1998) 50–51; D.A. Carson, The Gospel according to John (PNTC; Grand Rapids, MI: Eerdmans 1990; reprint 
1991) 660; C.H. Dodd, Historical Tradition in the Fourth Gospel (Cambridge: Cambridge University Press 
1963) 354; C.S. Keener, 1 Peter: A Commentary (Grand Rapids, MI: Baker Academic 2021) 80; T.E. Miller, 
Echoes of Jesus in the First Epistle of Peter (Eugene, OR: Pickwick  2022) 88–89; W.L. Schutter, Hermeneutic 
and Composition in I Peter (WUNT 2/30; Tübingen: Mohr Siebeck 1989) 44; T. Witulski, Der erste Petrus-
brief und die johanneischen Schriften. Versuch einer traditionsgeschichtlichen Verhältnisbestimmung (BTS 46; 
Leuven – Paris – Bristol, CT: Peeters 2023) 101–107.

4	 G. O’Collins – D. Kendal, “The Uniqueness of the Easter Appearances,” Focus on Jesus: Essays on Christology 
and Soteriology (Herefordshire: Gracewing 1996) 118–121.
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beyond its scope. While the monograph focuses on 1 Pet, it devotes little attention to John.5 
Thomas Witulski explores the connection between 1 Pet and Johannine literature from 
a tradition-historical perspective. However, the analysis of John 20:29 and 1 Pet 1:8 is the 
least developed section, spanning only six pages, whereas the comparison of 1 Pet 1:3, 24 
with John 3:3, 5, 7 covers over forty pages. In the case of John 20:29 and 1 Pet 1:8, only 
three common features are stressed : (1)  semantics (πιστεύω; ὁράω) ; (2)  syntax: ‘ὁρῶντες 
πιστεύοντες δέ’ (1 Pet 1:8); ‘μὴ ἰδόντες καὶ πιστεύσαντες’ (John 20:29) ; (3)  message: faith 
is possible even without sight. Due to its brevity, there is no discussion of Matt 13:16–17 
and Luke 10:23–24. For Witulski, early Christian writings do not mention faith and seeing 
together,6 yet  in Polycarp, To the Philippians 1.3, this is clearly the case.

Therefore, this study is novel not only in its conclusions but also in its objectives. It focuses 
specifically on the relationship between John 20:29 and 1 Pet 1:8, an inquiry which, to the 
best of my knowledge, has not previously been explored. This investigation is meaningful 
only when the broader context of both verses is considered. Moreover, examining John 20:29 
and 1 Pet 1:8 provides insight into how later generations who have not seen the earthly Jesus 
should understand their place, especially in the light of Matt 13:16–17 and Luke 10:23–24. 
Finally, the reception history also deserves attention, even if only in brief.

1. 	John 20:29 and Its Context

The Fourth Gospel claims to be based on the testimony of eyewitnesses or at least on the 
authority of the witnesses ( John 1:14; 19:35; 20:30–31; cf. 1 John 1:1–2). However, only 
a select few were privileged to meet Jesus in person. Yet this does not imply that discipleship 
is reserved solely for those who saw him. John makes it clear that those who have not seen 
Christ can also have faith in him ( John 20:30–31).

Therefore, later disciples came to faith by hearing rather than by seeing. As will be dem-
onstrated, this is a core idea of John. There are several cases where faith is discussed in rela-
tion to seeing and hearing. First, some people assume that visible signs can lead to faith.7 
This is why they demand signs from Jesus ( John 2:18; 6:30). Yet such faith is incomplete 
( John 2:23–25). Signs do not necessarily lead to faith ( John 12:37); in fact, they can even 
provoke opposition to Jesus ( John 11:45–52; 12:9–11). Moreover, John presents other 
possibilities. At times, signs occur only after hearing and believing. In such cases, it is ap-
parent that signs cannot generate faith. In John 11:40, Jesus tells Martha, the sister of the 
deceased Lazarus, ‘Did I not tell you that if you believe, you will see the glory of God?’. 
However, there are instances where no signs follow hearing, yet the narrative is complete 
( John 1:35–37; 4:39–42). According to Craig R. Koester, it is hearing, not seeing, that 

5	 Miller, Echoes.
6	 Witulski, Der erste Petrusbrief, 101–107.
7	 Cf. Mark 15:32; Acts 13:12. Keener, 1 Peter, 80.
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leads to genuine faith in John. He argues that John’s prologue, ‘In the beginning was the 
Word’ ( John 1:1), already anticipates the priority of hearing.8

In the light of these considerations, the beatitude in John 20:29, ‘Blessed are those who 
have not seen and yet have believed’ (‘μακάριοι οἱ μὴ ἰδόντες καὶ πιστεύσαντες’), is to be dis-
cussed. The beatitude appears within John 20:1–31,9 where faith, seeing, hearing,10 and 
discipleship before and after Easter are all prominent themes. John 20:1–29 recounts the 
resurrection of Jesus and his appearances.

In John 20:3–10, Peter and the Beloved Disciple visit Jesus’s tomb at dawn on Easter 
Sunday. The Beloved Disciple came to believe upon seeing the empty tomb and Jesus’s 
burial cloths ( John 20:8). As the text implies, it was not the encountering with Christ that 
produced faith, but seeing these signs.11 The Beloved Disciple’s reaction contrasts with 
other characters: Mary Magdalene, the disciples, and Thomas came to faith only after 
seeing Christ. Nevertheless, while the Beloved Disciple’s reaction is initially positive, it is 
not presented as ideal. As many scholars have observed, John 20:1–10 illustrates that faith 
based on visual evidence is portrayed as limited or incomplete. (1) Of the two disciples, 
only the Beloved Disciple believed.12 (2) Neither of them realised that the Scriptures had 
foretold Christ’s resurrection ( John 20:9).13 (3) The Beloved Disciple’s faith is not as exem-
plary as that of those who believed without seeing ( John 20:29).14

Mary Magdalene was granted more to see than Peter and the Beloved Disciple. She 
saw the open tomb ( John 20:1–2) and the two angels ( John 20:12). Although she did 
not recognise Christ immediately, he was present at the open tomb ( John 20:14). Yet even 
this was not enough to lead her to faith. It was only after Jesus called her by name that she 
came to believe ( John 20:16; cf. John 10:3–5).15 After recognising Christ, Mary is told by 
Jesus, ‘Do not touch me’ ( John 20:17). It seems to suggest that a change occurred in how 
one relates to Christ after Easter. Following this instruction, Jesus says, ‘I will ascend to my 
Father and your Father, to my God and your God’ ( John 20:17). Therefore, he suggests that 
he will no longer be seen after his ascension.16

8	 C.R. Koester, “Hearing, Seeing, and Believing in the Gospel of John,” Bib 70/3 (1989) 342, 346–348.
9	 Cf. Alessandra Casneda’s dissertation on John 20 focuses on the theme of seeing and believing (Giovanni 20: 

Uno  studio narrativo [AnBib 241; Roma: GBP 2023]).
10	 C. Tuckett, “Seeing and Believing in John 20,” Paul, John, and Apocalyptic Eschatology: Studies in Honour of 

Martinus C. de Boer (eds. J. Krans et al.) (NovTSup 149; Leiden: Brill 2013) 171.
11	 D. Sylva, Thomas – Love as Strong as Death: Faith and Commitment in the Fourth Gospel (LNTS 434; 

London – New Delphi – New York – Sydney: Bloomsbury – Clark 2013) 99.
12	 Koester, “Hearing, Seeing, and Believing in the Gospel of John,” 346; cf. S.M. Schneiders, “Touching the 

Risen Jesus: Mary Magdalene and Thomas the Twin in John 20,” The Resurrection of Jesus in the Gospel of John 
(eds. C.R. Koester – R. Bieringer) (WUNT 1/222; Tübingen: Mohr Siebeck 2008) 164.

13	 Cf. Schneiders, “Touching the Risen Jesus,” 164–165.
14	 R. Bauckham, Jesus and the Eyewitnesses: The Gospels as Eyewitness Testimony (Grand Rapids, MI: Eerdmans 

2006) 399; Tuckett, “Seeing and Believing in John 20,” 176–180.
15	 Koester, “Hearing, Seeing, and Believing in the Gospel of John,” 346.
16	 N. Farelly, The Disciples in the Fourth Gospel: A Narrative Analysis of their Faith and Understanding 

(WUNT 2/290; Tübingen: Mohr Siebeck 2010) 159; Schneiders, “Touching the Risen Jesus,” 171; Tuckett, 
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The rest of the chapter also focuses on the themes of seeing and hearing. First, Mary 
tells the disciples, ‘I have seen the Lord’ ( John 20:18). However, judging by their behaviour, 
the disciples did not believe her. (1) The next verse states that the disciples were gathered 
behind locked doors out of fear ( John 20:19).17 (2) The disciples rejoiced when Christ 
appeared to them ( John 20:20). There is no indication that Mary’s words prompted their 
joy. (3) According to Luke 24:10–11, the disciples dismissed the women’s report of the 
resurrection as empty chatter (cf. Mark 16:11). Mary Magdalene was among the women 
mentioned in Luke 24:10. (4) Koester observes that the disciples failed to believe in Jesus 
himself, even though he had predicted his own resurrection (cf. John 14:18–19).18 In this 
passage, sight leads to faith ( John 20:19–23).19

The episode involving Thomas ( John 20:24–29) is connected with Jesus’s appearance 
to his disciples ( John 20:19–23).20 Thomas, one of the Twelve, was absent when Christ 
first appeared. When his companions told him, ‘We have seen the Lord’ ( John 20:25; 
cf. John 20:19), he refused to believe them. This highlights Thomas’s ambivalent posi-
tion. As one of the twelve disciples, he had witnessed Jesus’s public ministry, yet he was 
not present when Christ appeared on Easter Sunday. Like the other disciples after Easter, 
Thomas heard about the resurrection through preaching.21 Like the other disciples 
( John 20:18–19), he likewise did not believe the report: ‘unless I see the nail marks in his 
hands and put my finger where the nails were, and put my hand into his side, I will not believe’ 
( John 20:25). This is the third reference to Thomas in the Gospel ( John 11:16; 14:5). 
According to John 11:16, Thomas was present when Lazarus was raised from the dead. 
However, the combination of what he had seen at Lazarus’s tomb and what he had just 
heard from his fellow disciples was not enough to convince him.22

Eight days later, the Thomas episode continues when Christ reappears to his disci-
ples ( John 20:26–29). The narrative focuses solely on Jesus’s interaction with Thomas. 
Upon seeing the risen Christ, Thomas immediately confesses, ‘My Lord and my God’ 
( John 20:28). This confession stands out, as no other figure in the Gospel addresses Jesus 
as God.23 According to J. David Woodington, Thomas’s behaviour intensifies the earlier 
responses of his fellow disciples ( John 20:19–23). The disciples rejected Mary Magdalene’s 

“Seeing and Believing in John 20,” 181–182.
17	 J.D. Woodington, The Dubious Disciples: Doubt and Disbelief in the Post-Resurrection Scenes of the Four Gospels 

(BZNW 241; Berlin – Boston, MA: De Gruyter 2020) 153.
18	 C.R. Koester, “Jesus’ Resurrection, the Signs, and the Dynamics of Faith in the Gospel of John,” The Resur-

rection of Jesus in the Gospel of John (eds. C.R. Koester – R. Bieringer) ( WUNT 1/222; Tübingen: Mohr 
Siebeck 2008) 70.

19	 Tuckett, “Seeing and Believing in John 20,” 185.
20	 For similarities between John 20:19–23 and John 20:24–29, see: Farelly, The Disciples, 123.
21	 M. de Jonge, “Signs and Works in the Fourth Gospel,” Miscellanea Neotestamentica (eds. T. Baarda – 

A.F.J. Klijn – W.C. van Unnik) (NovTSup 48; Leiden: Brill 1978) II, 119.
22	 Koester, “Jesus’ Resurrection,” 71.
23	 Only the narrator refers to Jesus as God (John 1:1, 18).
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testimony about Christ’s resurrection,24 while Thomas dismissed the testimony of all the 
disciples. While the disciples rejoiced at seeing the resurrected Christ ( John 20:20), Thom-
as’s reaction was even more remarkable: he confessed his faith in Jesus ( John 20:28).25

The core idea of this study emerges after Thomas’s confession. In John 20:29, Jesus says, 
‘Because you have seen me, you believe. Blessed are those who have not seen, and yet believe.’ 
This statement carries additional weight because it is spoken by Jesus himself. Moreover, 
this verse concludes the Easter narratives ( John 20:1–29) and possibly the entire Gospel. 
In the immediate context, John 20:29 responds to Thomas’s declaration in John 20:28. Pre-
sumably, John 20:29 contains both Jesus’s acknowledgement and his criticism. Following 
Thomas’s confession ( John 20:28), it is a sign of recognition, yet also serves as a reminder 
that genuine faith comes through hearing, not seeing.26 This verse therefore acknowledges 
the importance of testimony.27

However, other interpretations also exist. According to Luke Irwin, there is no real 
contrast between faith and sight in Thomas’s account. First, both Thomas and the disciples 
are granted ‘direct sight.’ For those who believe the disciples’ testimony, faith is likewise 
based on sight, albeit on a ‘mediated sight.’28 While this interpretation is logically plausible, 
the overview of John 20 emphasises the priority of hearing, which applies to the situation 
of the audience. It is evident that John 20:29 is not limited to Thomas’s situation, but 
also addresses John’s  readers. By declaring blessed those who believe through hearing, Jesus 
encourages his later disciples.29 For them, faith can be awakened only through hearing, 
not through sight. Undoubtedly, John 20:29 was written to reflect the changing situation 
before and after Easter.30

Only a few scholars highlight that John 20:29 is a beatitude.31 This may be because this 
literary form is uncommon in the Fourth Gospel. The only other example is John 13:17. 
As discussed, the setting of John 20:29 is reminiscent of the beatitudes in Matt 13:16 
and Luke 10:23. These verses emphasise the privileged position of those who encountered 
Jesus during his lifetime. John 20:29 appears to adapt this pattern for the post-Easter period 
(cf. 1 Pet 1:8).32 After Easter, a new era began. During this period, access to Christ is pos-
sible through hearing, not seeing. Importantly, the disciples were the first to hear about 

24	 Cf. M. Hengel, “Maria Magdalena und die Frauen als Zeugen,” Abraham unser Vater. Juden und Christen im 
Gespräch über die Bibel. Festschrift für Otto Michel zum 60. Geburtstag (eds. O. Betz – M. Hengel – P. Schmidt) 
(AGJU 5;  Leiden – Köln: Brill 1963) 246–247.

25	 Woodington, Dubious Disciples, 155.
26	 Cf. G.W. Most, Doubting Thomas (Cambridge, MA – London: Harvard University Press 2005) 59.
27	 A.T. Lincoln, Gospel according to St John ( BNTC; London – New York: Hendrickson – Continuum 

2005) 503.
28	 L. Irwin, Jesus and the Visibility of God: Sight and Belief in the Fourth Gospel (SNTSMS 185; Cambridge: 

Cambridge University Press 2025) 159.
29	 Carson, The Gospel according to John, 660; Tuckett, “Seeing and Believing in John 20,” 173–175.
30	 Woodington, Dubious Disciples, 171.
31	 Cf. Witulski, Der erste Petrusbrief, 106.
32	 Cf. Dodd, Historical Tradition, 354.
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the resurrection. However, neither they nor Thomas were convinced by testimony alone 
( John 20:18, 25). In each case, it was seeing rather than hearing that led to faith. 

The situation of the disciples thus parallels that of later generations.33 John 20:29 ex-
presses the hope that, unlike the first disciples, some will come to faith through hearing 
(cf. John 17:20). It is also ironic that these disciples were entrusted to testify about the risen 
Christ. Even though they had heard about the resurrection, hearing alone was not enough 
to convince them. Yet they were chosen to bear witness to the risen Christ.

Gert J.C. Jordaan’s study of joy in the Fourth Gospel is worthy of note. According 
to Jordaan, joy often emerges at pivotal moments in salvation history. His main argu-
ment is that joy is associated with sight. For example, Abraham rejoiced at seeing Christ 
( John 8:56), and the disciples rejoice at seeing Christ again ( John 16:21–22) and at his 
resurrection ( John 20:20).34 Although Jordaan made no reference to John 20:29, this 
verse is closely related to his concept. (1) It refers to a specific period (i.e., post-Easter). 
(2) The primary meaning of μακάριος is blessed, but other nuances are also considered, in-
cluding happy or fortunate.35 (3) There are several similarities between Jesus’s appearances 
to the disciples ( John 20:19–23) and to Thomas ( John 20:24–29). The disciples rejoiced 
when they saw Jesus ( John 20:20) and Jesus told Thomas, ‘Blessed are those who have not 
seen and yet have believed’ ( John 20:29). (4) Furthermore, the theme of joy is more promi-
nent in 1 Pet 1:8,36 which shows notable parallels with John 20:29 (see below). For example, 
the words ἀγαλλιάω (to rejoice) and χαρά (joy) appear in 1 Pet 1:8.37

The link between faith, seeing, and hearing culminates in John 20:30–31. Here, the 
narrator speaks directly. The context in which these verses should be understood is de-
bated.38 This study argues that John 20:30–31 summarises the resurrection accounts 
( John 20:1–29) and brings the entire Gospel to a close.39 Therefore, both the resurrection 
accounts and the Gospel as a whole are recorded to awaken and strengthen faith in Jesus.40 
According to John 20:31, it is through this faith that eternal life in Christ becomes possible. 

33	 F.J. Moloney, The Gospel of John (SP 4; Collegeville, MN: Liturgical Press 1998; rev. ed. 2005) 538; Cf. Irwin, 
Jesus and the Visibility of God, 159.

34	 G.J.C. Jordaan, “The Joy of Seeing Christ: A Thematic Study of Joy in the Gospel of John,” In die Skriflig 49/2 
(2015) 1–9, https://doi.org/10.4102/ids.v49i2.1968.

35	 Cf. G. Strecker, “μακάριος,” EDNT, II, 376.
36	 Cf. R.H. Gundry, “Further Verba on ‘Verba Christi’ in First Peter,” Bib 55/2 (1974) 218.
37	 Cf. J. Nagy, “Joy at the Birth of Christ: A Study of Matthew 2:10 and Luke 2:10,” BA 15/3 (2025) 437–451, 

https://doi.org/10.31743/ba.17901.
38	 Cf. Gundry, “Further Verba on ‘Verba Christi’ in First Peter,” 218.
39	 There is also a theory that the Gospel originally ended at John 20:30–31, and John 21 was added later. 

M.C. De Boer, John 1–6: A Critical and Exegetical Commentary (ICC; London – New York : Clark 2025) 170.
40	 In John 20:31, a text-critical problem arises. (1) ‘Ταῦτα δὲ γέγραπται ἵνα πιστεύσητε’ (‘these things were written 

that you may come to believe’; 2א A C D L W Δ). (2) ‘Ταῦτα δὲ γέγραπται ἵνα πιστεύητε’ (‘these things were 
written so that you may continue to believe’; P66vid א* B Θ). Philip W. Comfort supports the first reading 
(New Testament Text and Translation Commentary: Commentary on the Variant Readings of the Ancient New 
Testament Manuscripts and how They Relate to the Major English Translations [Carol Stream, IL: Tyndale 
House 2008] 322).

https://doi.org/10.4102/ids.v49i2.1968
https://doi.org/10.31743/ba.17901
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This statement motivates future generations of believers. Eternal life is available to disci-
ples both before and after Easter. Since the reward is the same, later believers are not at 
a disadvantage.

2. 1 Pet 1:8 and Its Context

After the opening address and greeting (1 Pet 1:1–2), the letter begins with a thanksgiving 
(1 Pet 1:3–12). This unit expresses gratitude for both the hopeful future of the believ-
ers (1 Pet 1:3–6) as well as their present privileges (1 Pet 1:7–9). Finally, it discusses the 
benefits enjoyed by the believers compared to the saints before Christ (1 Pet 1:10–12).41 
What makes this thanksgiving unique is that it also acknowledges present difficulties. 
First, it refers to suffering for Christ (1 Pet 1:6–7). This theme recurs throughout the letter 
(e.g., 1 Pet 2:18–21; 3:18; 4:1, 12–19). These passages are of particular interest.42 Another 
issue addressed is that the recipients have not seen Christ (1 Pet 1:8). This idea only appears 
here, which also explains why it receives less emphasis than suffering. The letter address-
es two distinct issues, presenting them within a similar context. 1 Pet 1:7 speaks of faith 
(πίστις) being tested, while the following verse acknowledges that the recipients believe 
(πιστεύω) in Christ, despite not having seen him.43 Both difficulties will be resolved by 
Christ’s return. Although his followers are suffering now, Christ’s appearance will bring 
glory (1 Pet 1:7). While Christ is invisible at present, he will be revealed at the Parousia 
(1 Pet 1:7, 13).  The two issues are considered in the same context. The recipients are suffer-
ing for Christ, whom they have not yet seen.

As 1 Pet 1:8 acknowledges, the addressees insist on Christ ‘whom they have not seen’ 
(‘ὃν οὐκ ἰδόντες’)44 and ‘whom they do not see now’ (‘εἰς ὃν ἄρτι μὴ ὁρῶντες’). These state-
ments should be understood in the light of the letter’s historical and geographical context. 
The epistle was written to Christians in five provinces of Asia Minor: Pontus, Galatia, 
Cappadocia,  Asia, and Bithynia (1 Pet 1:1). These regions were far from the areas in 
which the historical Jesus was active: Galilee and Judea. Supporters of Petrine authorship 
date the letter to the 60s C.E., while proponents of Deuteropetrine authorship often place it 

41	 Miller, Echoes, 98.
42	 Cf. S.R. Bechtler, Following in His Steps: Suffering, Community, and Christology in 1 Peter (SBLDS 162; 

Atlanta, GA: Scholars Press 1998); M. Dubis, Messianic Woes in 1 Peter: Suffering and Eschatology in 1 Peter 
4:12–19 (StBibLit 33; New York: Lang 2002); T.B. Williams, Persecution in 1 Peter: Differentiating and Con-
textualizing Early Christian Suffering (NovTSup 145; Leiden – Boston, MA: Brill 2012).

43	 Faith is a less prominent theme in 1 Pet. This is evident from the infrequent use of related terms: πίστις appears 
only a few times (1 Pet 1:5, 7, 9, 12; 5:9), and πίστευω appears twice (1 Pet 2:6, 7).

44	 The variant ‘εἰδότες’ is found in several manuscripts (e.g., A P Ψ 5 33 81), but the form ‘ἰδόντες’ is supported by 
stronger textual evidence (P72 B C 048vid. 1175). There are several possible explanations for how the variant 
was formed. (1) An error due to dictation or hearing. J.R. Michaels, 1 Peter (WBC 49; Waco, TX: Word Books 
1988) 26. (2) Since 1 Pet 1:8a states that the addressees do not see Jesus (‘ὃν ἄρτι μὴ ὁρῶντες’), some manu-
scripts avoided repetition. T.B. Williams – D.G. Horrell, 1 Peter. I. Chapters 1–2 (ICC; London – New York: 
Clark 2023) 400.
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in the following decades.45 In the former case, nearly thirty years would have passed since the 
Ascension, whereas in the latter case, the temporal distance would have been even greater.

The author’s identity affects interpretations from different perspectives. For example, 
those who advocate Peter’s authorship often point out that in 1 Pet 1:8, Peter, the eyewit-
ness (cf. 1 Pet 1:1) commends the faith of believers who have not seen Christ, yet still love 
him.46 Those who advocate pseudepigraphic authorship offer several explanations. Some 
adopt the former interpretation. Even if the letter was written after the apostle’s death, his 
authority is attributed to the text.47 Another possibility is that 1 Pet 1:8 does not reflect 
Peter’s personal experience. According to J. Ramsey Michaels,48 1 Pet 1:8 implies that no 
one, not even Peter, has seen Christ as he will appear.49 This interpretation suggests that 
1 Pet 1:8 conveys the tension between the present and the future independent of both 
Peter’s and his audience’s prior status. However, Michaels’s interpretation is debated. 
The translation of ‘ὃν οὐκ ἰδόντες’ into the present tense is uncertain, especially since it 
is followed by ‘εἰς ὃν ἄρτι μὴ ὁρῶντες’ (‘whom you do not see now’). A more straightfor-
ward interpretation is that ‘ὃν οὐκ ἰδόντες’ refers to the recipients’ earlier experience or lack 
thereof (i.e., they did not see the earthly Jesus).

Whether the author is Peter himself or a later writer composing under his authority, 
there is no doubt that Peter, an eyewitness, is portrayed as praising those who believe in 
Christ despite never having seen him.50 Another passage may also suggest that Peter was an 
eyewitness. According to 1 Pet 5:1, the author claims to be a ‘witness of the sufferings of 
Christ’ (‘μάρτυς τῶν τοῦ Χριστοῦ παθημάτων’). Some interpreters take this as a reference to 
Peter’s eyewitness testimony.51 However, other scholars argue that 1 Pet 5:1 can be under-
stood differently: the author speaks about Christ’s suffering without implying firsthand ex-
perience.52 Notably, 2 Pet explicitly portrays Peter as an eyewitness (2 Pet 1:16–18). Yet the 
epistle is widely considered pseudepigraphical.53

45	 Cf. U. Schnelle, Einleitung in das Neue Testament, 5 ed. (Göttingen: Vandenhoeck & Ruprecht 2007) 
447–449.

46	 K.H. Jobes, 1 Peter, 2 ed. (BECNT; Grand Rapids, MI: Baker Academic 2022) 96; K.H. Schelkle, 
Die Petrusbriefe. Der Judasbrief (HThKNT 13/2; Freiburg: Herder 1961) 36–37; B. Witherington III, 
Letters and Homilies for Jewish Christians:  A Socio-Rhetorical Commentary on 1–2 Peter (Downers Grove, IL:  
IVP 2007) 81–82.

47	 Williams – Horrell, 1 Peter, I, 401.
48	 Michaels, 1 Peter, 32.
49	 Michaels, 1 Peter, 32.
50	 Cf. O’Collins – Kendal, “The Uniqueness of the Easter Appearances,” 120.
51	 C. Bigg, A Critical and Exegetical Commentary on the Epistles of St. Peter and St. Jude (ICC; Edinburgh: 

Clark 1902) 186–187; Schelkle, Die Petrusbriefe, 128; A.A. Trites, The New Testament Concept of Witness 
(SNTSMS 31; Cambridge: Cambridge University Press 1977) 214.

52	 In 1 Pet 5:1, the terms ‘co-presbyter’ (συμπρεσβύτερος) and ‘witness’ (μάρτυς) appear together. The same defi-
nite article is used for both, and the conjunction ‘ὁ συμπρεσβύτερος καὶ μάρτυς’ connects them. Since the co-
presbyters addressed here were not eyewitnesses, it is more likely that witness here refers to bearing witness 
about Christ. Jobes, 1 Peter, 299; S. McKnight, 1 Peter (NIVAC; Grand Rapids, MI: Zondervan 1996) 259, 
n. 6; Williams – Horrell, 1 Peter, I, 511.

53	 Cf. Schnelle, Einleitung in das Neue Testament, 471–472.
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Although 1 Pet 1:8 can be viewed in the light of Peter’s earlier experiences, the focus 
lies not on his personal impressions, but on the situation of the recipients: those ‘whom 
you have not seen, you love’ (‘ὃν οὐκ ἰδόντες ἀγαπᾶτε’) and ‘you do not see him, still believe’ 
(‘εἰς ὃν ἄρτι μὴ ὁρῶντες πιστεύοντες’). Not much is said about this elsewhere, but sight and 
faith also have a parallel in the NT, particularly in the Johannine literature. 1 John 4:20 
speaks about brotherly love: loving one’s brother is easier than loving God, since a brother, 
unlike God, is visible.54 Therefore, whoever does not love their brother, whom they can 
see, cannot love God, whom they cannot see. Although this verse focuses on brotherly 
love, Witulski argues that 1 John 4:20 also reflects the same tradition found in 1 Pet 1:8 
and John 20:29.55

The introduction to 1 Pet refers to the various challenges faced by its recipients: they 
cannot see Christ and are undergoing suffering. However, the epistle goes beyond simply ac-
knowledging these difficulties. It emphasises that, despite these challenges, they have reason 
to rejoice (1 Pet 1:8). This is because salvation (σωτηρία) is assured to them (1 Pet 1:5, 9). 
Some commentators argue that these words are in the future tense, meaning that the recipi-
ents will rejoice and receive salvation at the eschaton (‘you will rejoice [ἀγαλλιᾶσθε]56 […] 
when you receive [κομιζόμενοι]’) (1 Pet 1:8–9).57 However, it is more likely that the rejoicing 
and receiving salvation are present realities.58 The following passage also speaks of the present 
privileges of the addressees (1 Pet 1:10–12). Even though the recipients do not see Christ 
(1 Pet 1:8a), they still have reason to rejoice, for their salvation is certain (1 Pet 1:8b–9). Scot 
McKnight suggests that ‘believers can experience a foretaste of the future.’59 1 Pet 1:10–12 
also refers to the privileges enjoyed by the recipients. They are living in a blessed era that 
surpasses that of the ancient prophets.60 According to 1 Pet 1:10, ‘This salvation was sought 
and searched for by the prophets who prophesied of the grace that was to be for you.’

There are many words in 1 Pet 1:3–12 that are also found in the Gospels. For 
example, 1 Pet 1:8 is linked to John 20:29, 1 Pet 1:10–12 is connected to Matt 13:16–17 
and Luke 10:23–24. In the latter case, προφήτης refers to prophets (Matt 13:17; Luke 10:24; 
1 Pet 1:10) and ἐπιθυμέω suggests longing (Matt 13:17; 1 Pet 1:12).61 Notably, these are 
the only instances of προφήτης and ἐπιθυμέω in 1 Pet. A thematic parallel can also be seen 
between the Synoptic Gospels and 1 Pet 1:10–12: what was previously inaccessible is made 
available to readers. However, the differences between 1 Pet 1:10–12 and Matt 13:17 
(cf. Luke 10:23–24) are also worth considering. These contrasts help to highlight the focus 
of 1 Pet. In Matt 13:16–17 and Luke 10:23–24, Jesus tells his disciples that they are more 

54	 Keener, 1 Peter, 80.
55	 Witulski, Der erste Petrusbrief, 107.
56	 Michaels, 1 Peter, 34.
57	 Williams – Horrell, 1 Peter, I, 410–411.
58	 K.M. Hockey, The Role of Emotion in 1 Peter (SNTSMS 173; Cambridge: Cambridge University 

Press 2019) 137; R.A. Reese, 1 Peter (NCBC; Cambridge: Cambridge University Press 2022) 76–77.
59	 McKnight, 1 Peter, 72.
60	 This refers to the prophets who lived before Christ. Jobes, 1 Peter, 101; Witherington, 1–2 Peter, 83.
61	 Miller, Echoes, 92.
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privileged than earlier prophets and righteous people. By contrast, 1 Pet reflects the post-
Easter era. According to 1 Pet 1:8, the recipients had not seen the earthly Jesus. However, 
1 Pet 1:10–12 does not suggest that the later believers were at a disadvantage. Rather, it 
emphasises that salvation is assured for them as well (1 Pet 1:5, 9).

Unlike the Synoptic Gospels, 1 Pet emphasises that the disciples have received a message 
that even the angels long to glimpse (cf. John 20:5, 11). The verb ἐπιθυμέω highlights this 
difference: in Matt 13:17, it refers to the desire of the prophets and righteous people to 
witness the Messianic Era, whereas in 1 Pet 1:12, it expresses the longing of the angels. 
Here, ἄγγελοι refers to heavenly beings. This is evident from παρακύπτω, which means ‘to 
peer into from outside.’ This suggests that the evangelists proclaim such a powerful message 
that it captivates even the attention of celestial beings (cf. Luke 2:13–14).62 According to 
1 Pet 1:12, this message is received through hearing. A clear sign of this is the phrase ‘νῦν 
ἀνηγγέλη ὑμῖν διὰ τῶν εὐαγγελισαμένων’ (‘now it has been preached to you through the 
preachers of the gospel’). While it cannot be ruled out entirely, it is possible that a contrast 
between seeing and hearing is also present here: even though angels dwell in heights of 
heaven, they long to hear the evangelists’ preaching. 1 Pet 1:12 also reveals the difference 
between angels and the addressees. According to  Ruth Anne Reese, it reminds the recipi-
ents that they are ranked above the angels.63

It is worth briefly considering the reception history of 1 Pet 1:8. The earliest reference 
to 1 Pet is in Polycarp, Phil., which is dated to around 120–130 C.E. The influence of 
1 Pet is clear in several passages of this letter. This paper merely highlights that the Polycarp, 
Phil. 1.3 refers to 1 Pet 1:8. For clarity, the two texts are presented in a table. Verbatim cor-
respondences are highlighted in bold and further parallels are underlined.

Table. Comparison of 1 Pet 1:8 and  Polycarp, Phil. 1:3a

1 Pet 1:8 ‘ὃν οὐκ ἰδόντες ἀγαπᾶτε, εἰς ὃν ἄρτι μὴ ὁρῶντες, πιστεύοντες δὲ ἀγαλλιᾶσθε χαρᾷ ἀνεκλαλήτῳ καὶ 
δεδοξασμένῃ’.
‘Though you have not seen [him], you love [him], and though you do not see [him] now, you believe 
and rejoice with unspeakable and glorious joy’.

  Polycarp, 
Phil. 1:3a

‘εἰς ὃν οὐκ ἰδόντες πιστεύετε χαρᾷ ἀνεκλαλήτῳ καὶ δεδοξασμένῃ εἰς ἣν πολλοὶ ἐπιθυμοῦσιν εἰσελθεῖν 
εἰδότες ὅτι χάριτί ἐστε σεσωσμένοι οὐκ ἐξ ἔργων ἀλλὰ θελήματι θεοῦ διὰ Ἰησοῦ Χριστοῦ’ .
‘Though you have not seen [him], you believe [in him], with unspeakable and glorious joy, into 
which many desire to enter, knowing that you have been saved by grace, not by works, but by the will of 
God through Christ Jesus’.

Both sentences appear at the opening, and both acknowledge the recipients’ faith 
despite their not having seen Christ. The expressions ‘ὃν οὐκ ἰδόντες’ and ‘χαρᾷ ἀνεκλαλήτῳ 
καὶ δεδοξασμένῃ’ appear in each case. However, the text differs after ‘ὃν οὐκ ἰδόντες’: 

62	 Williams – Horrell, 1 Peter, I, 450.
63	 Reese, 1 Peter, 79.
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in   Polycarp, Phil. 1:3, πίστευετε is used, whereas in 1 Pet 1:8, ἀγαπᾶτε appears. Neverthe-
less, this difference is not meaningful; 1 Pet 1:8 also uses πιστεύω, and both πιστεύετε  Poly-
carp, Phil. 1:3) and ἀγαπᾶτε (1 Pet 1:8) are  present active indicative second person plural, 
and therefore have a similar rhetorical function. The more relevant difference lies in the 
setting. In 1 Pet 1:8, Peter is speaking as an eyewitness, whereas Polycarp is a post-Easter 
believer. According to Eusebius, Polycarp saw people who had seen the Lord (Eusebius, 
Hist. eccl. 4.14.3). While this was undoubtedly an honour, Polycarp himself did not see 
Christ. Therefore, the statement of 1 Pet 1:8 – and of  Polycarp, Phil. 1:3 – can also be 
applied to Polycarp as well: he believed without seeing Christ.

The statement in  Polycarp, Phil. 1:3 that salvation is by grace and not by works is 
a common Pauline theme (cf. Rom 11:6). However, considering the similarities between 
1 Pet 1:8 and  Polycarp, Phil. 1:3, further observations can be made. 1 Pet 1:9 states that 
the recipients have received salvation for their souls (‘σωτηρίαν ψυχῶν’), which aligns with 
‘χάριτί ἐστε σεσωσμένοι’ ( Polycarp, Phil. 1:3). Moreover,  Polycarp, Phil. 1:3 mentions that 
many desire to be in the privileged state of believers. In contrast, 1 Pet 1:12 states that the 
angels desire to look into the message received by the believers. In summary, the main dif-
ference is that  Polycarp, Phil. was written by someone with authority who himself had not 
seen Christ (contra: 1 Pet).

Similarly, the idea of respecting future generations is a familiar theme in Jewish texts. 
Those who obey God even though they cannot see his glory are considered worthy of 
honour. In Midrash Tanhuma, Lekh Lekha 6, Rabbi Simeon ben Lakish (c. 250 C.E.) states:

The proselyte is dearer to God than all the Israelites who were at Sinai. For if those people had not wit-
nessed thunder, flames, lightning, the quaking mountain, and the trumpet blasts, they would not have 
accepted the rule of God. Yet the proselyte who has seen none of these things comes and gives himself to 
God and accepts the rule of God. Is there anyone who is dearer than this man?64

3. Comparison of John 20:29 and 1 Pet 1:8

There are several similarities between 1 Pet and the Johannine writings, and particularly 
between 1 Pet and John. According to Witulski, the most significant parallels are: John 15:19 
and 1 Pet 1:1–2; John 3:3, 5, 7 and 1 Pet 1:3, 23; John 20:29 and 1 Pet 1:8; John 10:11, 
14–15 and 1 Pet 2:25 (and 1 Pet 5:4); John 21:15–17 and 1 Pet 5:2.65 Similarly, 1 Pet is 
addressed to Asia Minor (1 Pet 1:1), and the Johannine writings are associated with this 
region (Rev 1:11; cf. Eusebius, Hist. eccl. 3.23.1–4). Nevertheless, it is unlikely that either 
document directly dependent on the other. A more plausible explanation is that the parallels 

64	 Cf. R.E. Brown, The Gospel according to John XIII–XXI: A New Translation with Introduction and Commen-
tary (AB 29A; Garden City, NY: Doubleday 1970) 1048; H.L. Strack – P. Billerbeck, Kommentar zum Neuen 
Testament aus Talmud und Midrasch (München: Beck 1924; reprint 1961) II, 586.

65	 Witulski, Der erste Petrusbrief, vii. Witulski also mentions other parallels which he does not endorse. 
See ibidem, 139.
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derive from a shared source or tradition.66 Furthermore, 1 Pet is linked not only to the Jo-
hannine corpus, but also shows connections with the Synoptics, the Pauline epistles, other 
Catholic letters, and Hebrews.67 A notable example is the similarity between 1 Pet 1:10–12 
and Matt 13:16–17 (and Luke 10:23–24).

Many scholars have observed that there is a connection between John 20:29 and 
1 Pet 1:8.68 However, this link is rarely examined in detail. Even less attention has been 
given to the similarities between the contexts of these verses, which would further strength-
en the argument.

There are several noteworthy parallels between John 20:29 and 1 Pet 1:8, and between 
their contexts. (1) Both texts refer to believers who have seen Christ. John 20:24–29 de-
scribes how the disciples saw the risen Christ. This is less explicit in the case of 1 Pet 1:8, 
since it does not refer to Peter’s encounter with Christ. However, since the passage is about 
seeing Christ, it is relevant that one of the eyewitnesses addresses this topic (1 Pet 5:1; 
cf. 2 Pet 1:16–18). (2) In both cases, the focus is not on the eyewitnesses, but on those 
who believe in Christ despite never having seen him.69 John 20:29 concludes the dialogue 
between Jesus and Thomas, but most commentators agree that this verse transcends Thom-
as’s individual situation. The epilogue refers to the recipients ( John 20:30–31), who could 
not have been eyewitnesses. Similarly, in 1 Pet, the addressees are Christians in Asia Minor 
(1 Pet 1:1), who, given their temporal and geographical distance, could not have been 
present during Jesus’s earthly ministry (cf. 1 Pet 1:8). (3) Both texts use ὁράω (to see) and 
πίστευω (to believe) together.70 In John 20:29, the forms ἑώρακάς and ἰδόντες appear, along-
side πεπίστευκας and πιστεύσαντες. In 1 Pet 1:8, ἰδόντες and ὁρῶντες occur together with 
πιστεύοντες. These cases are the same: ὁράω conveys the inability to see Christ. (4) Hearing 
can lead to faith. In John 20:1–29, hearing often fails to produce faith (e.g., John 20:18, 25). 
Yet there is also hope that some will believe through testimony ( John 20:29, 31). The por-
trayal in 1 Pet 1:8 is more positive, as it refers to the acknowledgement of the recipients’ 
faith. As 1 Pet 1:12 states, this faith arose from hearing the gospel. (5) Hearing is present-
ed as superior to seeing. This is clear in John 20:29 and is consistent with John’s overall 
message.71 While not explicitly stated, this concept is also present in 1 Pet. According to 
1 Pet 1:12, even angels in heaven long to hear the message that the recipients have  encoun-
tered through preaching. The mention of angels implies that, despite their gift of sight, 
they still desire to hear the gospel. (6) In both cases, joy is present.72 The μακάριος (blessed) 
can be connected to joy. In John 20:29 is usually translated as blessed, but it can also mean 

66	 Schutter, Hermeneutic, 51, n. 86.
67	 Williams – Horrell, 1 Peter, I, 53–84.
68	 Campbell, Honor, 50–51; Carson, John, 660; Dodd, Historical Tradition, 354; Keener, 1 Peter, 80; Miller, 

Echoes, 88–89; Schutter, Hermeneutic, 44; Witulski, Der erste Petrusbrief, 101–107.
69	 Miller, Echoes, 88–89.
70	 Miller, Echoes, 88–89.
71	 Koester, “Hearing, Seeing, and Believing in the Gospel of John,” 327–348.
72	 Miller, Echoes, 88–89.
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happy,73 or at least be associated with joy. John 20:20 links joy to seeing the risen Christ. 
As John 20:29 suggests, joy – and blessing – can also arise from hearing testimony. Simi-
larly, 1 Pet 1:8 speaks of rejoicing with ‘unspeakable joy’ (‘ἀγαλλιᾶσθε χαρᾷ ἀνεκλαλήτῳ’), 
which comes from hearing the gospel (1 Pet 1:12). According to  Robert H. Gundry, 
joy is unexpected in both contexts: in John 20:29 and 1 Pet 1:8, the absence of Jesus is 
a central theme. Under such circumstances, sorrow might seem the more natural response 
(cf. John 16:22).74 This unusual association of joy with the absence of Jesus also links the 
two passages. (7) An authoritative figure acknowledges those who believe without seeing. 
In John 20:29, Jesus himself is speaking. In 1 Pet 1:8, the letter is linked to Peter (1 Pet 1:1), 
where one of the  foremost witnesses commends the faith of later disciples. (8) Although 
Christ is not visible, divine gifts are still granted. In this respect, the position of eyewitnesses 
and later disciples is the same. John 20:30–31 refers to eternal life, while 1 Pet 1:9 speaks 
of salvation. Both affirm that, although Jesus is no longer visible, his blessings remain acces-
sible ( John 17:24; 1 Pet 1:13).

Conclusion

This study examines the status of OT faithful and of Christ’s disciples both before and 
after Easter. The focus is on John 20:29 and 1 Pet 1:8, which – especially the former – 
highlight the contrast between the pre- and post-Easter eras. These passages are further 
illuminated by comparison with Matt 13:16–17 and Luke 10:23–24. These verses affirm 
that the first disciples were in a more privileged position than the prophets and righteous 
people of the OT.

One might conclude that the post-Easter disciples were in the same position as OT 
prophets, since neither had seen Christ. However, both John 20:29 and 1 Pet 1:8 present 
a different perspective. Through Jesus’s mission, a new era has begun. Although later believ-
ers have not seen Christ, they nonetheless enjoy the blessings of this new era. According 
to John 20:31, eternal life is granted, and 1 Pet 1:9–10 assures the disciples of their salva-
tion. Therefore, later generations also have reason to rejoice, as they are no less privileged 
than Jesus’s earliest followers.

This paper explores the theological themes and literary contexts of John 20:29 and 
1 Pet 1:8. This paves the way for identifying the parallels between the two verses and their 
contexts. Although scholars often note that there are similarities between John 20:29 and 
1 Pet 1:8, they do not list these cases. This paper detects eight notable parallels. It is unlikely 
that either text had a direct influence on the other. A more probable explanation is that 
these similarities stem from a common tradition. In both Johannine and Petrine theology, 
it was considered necessary to acknowledge that post-Easter disciples could also share in 

73	 Cf. Strecker, “μακάριος,” EDNT, II, 376.
74	 Gundry, “Further Verba on ‘Verba Christi’ in First Peter,” 218.
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Christ’s blessings. This lends honour to the later disciples and offers encouragement. It also 
emphasises the importance of bearing witness to Christ and receiving the gospel through 
proclamation. Finally, an intriguing dichotomy emerges concerning the disciples’ status 
before and after Easter. Those who had not seen the Lord granted authority to the first 
generation. In contrast, the first disciples honoured those who had come to faith without 
seeing Christ ( John 20:29; 1 Pet 1:8).
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