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Przewielebny   
Ks. dr hab. Tomasz KACZMAREK 
Włocławek 

 
Dostojny Jubilacie, 
Drogi Księże Profesorze, 

Cieszę się, że w gronie patrologów skupionych w Sekcji Patrystycznej dane jest nam 
świętować siedemdziesiątą rocznicę urodzin Księdza Profesora i wydać z tej okazji 
jubileuszowy numer Vox Patrum.  

Piszę te słowa w poczuciu wdzięczności za wkład Dostojnego Jubilata w badania nad 
pisarzami wczesnochrześcijańskimi, do których niewątpliwie wprowadziły Go studia 
specjalistyczne w Instytucie Patrystycznym Augustinianum Uniwersytetu Laterańskiego oraz 
w Papieskim Instytucie Archeologii Chrześcijańskiej w Rzymie. W pracy naukowej dał się 
Ksiądz Profesor poznać jako systematyczny i sumienny wykładowca patrologii i języka 
łacińskiego. To samo można powiedzieć o publikacjach, które pokazują dojrzałego i 
wypróbowanego uczonego oraz dostarczają studiującym antyk chrześcijański cenny materiał 
do zgłębiania i poznawania Ojców Kościoła, zwłaszcza myśl teologiczną dwóch wielkich 
postaci pochodzących z Afryki Prokonsularnej – św. Cypriana i św. Augustyna. To im 
poświęcił Jubilat wiele uwagi w wydawanych drukiem pracach. Miałem też okazję spotykać 
się z Księdzem Tomaszem na dorocznych zjazdach Sekcji Patrystycznej, w czasie których nie 
tylko zabierał głos, ale również dzielił się swoimi przemyśleniami i wiedzą wygłaszając dla 
zebranych referaty.        

Naukowe przygotowanie pozwoliło też Księdzu Profesorowi oddać się prowadzeniu 
procesów beatyfikacyjnych w charakterze postulatora. Jestem przekonany, że ta trudna i 
odpowiedziana praca przynosi owoce i głębokie poczucie świadomości ich wstawiennictwa. 

Drogi Księże Profesorze, na dalsze lata pracy naukowej oraz kapłańskiej posługi, w 
imieniu Członków Sekcji Patrystycznej życzę wytrwałości, zdrowia, zadowolenia z tego, co 
udało się już dokonać i spełnienia tego, co jeszcze przed nami. 

Ad multos annos!      

      Z wyrazami głębokiego szacunku 

 

 

 

Ks. prof. dr hab. Bogdan Czyżewski 
         Prezes Sekcji Patrystycznej 

 

K S .  P R O F .  D R  H A B .  B O G D A N  C Z Y Ż E W S K I   
P R E Z E S  S E K C J I  P A T R Y S T Y C Z N E J  

P R Z Y  K O M I S J I  N A U K I  K A T O L I C K I E J   
 K O N F E R E N C J I  E P I S K O P A T U  P O L S K I   

U L .  J A N A  Ł A S K I E G O  3  •  G N I E Z N O  •  6 2 - 2 0 0  •  P O L S K A  •  C Z Y B O @ A M U . E D U . P L  





 

 
     Gniezno, dnia 8 czerwca 2020 r. 

 
Przewielebny   
Ks. dr hab. Tomasz KACZMAREK 

 
Dostojny Jubilacie, 

Vox Patrum.  

Augustinianum

Ad multos annos!      

 

 

 

 

K S .  P R O F .  D R  H A B .    
P R E Z E S  S E K C J I  P A T R Y S T Y C Z N E J  

P R Z Y  K O M I S J I  N A U K I  K A T O L I C K I E J   
 K O N F E R E N C J I  E P I S K O P A T U  P O L S K I   

 





VOX PATRUM 75 (2020)  13-26
DOI:  10.31743/vp.5842

Ks. Tomasz Kaczmarek

1

-

-

tylko jego.

-

-
-

-

-

1 -



14  

-
-

Czas seminarium
-

-

-

-

-

-
-

-

-



  15

Kowalczyku.

-

-

-

-

-
-

dzy na studia.



16  

-
-

-

-
-

-

wszystko.

-
-

-

o. prof. Agostino Trapè OSA,

-



  17

-

-

-

-

-

-

-



18  

-

. -
cooperatores externi

-

-

-

wymowny napis: Olim antistites, nunc ossa et cineres.

-



 

-
-

-

-
-
-

-

-

-

-

-
-



20  

-
-

-

-

-
-

-

zatwierdzenie ze strony Kongregacji Studiów i Seminariów oraz apro-



  21

-

-

-

-

K

-



22  

-
densu. Tym razem zorganizowanie prac i rozpracowanie metody studium 

-

-
-

-
-

Copia publica jako baza do dalszego studium 

-

nawet najbardziej trudne wyzwania.



  23

-
Positio su-

per martyrio w nowych realiach Kongregacji.

-
-

-

-

-

-
-

-

-



24  

-
-
-

-

-
-

-
-

-

buoni figli, tj. ‘dobre, kochane dzieci’, 

-

-
-

-



  25

-
-

 (Ps 115,1).





VOX PATRUM 75 (2020)  27-30
DOI:  10.31743/vp.5841

-

-

-

-
-

(teza: „Sacramentum Christi” nell’insegnamneto 
di s. Cipriano).

-
-
-

-
-

-



28  

relatora Kongregacji Spraw Kanonizacyjnych.
cooperatores externi 

Kongregacji.
-

nia (wraz z o. M. Machejkiem i adw. Giulio Dante) 
Positio super martyrio dla sprawy bp. Kozala.

-

-

Sowieckiego.

Owczarka.
-

-
-
-



 

-
-

-

-

Positio super martyrio dla sprawy 108 

-
gicznego UMK w Toruniu.

-
-

cie prac nad przygotowaniem Positio super martyrio.

-
nych.

Positio do dyskusji teologicznej Kongrega-



30  

-

-

Teologicznych w zakresie Teologii Patrystycznej 
na Wydziale Teologicznym Uniwersytetu Opolskie-

-
prawy 

-
-

-
gii na Wydziale Teologicznym dla alumnów WSD 

-
-

2017 kontynuacja prac nad przygotowaniem Positio su-
per virtutibus 
bpa. Wojciecha Owczarka

Kongregacji w procesie o cudzie z Creteil przypisy-



VOX PATRUM 75 (2020)  31-40
DOI:  10.31743/vp.5840

Positio super martyrio Michaelis Kozal

t. 1: 

t. 2: Disquisitiones de vita, virtutibus, martyrio et fama martyrii

t. 3/1: 

t. 3/2: 

-
ti, Roma 2008, ss. 1170.

Sacramentum Christi nell’insegnamento di s. Cipriano

ss. 158.

. 



32  

Lights in the darkness

2010, ss. 246.

, w: Repertorio delle cattedrali gotiche, red. E. Brivio, Mi-

, w: -
ci

s. 514-517.

, 

, w: 

-

, VoxP 

, w: -



  33

, w: Elemen-
, red. 

, w: -
wi i nauce.
urodzin

-

, 

, w: „Te Deum laudamus”. Program duszpasterski na 
-

„Descendit ad inferos , 

, w: 

, AK 548 (2000) s. 44-58.

-
, w: -

teca Sanctorum. Seconda appendice

, AK 555 (2001) s. 227-247.

, 



34  

, w: 

, w: -
, red. R. Andrzejewski, 

, 

, w: Edukacja - Kultura - Teologia. 

, w: 
, 

, 
w: 

, w: 

Duch egzegezy patrystycznej

, w: -

, w: -
, red. C. Taracha, Lublin 2006, s. 213-232.



  35

, TiCz 7-8 (2006) 
s. 107-122.

, 

Dulny Tadeusz, w: 

, w: , t. 4, red. S. Kunikowski, 

, w: 
, 

red. A. Derdziuk, Lublin 2007, s. 321-332.

„Sermo de disciplina christiana”, VoxP 52 (2008) s. 373-383.

, w: 
prawdy i nadziei

-
na

(2011) s. 61-70.



36  

, w: , 

s. 213-223.

s. 85-106.

, w: , 
Lublin 2012, s. 55-80.

14 (2012) s. 77-87.

, w: 
, red. et al., Lublin 2012, s. 133-144.

«sacramentum» nell’accezione cristiana. La testimonianza di s. Cipriano, 

” Tertuliana
s. 147-156.

, VoxP 61 (2014) s. 427-440.

, AK 636 (2015) 
s. 345-355.

”
(2015) s. 133-144.



  37

, w:

, w:

s. 15-48.

, 
w: -

Recenzje

Ewangelie 

 (
vita, martirio, fama di santità

La dimensione ecumenica dei sacramenti dell’iniziazione cristiana alla luce dei dialoghi 
, w: -

cji. Studium ekumeniczne

-
tire

E. Pierini, Mille anni del pensiero cristiano



38  

Redakcja serii wydawniczej 

, Kraków 2006.

Popie-
: 



 

, profesor prawa kanonicznego na 

Kanonizacyjnych:

-
-

Positio -
-

gowania innych Positiones, jak i do rozpraw z dziedziny Prawa kanonizacyjnego.

Ks. prof. dr hab. Henryk Misztal, KUL:

-
Positio

-









VOX PATRUM 75 (2020)  43-66

1

The eastern Roman Empire had experienced in the beginning of the 
fifth century AD, a conflict between the episcopal and the imperial author-

bishop of Constantinople, and the imperial court appears to be all but 
a struggle for the auctoritas principis, or in other words, a struggle for 
spiritual, religious and indeed, moral primacy in the relations between the 

Chrysostom and the imperial court resulted in the deposition and exile 
of the Constantinopolitan bishop. A question which still begs to be asked 

-
volvement of the wife of the Eastern Roman emperor Arcadius (377-408), 

3

1

2 The author would like to thank Cyril Chilson (Blackfriars Hall, Oxford) for proof-
reading the typescript of this paper.

3 Neither Socrates and Sozomen nor Theodoret offer any information about 
Eudoxia’s progeny, whereas Philostorgius does refer to it (  XI 6), 
indicating that she was the daughter of Bauto, a Roman General of Frankish origin who 
distinguished himself in the West under emperor Valentinian II. See: The Prosopography 
of the Later Roman Empire,
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As the ecclesiastical historians Philostorgius of Borissus (368-ca. 

main sources of the period concerned, it would not go amiss to look at 
Eudoxia’s portrayal by those ecclesiastical historians and see what image 
of the empress concerned emerges from their respective accounts of the 
feud in question4.

Especially Socrates and Sozomen devote considerable space in their 

Chrysostom and the imperial court. Despite the substantial dependence 
of Sozomen’s account on the work of his predecessor Socrates, both 
historians seem to have presented Chrysostom’s confrontation with the 

seems to be rather critical, whereas Sozomen’s portrayal of the very same 
episcopate appears to be more sympathetic towards the controversial 
Constantinopolitan bishop5. The present article also seeks to explore the 

4 Hartmut Leppin has observed that there are many significant resemblances be-
tween the ecclesiastical histories of Socrates, Sozomen and Theodoret, being common-

recent studies have, highlighted the differences between them. Leppin inserts the term 
Von Constantin dem Grossen zu 

und Theodoret
Sozomenus, and Theodoretus, in: 

-
es between the ecclesiastical , see, e.g., T. Urbainczyk, Observations on the Differences 

P. Van Nuffelen, 

5

The former displays an ambivalent attitude towards the Constantinopolitan bishop, not de-
void of notable criticism, whereas the latter ecclesiastical historian appears to be more sym-

, in:

urodzin  
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place which Eudoxia occupies in those ecclesiastical historians’ accounts 
of the developments which led to Chrysostom’s demise and consequently, 
it attempts to address the question of their respective personal sympathies 
and antipathies towards Eudoxia in the context of the dispute under dis-
cussion.

The work of Philostorgius is the earliest of the above-mentioned 
. However, Philostorgius’s work has come down 

to us in a late epitomized version6. The extracts from the original text do 
not include an account of the conflict between Chrysostom and Eudoxia. 
Thus, it would be impossible to determine with certainty whether the 
author had dealt with the Chrysostom affair at all, or whether the portion 
of text which may have described this crisis in the first place, was actually 
lost. Be it as it may, in the surviving bits of Philostorgius’s Ecclesiastical 

, we do find an episode referring to the conflict between empress 
Eudoxia and the eunuch Eutropius, a praepositus sacri cubiculi (and lat-
er, a consul) who exercised at the time a great influence at the imperial 
court7. The image of the empress outlined in it is extremely interesting, 
although, curiously, her name did not appear in it. At first the ecclesias-
tical historian informs his readers about the marriage of Arcadius with 

had based most of his account on the work of his predecessor Socrates. See: M. Wallraf, 
, in: 

2001, p. 363. Van Nuffelen (
of Sozomen on Pseudo-Martyrius’s  in this matter. 
See also: 

, ed. M. Wallraff, trans. C. Ricci, BHG 871, Spoleto 2007, p. 17-20.
6 The surviving epitome of Philostorgius’s ecclesiastical history is attribu-

ted to Photius, Patriarch of Constantinople from 858 to 867 and from 877 to 886. See 
Philostorgios Kirchengeschichte
p. 4-24. For a view which calls into question Photius’s authorship of Philostorgius’s epi-
tome, see: E.I. Argov, 
ecclesiastical historiography

7 Philostorgius,  XI 6. See: K.G. Holum, Theodosian 
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Eudoxia, pointing out that her father Bauto was a barbarian8. According 
to Philostorgius, she did not share her husband’s innate idleness or tor-
por , yet, she was insolent which the ecclesiastical historian ascribes to 
her barbarian origins10. Philostorgius does not conceal his low esteem of 
Eudoxia, calling her a little woman or a lass11. Philostorgius also reports 
that Eudoxia, being already the mother of two of the emperor’s children, 
was insulted by Eutropius, who even threatened her with immediate ex-
pulsion from the imperial palace12. The empress, recoursing to feminine 
skills, sought out her husband, crying loudly whilst carrying her two chil-
dren in her arms. Appearing thus before Arcadius, Eudoxia complained 
to her imperial spouse about Eutropius’s impertinence. Arcadius was at 
once filled with compassion for her which at the same time fueled his 
anger towards the influential Eutropius. The furious emperor went on to 
strip Eutropius of all his honours, confiscated his property and exiled him 
to Cyprus. Eutropius was later on executed by beheading. Philostorgius 
clearly suggests that although initially Eudoxia’s position at the imperi-
al court was quite shaky because of her barbarian progeny, nonetheless 
this empress astutely took advantage of her ‘feminine skills’ not only in 
order to protect her children and herself, but also in order to do away 
with a powerful adversary. As noted above, we will never know whether 

8 Bauto was, as mentioned above, of Frankish origin. He served as magister militum 
under Gratian and became a Consul under Theodosius I in 385 (together with Arcadius, 
Theodosius’s son and heir). See: PLRE 1 s.v. 

 Philostorgius,  XI 6: nèqeia.
10 Philostorgius,  XI 6: ™nÁn aÙtÍ toà barbarikoà qr£souj.
11 Philostorgius,  XI 6: gÚnaion. See: K.G. Holum, 

Theodosian Empresse
The Destruction of Eudoxia’s Reputation, in: 
Practice, ed. H.A. Drake, Aldershot 2006, p. 205-213.

12 According to Gabrielle Marasco (
Gelasius of Cyzicus, in: 

, ed. G. Marasco, Leiden 2003, p. 278), Philostorgius attitude towards 
Eutropius was that of sheer hatred.
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Chrysostom on this unflattering characterisation of her personality, but 
it remains nonetheless a reasonable possibility which may be taken into 
consideration all the same.

Theodoret of Cyrrhus describes the Empress Eudoxia in a rather con-
cise manner. In fact, his portrayal of her is limited to few references to 

not even mentioned. The bishop of Cyrrhus chose to pay more atten-
tion to the person of her husband, emperor Arcadius, emphasizing, for 

Chrysostom to the episcopal see of Constantinople. Chrysostom is de-
scribed by Theodoret as a great luminary of the world13. In claiming 

Constantinople courageously stood up to wrong-doers and did not re-
frain of rebuking them. Theodoret also mentions Chrysostom’s advice14 
to the emperor and the empress and his demand that priest live according 
to the law15. It is interesting that Eudoxia appears for the first time in 
Theodoret’s  in this passage albeit not on her own. 
It is true that there is no explicit suggestion in the text under discussion 
regarding any injustice on the part of the imperial couple, but Theodoret’s 
choice to refer to Chrysostom as someone who offered advice to the em-

were of no little importance may be very telling. At any rate, it should 
be borne in mind that, according to Theodoret, not only the ruler but also 

-
sessment of Eudoxia’s position in the imperial court as a significant one. 
Theodoret’s provides also a brief description of 

16. At the very beginning of his account of 

13 Theodoretus,  V 28.
14 Theodoretus, parÇnei t¦ prÒsfora.
15 Theodoretus, 
16 Theodoretus,  V 35.
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Theodoret remains likewise silent about the reasons for his choice to pro-
tect the individuals concerned. Nonetheless, the historian goes on to lay 
the responsibility for Chrysostom’s sufferings at the clergy’s doorstep, 
since, as Theodoret indicates, the emperor had trusted their judgement in 

struck Constantinople shortly afterwards, it was a terrified Eudoxia who 
sent a deputation to the banished bishop, calling on him to return from his 
exile and turn the tide. It seems fair to assume that even if the absence of 

be possibly interpreted as Eudoxia’s irrelevance to the bishop’s case, then 
Theodoret’s claim that she was able to get her husband Arcadius to recall 

strong influence she had exercised at the imperial court. Thus, Theodoret 
indirectly points to Eudoxia as one if not the only culprit. In this round-

on but chose not to do so. This may be inferred from Theodoret’s later 
reference to Arcadius who let himself to be persuaded that the verdict in 

for another exile17. It should be borne in mind that although Theodoret 
did not blame the imperial couple directly for Chrysostom’s exile, he did 
make another oblique reference to their involvement in that tragic case. 
In his account of the return of Chrysostom’s relics to Constantinople by 
their son Theodosius II, he pointed out that then emperor had asked God 
that his parents be forgiven for the injustice they had unknowingly com-
mitted against the deceased Constantinopolitan bishop18. It follows that, 
the historian thus admitted eventually that the imperial couple were to 

17 Theodoretus,  V 35. 
18 Theodoretus, 

E.M. Synek, 



 

Much more information about Eudoxia is included in the Ecclesiastical 
Histories by Socrates from Constantinople and Sozomen from Bethelia. 
According to the former, Eudoxia was involved in the life of Church. Socrates 

Chrysostom, the bishop of Constantinople, such as nocturnal processions, 
during which silver crosses lit with wax candles on their arms were carried 
to the sounds of hymns, praising the Son’s consubstantiality with the Father, 
as part of the campaign against the Arians whose excellent hymns-singing 
proved to attract many people and thus was regarded by Chrysostom as pos-
ing a threat on Nicene Orthodoxy . Sozomen indicates that Briso, one of the 
empress’s eunuchs, was appointed as a special official, whose remit was the 
collection of financial resources for the organisation of the mentioned pro-
cessions and the preparation of hymns to grace them20.

In the accounts of both Socrates’ and Sozomen, the empress Eudoxia had 
a keen interest in the affairs of the clergy21. According to Socrates, Severian, 

 Socrates, 
nocturnal masses (see Palladius,  V 146-150). 
These should not be confused with the nocturnal anti-Arian processions accompanied by 
sung hymns (also arranged by Chrysostom as part of his campaign against the Arians in 

, 
Musik in der christli-

chen Spätantike im Spiegel der Ekklesiastike historia des Sokrates von Konstantinopel, 
in: 

 
The Processions of 

20 Sozomenus,
( , 

, 

, p. 160.
21 According to W. Mayer (Doing Violence, p. 205-213) the empress was excessive-

ly involved in the life of the Church and, consequently, fell victim to a negative campaign, 
which can be seen in sources.
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the bishop of Gabala22, had drawn much public attention as a preacher during 
his sojourn in Constantinople. His growing reputation had reached the au-
thorities including the emperor and his wife. According to Socrates, Eudoxia 

-
ital after his quarrel with Serapion, Chrysostom’s confidant and chief ad-
ministrator of the episcopal household23. Sozomen, for his part, writes more 
explicitly about close relations between the bishop of Gabala, the emperor 
and his wife, yet Sozomen remains silent in relation to Eudoxia’s indignation 
following Chrysostom’s heavy-handed treatment of Severian and the ensu-
ing expulsion of the bishop of Gabala from Constantinople24.

However, both ecclesiastical historians report that, at the empress’ 
command, Severian was not only recalled from Chalcedon in Bithynia, but 

him, which she did in a spectacular way by putting her little son Theodosius 
in his lap in the church of the Apostles, as she was exhorting the bishop of 
Constantinople. Despite all the difficulties, she had her way and finally did 
manage to bring to an end the conflict between the two bishops25.

An interesting characterisation of the empress’ conduct was included 
in Sozomen’s . Sozomen relates how on one occa-
sion, the monks known as the Tall Brothers approached the empress on 
one of Constantinople’s streets and submitted to her a complaint about 
a plot against them, masterminded allegedly by Theophilus, the bishop 
of Alexandria26.

22 About him see: M. Aubineau, 

, Cahiers d’Orientalisme 5, Genève 

23 Socrates,  VI 11, 20.
24 Sozomenus,  VIII 10, 2.
25 Socrates,  VIII 

-
ment in it, see: K.G. Holum, Theodosian Empress, p. 70-71.

26 According to Socrates (  VI 16, 3) Theophilus was also 
blamed for instigating the intrigue, to which the historian refers as a ‘despicable job’ and 
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The empress, having been informed about their predicament, stopped 
in order to show them respect. She looked out of her carriage, bowed her 
head and asked for their blessing and prayers for the emperor, herself, her 
children and the empire, promising that she will urge a council to be con-
vened to deal with their case27. All in all, Sozomen does picture Eudoxia 
as a pious and humble empress, who was reverent towards monks and 
cared not only for her family but also for the state.

In Sozomen’s account, the empress had opposed unfounded accusa-
tions of heresy, brought up against the Tall Brothers. She did not surren-
der to the exhortations of Epiphanius, the bishop of Salamis in Cyprus28, 
whom she asked to pray for her ill son. The bishop assured her that her 
son would stay alive if the empress were to disown the Tall Brothers, 
who, in his opinion, were mere heretics. In response, Eudoxia entrusted 
herself to God, ready to accept the death of her child if that were to be 
God’s will . The empress also sparked up a confrontation between the 
Tall Brothers and Epiphanius, in which they were to prove, on the one 
hand, their orthodoxy and, on the other, nonchalance and aloofness while 
their piety and the righteousness of their beliefs was being judgementally 
scrutinised by Epiphanius30.

the empress’ closest circle were said to have led to a conflict between her and 

Dialogus III 152-155) cites 
a letter from the Western emperor Honorius to his brother the Eastern emperor Arcadius, 

the case of Palladius, Theophilus was the villain of his history. M. Wallraff (Le conflit de 
, p. 365) points out that Theophilus was portrayed by Church historians 

from the Constantinopolitan circles in a very negative light.
27 Sozomenus,  VIII 13, 4-5.
28 On Epiphanius’s contacts with Eudoxia against the background of his quarrel 

, Oakland 2016, p. 232-234.
 Sozomenus,  VIII 15, 1-2.

30 Sozomenus,  VIII 15, 3-4.
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the bishop of Constantinople31. And thus, from some people32

empress Eudoxia had turned bishop Epiphanius against him and, when the 
bishop, as Socrates puts it, quick-tempered by nature, delivered a sermon re-
proving women, it was largely interpreted as an attack on no other than the 

31 In the opinion of Ps. Martyrius (
Chrysostomi

Dialogus -

the bishop of Alexandria. In general, much later sources made the conflict with Eudoxia 

avec l’imperatrice Eudoxie. Le dossier et les origines d’une legende

-
flict with him and who plotted against him together with Constantinople’s clergymen and 
monks who were hostile towards him as well. He also alleged that Chrysostom don’t at-
tacked the political role of the empress in any of the very numerous surviving sermons. 

 seine Zeit, v. 2, 
145) suggested, drawing on chronologically later sources (primarily Marcus Diaconus, Vita 
Porphyrii 37) that Eudoxia seized properties of a certain widow. She was condemned by 

biblical king of Israel. See: 1 Kings 16,31. The feud is discussed in its entirety in Baur, Der 
, p. 184-185) considered it to be very likely. 

He also points out that the empress’ favourite and close friend, the comes

Gainas’ Goths (see: M. Salamon, , in: Czasy 
, ed. N. Widok, Opole 2008, p. 245-266). 

According to G. Dagron (

made considerable donations to the Church) was the fundamental cause of the conflict. In 
the opinion of K. Stebnicka (

first and second exiles were caused by his conflict with Eudoxia. According to Stebnicka, 
the reason for the bishop’s antipathy towards Eudoxia was the new ideology of the empress’ 
power based on elements of God’s endowment and the presentation of the empress as equal 
to the emperor, the glory of Rome. On this theme see also Synek, 
Kirchengeschichte, p. 163-164.

32 Socrates,  VI 15, 1: par£ tinwn.
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empress33. Certain wicked people34 hastened to bring this to the attention of the 
imperial couple35. According to Sozomen Chrysostom’s detractors36 reported 
his sermon to the empress37, having interpreted it suitably. Sozomen, however, 

sermon, or, as certain people claimed, was triggered to do so by suspecting 
the empress of turning Epiphanius against him38. Both Socrates and Sozomen 
share an opinion whereby Eudoxia, feeling offended, complained to her hus-
band and tried to prove that the offence against her was likewise an insult to 
the emperor. Consequently, according to both ecclesiastical historians, Eudoxia 

supported by Severian, the bishop of Gabala. The organisation of the council 
was to be entrusted to with Theophilus, the bishop of Alexandria .

banishment40 on the emperor’s command41, violent protests erupted in 

33 Ch. Baur (Der heilige

34 Socrates,  VI 15, 4: kakourgoàntej.
35 Socrates,  VI 15, 1-3.
36 Sozomenus,  VIII 16, 1: dusmene‹j.
37 Sozomenus,  VIII 16, 1.
38 Sozomenus,  VIII 16, 2.

 Socrates,  VIII 
16, 1-2. See P. Van Nuffelen, 

 
, in: Czasy 

, ed. N. Widok, Opole 2008, p. 87-114. The 

, p. 14, 21-22.
40 Cf. Palladius, Dialogus Oratio funebris in laudem sancti 

Der heilige, p. 202-

Tiersch, , p. 87-

, “Acta Universitatis Lodziensis, Follia 
 87 (2011) p. 57-62.

41 Socrates,  VI 15, 20: basilšwj prÒstagma. According to 
Palladius (Dialogus
of crimen maiestatis, but the emperor in his gentleness sentenced him to exile. According 
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Constantinople42. During them, protesters inveighed not only against the 
council but also against the emperor himself. Then, according to Socrates, 
Arcadius ordered to recall the exiled bishop to the capital. This was sup-
posed to be carried out by the empress’ eunuch Brison43. In Sozomen’s 
account, on the other hand, when the loud cries and persistent suppli-

empress persuaded her husband to give his consent. Moreover, she sent 
Brison, her trusted servant, to turn 44. Sozomen 

-
come was not her fault, and that she respected him as a cleric, especially 
as it was him who introduced her children to the mysteries of the Holy 
Faith45. Apparently, Eudoxia was profoundly committed to the Christian 

to Ps. Martyrius ( -
tractors were not satisfied by ousting him from his see and demanded his banishment. 
Cf. Wallraff, , p. 366.

42 These protests were described by Zosimus ( V 23, 4). See 
T.E. Gregory, 

Chrysostomos,  105-110, in: Palladius, Dialogue sur la 

See also Ps. Martyrius, 
43 Socrates VI 16, 6. Palladius (Dialogus

(  66) wrote directly about the em-
press’ miscarriage, interpreting it as God’s punishment. In this way, as highlighted by 
M. Wallraff ( , p. 367), he blamed the empress, on the main, 

, in: 

in his dealings with the empress, and all bridges had not been burned: the driving force 

44 Sozomenus,  VIII 18, 5.
45 Sozomenus,  VIII 18, 5. It was probably about the religious 

education of the children of the imperial couple and not only about their baptism. Although 
when it comes to the celebrant of the liturgy of baptism, scholars’ views on that matter 
are divided. Especially the circumstances of the baptism of Theodosius II are a controver-
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upbringing of her children, paying much attention, as it were, to her mo-
therly duties. This is another attribute pf Eudoxia’s figure, emphasised 
by the ecclesiastical historian46. Sozomen, unlike Socrates, indicates that 

Anapolus. This estate, according to Sozomen, belonged to the empress 
herself, which seems to have highlighted more markedly her role in his 
return and reinstatement47.

reluctant to enter the capital as long as the council’s announcement of the 
outcome of his trial had not been made. Growing anti-imperial sentiments 
among the impatient public, caused by this delay, forced him to return to 
the episcopal throne48. Sozomen had complemented Socrates’ account by 

praising the sovereigns for their kindness, it prompted such a huge burst 
of applause that he was not able to finish his preaching .

Socrates of Constantinople tends to focus on Eudoxia’s vanity, which 
manifested itself through having a silver statue of hers, erected on a por-
phyry column in proximity to the church of Hagia Sophia. The statue 
was attired in a delicate feminine robe and popular festivities were often 

, in: Paulys Realencyclopädie der clas-

on: RE). A contrary opinion was expressed by p. 12-13), 

K. Ilski ( , in: 
Chryzostoma i jego pasterska pedagogia
baptised Theodosius II, he would have written about it explicitly. See also T.D. Barnes, 

46 Cf. L. Brottier, 
47 Sozomen (  VIII 18, 6) does not name the estate concerned. 

He only indicates that it was located near Anapolus, a suburb on the European bank of the 

mention Eudoxia’s estate.
48 Socrates, ozomenus,

VIII 18, 6-7.
 Sozomenus, VIII 18, 7-8.
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to the Church50. Sozomen points out that these were public performanc-
es of dancers and mimes, receiving grand ovations, which, according 
to Sozomen, was customary whenever statues in honour of rulers were 
ceremonially dedicated51. Thus, Sozomen states that, although Eudoxia’s 
silver statue was a typical monument honouring the wife of the emper-

disgrace upon the holy shrine nearby52.
According to Socrates, the bishop sneered at those responsible for 

the celebrations53, what was presented by Sozomen in a more deli-

them54. Socrates claimed that the empress related these incriminations 
to herself, taking them as a personal insult and, consequently, stood 
out 55. Remembering very well the previous 
offences, she lost her temper because of the alleged affront and set 
out to seek an appropriate punishment for the prelate once again56. 
Sozomen’s report, just like Socrates’ account, portrays the empress 
as an oversensitive woman, Both historians, however, diminished her 
responsibility by highlighting the role of her informers who slandered 

Both ecclesiastical historians agree that in response to Eudoxia’s ac-
-

50 Socrates,  VI 18, 1-2.
51 Sozomenus, VIII 20, 1.
52 Sozomenus,  VIII 20, 2.
53 Socrates,  VI 18, 3: œskwpte.
54 Sozomenus,  VIII 20, 2. According to Zosimus (V 23, 2) 

(Playing the Ritual Game

55 Socrates,  VI 18, 4.
56 Sozomenus,  VIII 20, 2.
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57 
58. Both Socrates and 

Sozomen do not fail to highlight the anger which this sermon had pro-
voked in the empress. Socrates reports that this time the empress’s anger 
was much stronger than previously . Sozomen, in a paragraph about the 

-
press were raised in his homily more overtly and consequently, this provid-
ed the reason for his banishment60. Thus, in both ecclesiastical historians’ 
accounts, Eudoxia’s persistent rage led to the exile of the bishop61 and, this 
time, public protests and riots were not able to prevent it62.

57

Oak, was concerned with allegations about insulting the Empress and indeed, calling 

(Dialogus VIII 247) enemies of the Bishop of Constantinople accused him of comparing 
, p. 184) regards this 

biblical comparison as an adequate proof of probability. A diametrically opposed opinion 
was expressed by Ommeslaeghe, 
sources for this issue cf. Stebnicka, , p. 143-154.

58 Socrates,  VIII 
20, 3. English transl. A.C. Zenos in: , 

Palladius (Dialogus VI 1-7) people specially recruited for this purpose fabricated homi-

court. See: van Ommeslaeghe, 
, p. 28.

 Socrates,  VI 18, 5: plšon Ñrg».
60 Sozomenus,  VIII 20, 2.
61

Chrysostomus
Chrysostomus, 

, in: -
sterska pedagogia, ed. N. Widok, Opole 2008, p. 121-123.

62 Socrates, -
ca
Filipczak, Prefekci Konstantynopola

Schism Zwolennicy, p. 128-135) 
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the surrounding suburban areas suffered a terrible hailstorm, which was 
-

moval from the See of Constantinople. Socrates argues that the spread 
of that conviction was increased by the sudden death of the empress, as 

63. Socrates, 
however, seems to have distanced himself from such an interpretation as 
he hastens to remark that the true reasons were known only to God, giv-

punishment64. This attitude was not shared by Sozomen, who argues that 
almost everyone was convinced that the aforementioned calamities were 

65.
In his Ecclesiastical history, Socrates presents the empress Eudoxia 

as being closely involved in ecclesiastical affairs, supporting it finan-

particular. In Socrates’s account, Eudoxia comes across as a very emo-
tional and indeed, irritable person, a characterisation which emerges to 
the surface inter alia
and Severian, when she put her little son Theodosius in the bishop’s 
lap while imploring him to give way and when she was led to believe 

complain to her husband Arcadius about the bishop of Constantinople. 
However, Socrates seems to ascribe to Eudoxia diminished responsibil-

to his enemies who set the empress against him. Socrates also seems 
-

63 Socrates, 
64 Socrates, 
65 Sozomenus,  VIII 27, 2. G. Marasco ( , 

p. 276) pointed out that “there is no similar interpretation in Philostorgius. According to 
him, the strange hailstorm followed Divine wrath, incurred by Arcadius’s religious poli-



 

ishment and restricts himself to offer it as one optional interpretation 
among others.

Sozomen, for his part, augments the picture of Eudoxia, drawn pre-
viously by his predecessor Socrates. In his narration he introduces the 
theme of the Tall Brothers, which helps him highlight the empress’ piety, 
as she reverently stopped her carriage when unexpectedly approached by 
those monks. Sozomen homes on the respect Eudoxia had for ascetics 
and her devotion to her family and the empire. These sentiments were 
reflected, according to Sozomen, in the request of blessing and prayer 
for both. Moreover, bowing down her head before the monks had demon-
strated, from Sozomen’s point of view, her humility. Sozomen also em-
phasises Eudoxia’s maternal virtues by indicating how she cared for the 
religious upbringing of her children. Both Piety and indomitableness, 
were in tandem personal features of the empress according to Sozomen 

-
fore bishop Epiphanius of Salamis during his sojourn in Constantinople. 
Eudoxia did not yield to the pressure exerted by the bishop of Salamis, 
who had insisted on proclaiming the Tall Brothers heretics before young 
Theodosius, Eudoxia’s son, could recover. The empress had exhibited an 
unshakeable trust in God when, in response to Epiphanius’s demands, 
she relied solely on God’s will. Eudoxia also initiated a confrontation 
between the Tall Brothers and Epiphanius, during which they demon-
strated their orthodoxy. Sozomen, however, does accept Socrates’s view 
of the empress’s highly emotional personality, yet, although he describes 
her involvement in both Chrysostom’s banishments very cautiously, he 

-
al palace, the empress acquiesced and persuaded her husband to recall 
the exiled bishop. Moreover, she reportedly assured the bishop that she 
was not to blame for the decisions made against him and she went on to 
express her deep respect for his clerical authority, especially as it was 
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him who took care of her children’s spiritual guidance. Sozomen tends to 

blame on the bishop’s enemies. Sozomen argues that it was they who had 
besmirched Chrysostom before the empress. As for her death, Sozomen 

 his contemporaries, who were in-
clined to interpret Eudoxia’s passing as God’s punishment for banishing 

In conclusion, it should be borne in mind that Philostorgius clearly 
suggests that although initially Eudoxia’s position at the imperial court 
was not particularly strong because of her barbarian origin, the empress, 
exploiting her femininity, not only managed to fend for herself, but also 
gained more ground at court by manoeuvring her opponents into com-
plete powerlessness. As for Theodoret, this ecclesiastical historian (who 
was himself a bishop), refused to disclose the names of the culprits in the 

intentional culpability to Eudoxia and Arcadius, considering their blame 
merely as incognisance. He did nonetheless suggest, that Eudoxia’s influ-
ence at the imperial court had been of such extent that had she so wished, 

Socrates and Sozomen, both ecclesiastical historians, although differing 
-

markable convergence of views on empress Eudoxia’s personality. Both 
describe her with clear restraint, pointing to her distinctive high-strung 
character, yet they consistently lay the responsibility for the conflict, 
at the bishop’s detractors’ doorstep. These sworn enemies of the belea-
guered Constantinopolitan bishop became the main culprits in the dispute 
by inciting the emperor against him. It should be also noted that Eudoxia 
was the mother of emperor Theodosius II who sat on the imperial throne 
when the ecclesiastical histories under discussion were penned. This ap-
pears to be the reason for treating the late empress very gingerly by our 
ecclesiastical historians. Finally, it would be fair to say that both Socrates 
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and Sozomen share a mutual recognition of the pettiness and meanness of 

moving, as main causes of the conflict between the ill-fated bishop of 
Constantinople and the Eastern Roman imperial court.

(summary)

court, the main role is often attributed to empress Eudoxia. It is alleged that it was the 
empress who proactively masterminded Chrysostom’s exile. How did the authors of the 
Ecclesiastical histories

-

origins, the empress, relying on her femininity, not only managed to fend for herself, 
but actually had strengthened her position in the court environment by maneuvering her 
opponents into utter powerlessness. As for Theodoret, this ecclesiastical historian (who 
was also a bishop), had refused to disclose the names of the culprits who were to his mind 

-
ate culpability to the imperial couple, considering their actions largely as the result of 

return from his exile. In Socrates’s and Sozomen’s case, both ecclesiastical historians, de-

a remarkable convergence of views in the case of empress Eudoxia. Both describe her with 
clear restraint, pointing to her great emotionality, yet in the main, both ecclesiastical histo-

who incited the empress against the bishop of Constantinople.

(streszczenie)
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1

-
-

Iberyjskim, na terenach dzisiejszej Hiszpanii i Portugalii. Najstarsze 
-

-
mi iberyjskimi2.

1

-
sycznych na Wydziale Teologicznym Uniwersytetu im. Adama Mickiewicza w Poznaniu, 

2 Por. M. Starowieyski, , w: Zachodnie re-
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-
wicie Fruktuozem z Bragi (ok. 600-665)3 -

-

4. 
5: 

  (Regula monachorum)6,   (Regula com-
munis)7 i Pakt (Pactum)8  

. Zawiera liczne 

3

M. Martins, 

Conde, , Studia 

Quiroga, 
, 

w: 
 

en Espagne wisigothique, w: 

4 Por. Starowieyski, , s. 1031-1034.
5

I. Herwegen, 

A. Linage Conde, El torno de la Regula monachorum y sus relaciones con otras Reglas 
Regula complu-

6 -
ne

7 -
ne

8 Pakt

 Chodzi tutaj przede wszystkim o  

, w: 



 

przez niego klasztorze. Drugie pismo,  , nie jest autor-
-
-

 
jest trzecie pismo o nazwie Pakt. Ten krótki dokument prawny, typowy 

i opata w czasie uroczystej ceremonii liturgicznej, w którym wszyscy 
10.

Wymienione trzy pisma pozostaj

abbas -
-
-

Dlatego zanalizujemy wszystkie teksty 

-

-

siebie i innych.

10 Por. M. Starowieyski, 
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W Regule -
11

-
-
 

-
 mnicha i umieszcza je 

-

-
-
-

-

12. 

13. Do ludzkich cech, 
-
 

14.
-

11 Regula monachorum XIX.
12 Regula monachorum XIX.
13 Regula monachorum XIX.
14 Por. Regula monachorum XIX.
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15. Z kolei w Regule 

-
16. Autor  zwraca tak -

czenie opata w 

zakonnego zawarte w Regule 17. Prawodawca 

-

-
18

-
-

.
-

-
20 Regule  

15 Por. Regula monachorum XIX.
16 Regula communis III.
17 Por. Regula monachorum XIX.
18 Regula monachorum XIX.

 Regula monachorum XIX.
20 Por. Regula monachorum XIX.
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21. 

22.
-
-

 

-

23.

-
-

21 Regula monachorum II.
22 -

(Hieronymus, Epistula 22, 35).
23 Por. Regula communis -

-
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-
szczytnej funkcji.

-
Regule

pater monasterii24. Biskup 
-

25

opatowi.

-
-

 czy-
-

26. 

-

Regule 27.

-

24 Por. Isidorus Hispalensis, Regula II.
25

26 Regula monachorum II.
27 Por. Regula communis -
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28

. Opat zwolniony by -
-

W 
-

baczenie. Podczas prywatnego odprawiania godzin, to znaczy sekundy, 

30

-

-

-

31.

28 Por. Regula communis -

wieczorna

 Regula communis X.
30 Regula communis X.
31 Regula communis X.



  75

-

-

-
-

32.
 istnieniu tak zwanych podwójnych klasz-

-

33.
Autor -

32 Por. Regula monachorum XX-XXII.
33 Por. Regula communis  
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34. Opatowi 

35.
Prawodawca analizowanych 

-
-

36

37.

-
38. 

-
b

-
.

 ludziom ubogim40. Opaci 

34 Por. Regula communis V.
35 Por. Regula communis V.
36 Regula communis XI.
37 Por. Regula communis XI.
38 Regula monachorum IV.

 Regula monachorum VII.
40 Regula monachorum XI.
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a mni-

41

czegokolwiek.

-
42 -

 codziennej 

-
43. Prawodawca 

-

-
44

-
kami45 -

ów adresowanych do siebie46.

41 Por. Regula monachorum XVI.
42 Por. Regula monachorum III.
43 Regula monachorum XVII.
44 Regula monachorum XVIII.
45 Por. Regula communis X. Podobny przepis odnajdujemy w regule Pachomiusza. 

Por. Praecepta 35 oraz 
46 Por. Regula monachorum XV.
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-
-
-

Mnich, który -
 

47.
Z kolei 

 
-

48

. 

-

-

-

-
50

47 Regula monachorum XIII. Podobny przepis, por. Isidorus Hispalensis, Regula 
monachorum XVIII.

48 Regula communis XIV.
 Por. Regula communis XIV.

50 Regula communis XIV.



 

51.
-

-

-
52.

-
-
-

W Regule 

53. 
-

54

przed zbyt pochopnymi

-
55. Zadaniem kary bo-

51 Por. Regula communis
(por. Regula 27).

52 Por. Regula communis -

-
wadzony na zebranie wspólnoty niech zostanie pozbawiony szat zakonnych i przyodziany 

53 Regula monachorum XIII.
54 Regula monachorum XIII.
55 Regula monachorum XIV.
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jego ran i prowadzenie do nawrócenia. Autor  
-

56.

-
57 -

58 -
-

. Wyznanie grzechów przed 
-

60 -
, 

61.

 Pakt -

56 Por. Regula monachorum XIV.
57 Regula monachorum XII.
58 Regula monachorum

 Por. Regula monachorum XII.
60 Regula communis XIX.
61 Por. Regula communis -
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w Pakcie
traktowa -

 a drugim gardzi , 
-

wo, aby jedna dekania
62

-
63.

-
Regule 

-
-

64

-

w osobnej celi. 
-

-
65 -

62 Pactum.
63 Por. Pactum.
64 Regula monachorum XXIII.
65 Regula monachorum XXIII.
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66 -
-

takimi osobami. Nie traktowano tego jako przywilejów, co raczej w ka-

67.
-

 

correo aut psiato
storia

czego innego. Nie dotyczy to chorych i kruchych z powodu zbytniej sta-
68. Podczas gdy 

-

-
ny i starszy mnich .

70.

66 Regula monachorum XXIII.
67

68 Regula communis XIX.
, s. 54-55.

70 Por. Regula communis VII.
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-

-
praepositi, 

ów

-

-
ne decyzje, nie czyni  tego sam opat, ale zapada  one na radzie braci. 

-

dowi biskupa.
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-
wodawstwo . Benedykta, opata.

(summary)

The object of the study are the monastic writings attributed to the circle of St. Fructuosus 
Rule for the Monastery came from under the pen of 

Fructuosus, while other originated in his time. They convey an image of monastic life on 
the Iberian Peninsula. In the organizational structure of the monastery the most important 
person was the abbot (abbas Rules. He had 

monastery of which he was in charge, as well as for each of the monks. He often shared 
his duties with superiors, a measure that to an extent restricted his authority. The abbot 
also showed some democratic tendencies which were in a sense imposed on him by the 
Rules. The abbot shared with the superiors and elders the responsibility for the life of the 

-
tant decisions were taken by the so-called council of brothers. Democracy in Fructuosian 
monasteries also manifested itself in the ties between the monasteries, consisting in the 
meeting of abbots perhaps once a month in order to safeguard a common discipline in their 
subordinate monasteries.

(streszczenie)

 -

abbas), którego zada-
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Bazyli Degórski O.S.P.P.E.1

di Eugippio

Le notizie storiche precise su Eugippio sono purtroppo scarse. 
L’identificazione relativamente recente del codice manoscritto Parisinus 
Latinus 12634, ridenominato Codex E, fornì qualche tessello in più 
ad un mosaico ancora incompiuto, ma soprattutto contribuì a restitu-
ire ad Eugippio uno spazio più ampio negli studi letterari e monastici2. 
Il suo stesso nome ci è giunto tramandato in più versioni ortografiche: 
Euepius, Eugepius, Eugipius, Eugyppius ed Eugippius. L’ultimo, ormai 
codificato ufficialmente, è quello che compare negli scritti dei suoi insi-
gni amici: Cassiodoro, ministro del re ostrogoto Teodorico e poi fonda-
tore del Vivarium, il vescovo Fulgenzio di Ruspe e il diacono Ferrando 
di Cartagine3.

1 Prof. dr. hab. Bazyli Degórski O.S.P.P.E., professore di patrologia e di teologia 
dogmatica presso la Facoltà di Teologia della Pontificia Università S. Tommaso d’Aquino 

2 Eugippio. La Regola, Collana di Testi Patristici 183, 
Roma 2005, p. 5.

3 Cf. Cassiodorus, De institutione divinarum et saecularium litterarum
Fulgentius Ruspensis, Epistula Epistula 4. Cf. Storia del-
la Chiesa
e la Chiesa nordafricana), 317-326 (Eugippio e il monachesimo latino in Italia nei secc. 
V e VI), 338-353 (Fulgenzio di Ruspe e le dispute dogmatiche tra cattolici e ariani), 

Eugippius
G. de Plinval, Eugippius Eugippius, DHGE XV 

Eugippius. Das Leben des heiligen Severin



  

Eugippio “scripsit et regulam monachis consistentibus in monasterio 
sancti Severini, quam eisdem moriens quasi testamentario iure reliquit 4. 
Questa notizia lasciata da sant’Isidoro di Siviglia trattando, tra gli altri 
personaggi illustri, dell’abate di Lucullano (oggi Pizzofalcone, presso 
Napoli), è rimasta fino alla seconda metà del secolo XX l’unica testimo-
nianza sull’esistenza di una Regula monastica attribuita ad Eugippio, più 
conosciuto come autore della Vita S. Severini5.

Conservata è pure un’altra opera di Eugippio, gli Excerpta ex operi-
, citati da Cassiodoro e dedicati dall’autore alla vergine 

Proba6. Pertanto, quasi per quindici secoli la Regula di Eugippio fu rite-
nuta perduta.

Ad opera di H. Vanderhoven di F. Masai e di P.B. Corbett venne 
-

ci manoscritti contenenti l’anonima Regula Magistri: i codici parigini 
12205 (del VII secolo7) e 12634. Il secondo di essi, utilizzato per un es-
tratto del medesimo documento, va invece ritenuto già del VI secolo. 
Inoltre, il suo ambiente culturale di provenienza è indicato nell’Italia 
centro-meridionale8.

Stilando l’edizione critica della Regula Magistri vent’anni dopo, 

concentrò la propria attenzione sul manoscritto Parisinus Latinus 12643, 
corrispondente alla seconda parte del codice, contenuta nei fogli r v 
della sua edizione. Oltre a un’estrapolazione della Regula Magistri, l’an-

M. Buedinger, , “Sitzungsberichte der Österreichischen 

4 Isidorus Hispalensis, De viris illustribus
5 Cf. Eugippius, Vita S. Severini
6 Cf. Eugippius, Epistula ad Probam De institutione 

divinarum litterarum 23, PL 70, 1105-1150.
7 Cf. G. Turbessi, Regole monastiche antiche
8 Cf. A. Genestout, 



 

tico documento presentava infatti un florilegio di diversi altri brani estrat-
ti dalla letteratura monastica cristiana orientale ed occidentale e composti 
a modo di una vera e propria Regula, non disdegnando all’occorrenza ori-
ginali mutazioni rispetto a quelle che andavano dunque considerate piut-

nell’insieme, non una somma di frammenti trascritti, bensì una delicata 
e quasi impercettibile opera di rielaborazione di testi abbinati secondo un 

il brano d’esordio del documento, esplicitamente attribuito a sant’Agosti-
-
-

soltanto però come lettera iniziale per la parola Excerptum
appunto. Gli parve allora quello un indizio sufficiente ed illuminante per 

-
re dell’anonima composizione letteraria monastica del codice Parisinus 
Latinus 12634, Eugippio, e di essere pertanto davanti a quella Regula 
segnalata da sant’Isidoro di Siviglia come una sorta di testamento spiritu-
ale dell’abate di Lucullano ai monaci di San Severino, non molto tempo 
prima di morire, circa tra il 530 e il 535 .

La prima analisi cui procedette, quindi, fu quella di critica del testo 
nel raffronto con entrambe le opere di Eugippio conservate: gli Excerpta 

 e la Vita S. Severini10. La prima opera di Eugippio 
è quella che, innanzi tutto, ha peculiarità identica: essa pure, come la 
Regula, è un florilegio. Tra i due componimenti, vi è ampia differenza di 
lunghezza: l’una, gli Excerpta, constavano originalmente di 338 capito-
li11, l’altra, la Regula, di 46. Tuttavia, la loro somiglianza è notevole per 

Eugippio. La Regola, p. 6-7.
10

11 Cf. P. Siniscalco, Excerpta di Eugippius, REAug 



  

genere e, subito, pure per esordio. Entrambi gli scritti, infatti, iniziano 
con un testo di sant’Agostino: l’uno con una lettera del Vescovo di Ippona 
a san Girolamo, la 147 che tratta dei costumi ecclesiastici, l’altro con la 

. Entrambi i testi selezionati da Eugippio, poi, sono 
presentati interamente, e non a brani, e trattano dell’amore fraterno, tes-
sendone l’elogio evangelico.

Circa la Regula attribuita a sant’Agostino, si tratta dell’Ordo 
Monasterii unito al Praeceptum12, testi nei quali si proclama la carità uni-
ficante la comunità secondo l’osservanza del comandamento dell’amore 
a Dio e al prossimo. Corrispondenza tra i due documenti è pure nella loro 
conclusione, dove convergono per contenuto, cioè l’amore fondamento 
della vita comune, a motivo dei due estratti da san Basilio e san Girolamo 
riportati a fine della Regula. In parallelo, gli Excerpta terminano con due 
capitoli agostiniani di medesima tematica13.

Analogie si riscontrano anche nel modo di connettere capitoli o brani 
tra loro: in entrambi i lavori spesso sono omesse frasi o intere pagine 
centrali del testo ricopiato. Vi è dunque un medesimo criterio di sele-
zione e di cerniera degli estratti: privilegiato è l’argomento, e sotto la 
stessa intitolazione è possibile riscontrare frammenti di opere o di autori 

in entrambi gli scritti è persino il modo di abbreviare i testi latini delle 
fonti ed il metodo redazionale in genere. Si riscontrano gruppi di brani 
a tema comune, sequenze tematiche abbinate a sequenze locali, costitu-
ite queste ultime dallo scorrere continuativamente un’opera estraendone 
via via i paragrafi interessati alla tematica in questione. Questo procedi-
mento molto particolare, da Eugippio è adottato per redigere il florilegio 

12 Cf. G. Lawless, 
, in: 

th , 
ed. M. Starowieyski, Pontificia Academia Theologica Cracoviensis, Facultas Theologica. 

13 Eugippio. La Regola, p. 7-8.



 

di estratti dalle opere di sant’Agostino e uguale si scopre essere nella 
compilazione della Regula del codice Parisinus Latinus 12634. Ulteriore 
particolarità è che, chi ha composto la Regula ha pure, come Eugippio 
negli Excerpta, un proprio metodo personale nel procedere per sequenza 
progressiva, e cioè il tornare indietro anche a metà di una sequenza locale 
e di lì ripartire improvvisamente con una nuova serie progressiva14.

Tutto quanto evidenziato come significativo, da un’analisi condotta 

tesi dell’identità di autore tra i due documenti: Eugippio15.
Il confronto della Regula con la Vita S. Severini riscontra minor somi-

evidenti sono comunque importanti: conformità linguistica e stilistica, 
contenutistica sul valore della preghiera incessante e della vita comune. 
Vi è inoltre la strana corrispondenza tra i 46 capitoli nei quali Eugippio 
articola la Vita S. Severini e i 46 estratti di autori diversi con i quali il re-

Codex E
da lasciare in eredità spirituale ai monaci congregati nel monastero di san 
Severino, come informa appunto sant’Isidoro di Siviglia. Coincidenza 
fortuita oppure, perseguendo uno schema logico di continuità e d’inter-
pretazione di un certo ideale ascetico, maturato dal carisma del fonda-
tore nell’esperienza dei suoi discepoli, intendimento preciso voluto da 

16

14 Eugippio. La Regola, p. 8.
15 Cf. M.M. Gorman, The Manuscript Tradition of Eugippius, “Excerpta ex operi-

16 , 

e versetti da lui apposta al testo e già introdotta nell’edizione critica pubblicata in CSEL 
87. I 46 capitoli ancora considerati in analisi precedenti, sono ripartiti in 42 come segue: 
la Regula  di prefazione al documento, prima fuori serie, diviene il capitolo 

e XXVII. Cf. anche: C. Leyser, -
-century of the florilegium, in: , 



  

Una premessa si rende opportuna per apprezzare nel suo giusto valo-
re la Regula di Eugippio, la quale, apparentemente come già si è accenna-
to, non sembra un’opera originale, trattandosi di un centone di più scritti 
da diversi autori.

Nell’antichità cristiana, tale genere letterario, definibile “a compila-

diffuso, apprezzato e, soprattutto, assai utilizzato. La sensibilità commer-

di stampa, e in comunità preoccupate piuttosto dello scopo del bene col-
lettivo che non della rivendicazione di singoli diritti o dei protagonismi 
privati, tutto ciò che poteva contribuire al giovamento pubblico, in tal 
caso morale, etico e spirituale, era salutato favorevolmente17.

Nella letteratura monastica, dove l’intento si prefiggeva la forma-
zione alta e privilegiata di intere comunità di asceti, questo stile ebbe 
enorme fortuna: si trattava, infatti, di trasmettere da copista a copista il 
meglio di una tradizione, nel distillato di testi scelti e redatti a misura di 
una necessità precisa. Il tutto avveniva nella cornice carismatica di un’in-

l’originalità di questo tipo di opere: quali frammenti di autori siano stati 
selezionati,  quella scelta, come siano stati infine redatti insieme 
e con quale logica di sequenza e di composizione18.

Non fanno eccezione da ciò i brani biblici, di solito numerosissimi 

Regula Eugippii Praefatio, in: Eugippii 
Regula

17 Eugippio. La Regola, p. 18.
18 Cf. K. Obrycki, , in: , ed. K. Obrycki, 



 

della letteratura patristica: non sarebbe difficile spesso poterle considera-

Va inoltre ricordato che nell’ambito monastico era lontano il tardi-

Bibbia, non lo scritto di un fondatore, la cui idea pure era assente secon-
do la moderna accezione. Dall’alveo della storia, la tradizione cristiana 
era percepita come la corrente vitale di un fiume, da cui scaturiva una 
esperienza redentiva continuata con sempre nuova freschezza da attin-
gere. Fissare, quindi, di volta in volta quegli elementi che si adattavano 
alle esigenze presenti non significava codificarli nella fissità legisla-
tiva, ma offrirli ad un attivo patrimonio comune in evoluzione. Non 
interessava tanto la fonte o l’autore, quanto quello specifico contenuto 

aiuto tramandato per quel determinato momento del cammino cristiano. 
La Bibbia naturalmente ne restava il patrimonio fondamentale e il nuc-
leo essenziale20.

Dalla Sacra Scrittura si traeva ogni indicazione e sapiente discerni-
mento dell’unico punto principale: seguire e compiere la volontà di Dio. 
Il ruolo dell’abate o del superiore, nel primo percorso della vita cenobiti-
ca, si inscrive pertanto a questo servizio di garante dell’essere nella giu-
stizia e nella verità di tale lettura e conseguentemente nella sequela della 

apostolica della prima comunità cristiana.
In una società religiosa, compaiono così piuttosto testi di spiritualità 

atti a riassumere e descrivere l’ermeneutica di quella esperienza, e ciò 
-

un’esegesi di tutto questo ricco patrimonio, un’antologia di una cono-

Eugippio. La Regola
20 Cf. Turbessi, Regole monastiche antiche, p. 11-32.



  

scenza diretta di usi e pratiche cosolidate. Ognuna è una tappa di maggio-
re maturità convalidata dal vissuto21.

L’abate o superiore, perciò, venne ritenuto un padre spirituale di que-
sta osservanza nei suoi confratelli, costituendosi più sull’autorità morale 
che giuridica, e formandoli più con l’esempio che con la parola22. Egli, 

-
segnamento e nella vita dei santi maestri. La Parola di Dio e gli eccelsi 
modelli di santità hanno cominciato, allora, a significare la presenza di 
Cristo, fino a tradursi in ultimo nel motto: sub Regula uel abbate, sotto 
cioè l’autorità della Sacra Scrittura e la sua tradizione e quella di colui 
che con la condotta e la sapienza ne continuava a garantire l’osservanza. 
Obbedire alla Regula significò, dunque, obbedire all’abate, depositario 
della tradizione, organo della medesima e per ciò stesso regola vivente 
del monastero23.

In tale contesto di pensiero e di valori, tra le antiche regole religiose 
quella di Eugippio occupa allora una posizione di rilievo in quanto, con 
la sua datazione di origine tra il 530 e il 533, oltre che essere forse l’ul-
tima precedente o addirittura contemporanea a quella di san Benedetto, 
che non cita mai, per la sua dimensione si presenta come una delle più 
lunghe pervenuteci, seconda soltanto alla Regula Magistri e alla Regula 
di san Basilio, di cui Eugippio usa la primissima versione, cioè il “Piccolo 

24.

21 Eugippio. La Regola, p. 20.
22 , in: Regola del Maestro, v. 1, ed. M. Bozzi 

23 , in: Rule and Life.
Symposium , in: La regola 

24 Per ciò che riguarda la datazione delle Regula
Mirri, Eugippio. La Regola, p. 20-21. Per un approccio del tutto inedito alla cronologia 
di Eugippio, si veda il recente articolo: A. Genovese, “Velut ex ingenti prato floribus 

, “Urbaniana 



 

Anche della , unico testo riportato integralmen-
te e collocato in apertura del florilegio, egli cita la versione più antica: 
quella dell’Ordo Monasterii, una sorta di brevissimo regolamento valido 
per comunità monastiche sia maschili che femminili, con l’abbinato testo 
conosciuto come Paeceptum25.

Oltre a questo scritto agostiniano, a 17 estratti da quello di san 
Basilio, 16 dell’anonima Regula Magistri, seguono 14 estratti dalle 
Conlationes Patrum e dal De institutis coenobiorum di san Giovanni 
Cassiano, e uno dalla Regula quattuor Patrum, uno dalla Regula di san 
Pacomio, uno dal sermone ai monaci di Novato e uno dalla lettera 125 
di san Girolamo26. Escludendo il testo agostiniano, secondo un’analisi 

Regula Magistri: ne 
è infatti riprodotta circa un sesto, e occupa più della metà del codice 
Parisinus Latinus 1263427.

La ripartizione degli estratti per estensione di pagine (ciascuna impli-
cante circa due fogli del Codex E) risulta come segue: Regula Magistri 

 pp. 22, testi di san Giovanni Cassiano pp. 20, 
Regula di san Basilio pp. 18, sermone di Novato pp. 12, Regula di san 
Pacomio pp. 2, lettera di san Girolamo p. 1 e Regula quattuor Patrum 
p. 1. Il Codex E in totale è di circa 115 pagine, non calcolando l’estratto 
agostiniano. Nello schema di redazione dei frammenti, si può facilmente 
notare che la Regula Magistri si alterna con regolarità alle altre fonti del 
centone di Eugippio, costituendone come la spina dorsale. Nella prima 

la suddivisione dei vari testi, sempre escludendo la , 
Regula quattuor Patrum

25 Eugippio. La Regola, p. 21.
26 Cf. Turbessi, Regole monastiche antiche -

(introduzione legislazione monastica di sant’Agostino), 317-327 (introduzione Regole 
dei Padri), 367-372 (introduzione alla Regula Magistri , p. XVIII-

27 Eugippio. La Regola, p. 21.



  

2: la Regula Magistri Regula 
Magistri Regula Magistri

Regula Magistri
Regula Magistri

28.
La compilazione della Regula di Eugippio, pur essendo liberissima, non 

è priva di metodo: identità o affinità di argomento legano tra loro brani di 
autori distinti oppure di opere diverse, così come gli estratti da un’unica fon-

d’autore e opera, come accade per san Basilio e per san Giovanni Cassiano .
È

operato di diverse Regulae
due indirizzi spirituali differenti: l’uno improntato più sulla vita comune 

-
tro privilegiante all’interno della comunità l’ordinamento gerarchico e la 
subordinazione al superiore (la Regula Magistri)30.

Un’altra tendenza viene poi decisamente fatta prevalere: quella che 
simpatizza per la vita cenobitica quasi a scapito addirittura della eremiti-

Citando in conclusione un brano in cui Basilio condanna ogni tipo d’isolamen-
to, Eugippio intende chiaramente sbarrare la strada a quelli tra i suoi monaci 

28 Eugippio. La Regola, p. 22.
, RAM 
, p. 45-

Regula quattuor Patrum
la Regula Sententia
Cassiano: la Conlatio Conlatio De institutis coeno-
biorum De institutis coenobiorum De institutis coeno-
biorum De institutis coenobiorum De institutis 
coenobiorum De institutis coenobiorum De institutis 
coenobiorum De institutis coenobiorum 
san Girolamo il cap 42.

30 Eugippio. La Regola, p. 23.



 

che sarebbero tentati di passare dal cenobitismo alla vita solitaria. La satira 

Basilio, non lascia dubbi sulla prospettiva antieremitica di questa conclusione31.

l’autore del Codex E fosse prevenuto verso la vita solitaria, sponsoriz-
zando il pensiero di san Girolamo della Epistula
mette in guardia il giovane amico Rustico da un’esperienza anacoretica 
prematura, consiglio dettato forse dal ricordo della propria difficile espe-
rienza in merito nel deserto di Calcide, all’indomani della propria conver-
sione32. Tuttavia, in quella lettera, san Girolamo non condannava affatto 

Ebbene, Eugippio riproduce dell’epistola questa critica acerrima contro gli 
eremiti improvvisati, ma si astiene dal presentare la parte di testo geronimiano 
in cui sono definite le condizioni della legittima anacoresi, e cioè la lunga espe-
rienza cenobitica e l’acquisizione di tutte le virtù, provate e fortificate nella vita 
comunitaria. A motivo di questa amputazione, nel testo di Eugippio, “l’estratto 

33.
Stilisticamente parlando, infine, le analisi condotte sul Codex E nel 

confronto con le sue fonti, rivelano modifiche significative di titoli34, in-
terventi di perfezionamento su vocaboli ed espressioni, aggiunte di sette 
brevi frasi alla Regula di san Pacomio35 e un’eccedenza di citazioni bibli-
che rispetto alla Regula Magistri36.

31 , in: 

32 Cf. L. Mirri, La dolcezza nella lotta
33 , p. 30.
34 Cf. per esempio capp. XXVIII, XXIX e XLVI della Regula di Eugippio.
35 Cf. Eugippius, Regula XXVI 40-46.
36 Cf. Eugippius, Regula
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L’opera di Eugippio respira di passi tratti dalla Sacra Scrittura: al-
cuni di essi erano già incorporati nelle fonti che egli utilizza, moltissimi 
altri sono sue aggiunte convalidanti un principio spirituale insegnato, op-

In sintesi, il testo biblico in assoluto più citato è il Salterio. Se si con-
sidera che anche la tematica più presa in esame nella Regula di Eugippio 
è la preghiera, che nello scopo della vita del monaco dovrebbe essere “in-

-
te sintonia logica. Recitati a memoria giorno e notte, i salmi dovevano 
essere, anche per Eugippio e i suoi monaci, non solo la chiave esegetica 
dell’intera Bibbia, bensì pure l’ermeneutica della loro vita monastica. 
Nella sequela di Cristo, Parola del Dio vivente, l’uomo di Dio si sentiva 
chiamato a divenire preghiera vivente di quella medesima Parola da cui 
riceveva grazia e verità per la sua catarsi nell’amore divino.

Tra i libri dell’Antico Testamento, più citati sono, quindi, i Proverbi 
e il Siracide, fonti della sapienza del monaco37

il Vangelo di san Matteo con il suo annunzio prorompente e vigoroso del 
Regno dei cieli e due lettere di san Paolo: quella ai Romani e la prima 
ai Corinti, l’una per il tema Legge e Spirito, l’altra per il primato che 
annuncia, quello della carità. Esso è infatti assai caro ad Eugippio, che 
lo presenta in apertura e in conclusione della sua Regula, offrendo così 
chiaramente il cuore del proprio pensiero: la sequela di Cristo è possibile 
attraverso la regola d’oro del Vangelo, che è la realizzazione del coman-
damento dell’amore di Dio e del prossimo.

37 Cf. B. Degórski, 
, in: Letture cristiane dei Libri Sapienziali

B. Degórski, L’elenco delle citazioni dei Libri sapienziali nella letteratura monastica del 

maschili, è assente il Cantico dei Cantici, considerato troppo sensuale.
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Per una conoscenza appropriata del contenuto d’insieme della 
Regula di Eugippio, essendo essa stata stilata per la comunità erede della 
spiritualità ascetica di san Severino, è utile inserirla nell’orizzonte dell’e-
sperienza monastica dell’istituzione severiana medesima. Dal qualifica-
to studio della Vita S. Severini 38, si apprende 
che quel monachesimo sviluppatosi nel Norico aveva la caratteristica di 
un’organizzazione a forma di colonie semieremitiche di tipo orientale.

Nella biografia, Eugippio mai chiama san Severino con il titolo di 
abbas, bensì di doctor, esprimendo in ciò la stima per il maestro di per-
fezione e la relazione di un padre spirituale verso i propri figli. L’idea 
cenobitica resta esplicitamente sfumata ed Eugippio coglie assai bene la 
pedagogia e l’ideale di Severino: la comunità non può essere formata 
dall’esterno per volontà di un fondatore più o meno dotato di carisma 
e di personalità, mettendo insieme singoli individui che tali restano sep-
pur tra loro aggregati.

I termini congregatio e societas, spesso accompagnati dall’aggetti-
vo sancta, che Eugippio impiega nella Vita S. Severini, e la sottolineatu-
ra degli sforzi permanenti del Santo del Norico per creare, promuovere, 
nutrire e preservare l’unità dei propri discepoli con l’amore fraterno, 
rimanda direttamente al modello apostolico della prima Chiesa geroso-
limitana (cf. At 4, 32).

Siamo così posti dinanzi alle tre grandi coordinate teologiche del-
la Regula di Eugippio: il modello ecclesiale della prima comunità cri-

doctor-maestro e il fondamento della carità, che è il vincolo di perfezio-
ne. Perfetta coesione di elementi di trinitaria, cristologia, pneumatologia 

38 , in 
Vita S. Severini, 

ma getta anche tanta luce e fornisce importanti indizi per conoscere sia lo stesso Eugippio 
che specialmente il contesto ecclesiale in cui egli viveva.
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ed ecclesiologia sono alla base di un pensiero di spiritualità monastica 
che vede promossa una nuova antropologia teologica in cui la persona, 
come vedremo, risulta ampiamente riscattata e valorizzata sulla positiva 
fiducia in lei riposta.

La carità è il principio costituente al suo interno la sancta societas e, 
in essa, si fonda pure il servizio paterno del superiore prepostovi. La di-
mensione di vita cenobitica del gruppo si forma, dunque, e si alimenta in-
teriormente, tessuta spontaneamente nei rispettivi rapporti di reciprocità 
fraterna dalla plasmazione in tutti e in ciascuno dell’amore divino.

Regula 
con il testo di Mt 22,37-40 sul comandamento più grande: l’amare Dio 
con tutte le proprie forze ed il prossimo come se stessi. Termina poi nel 
penultimo capitolo con un elogio dell’esercizio della carità praticato nel-
la vita comunitaria . È palese, perciò, che dall’esordio alla fine del suo 
centone, la logica prevalente nella cernita delle fonti dalle quali attinge, 
ed il conseguente leitmotiv dell’intera opera, sia la carità, “vincolo di per-

habitus interiore da cui deriva 
ogni prassi genuinamente cristiana.

Qui sta la novitas evangelica della salda unità della Chiesa primitiva, 
la quale compatta seppe affrontare persecuzioni e difficoltà, e superare 
pregiudizi e diversità tra i propri membri, di culture e provenienze giu-
daiche e pagane insieme. La comunità monastica non si presentava diffe-
rente per problematica. Tempi travagliati per l’impatto con popoli nuovi 
e un cristianesimo assunto a religione dell’Impero rendevano eroica la 
testimonianza ascetica: la lotta ai vizi, ai compromessi degli agi apportati 
da libertà e potere e a tanti sviamenti morali e dottrinali dominanti anche 
all’interno dell’istituzione ecclesiale esigevano fortezza e rettitudine in-
flessibili e discernimento illuminato.

Quanto a provenienza, pure i monaci di una medesima comunità 
potevano trovarsi a convivere tra confratelli di assai diversa estrazione 

 Cf. Eugippius, Regula I 1 e cap. XLI.
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sociale e culturale, oltre che di disparata esperienza umana e cristiana, 
inclusa quella dei grandi convertiti. Eugippio seleziona brani in cui ciò 
si percepisce40. Il monastero allora guarda alla Chiesa apostolica e su 
quell’esempio si preordina come schola Christi41. A riguardo, chiarifican-
te è la considerazione con la quale G. Penco conclude un proprio saggio 
sull’argomento:

-
biente è la risultante di tutta l’esperienza ascetica che non rimane necessaria-
mente legata ad una regola, per quanto importante essa possa essere, ma che 

E ciò rientra in una ineliminabile e profonda considerazione pedagogica della 

i giovani monaci per portarli alla pienezza della loro formazione spirituale. 
Solo in tal modo si possono evitare i pericoli dell’autodidattismo e, per conse-
guenza, del dilettantismo, non meno pericolosi nella vita spirituale di quanto 
non lo siano negli altri settori dell’umana esistenza42.

Abbinato a tale idea della comunità monastica, va aggiunto il concet-
to di monastero inteso come Ecclesia Christi, ancora sulla tipologia della 
Chiesa delle origini e sulla scia nostalgica di un ideale puro di sancta 
societas nella koinonia di molti fratelli. In questo contesto prende fisio-

Ai profeti guide dell’Israele veterotestamentario e agli Apostoli guide 
del nuovo Popolo di Dio, succedono anche per Eugippio i doctores, guide 
dei monasteri, ma con una peculiarità. L’abate di Lucullano inverte l’or-
dine profeti/apostoli in apostoli/profeti, ai quali fa seguire la categoria dei 

40 Cf. in particolare: Eugippius, Regula La composizione sociale 
delle comunità monastiche nei primi secoli

41 Cf. Eugippius, Regula XXVII 27.
42 G. Penco, Sul concetto del monastero come “schola”
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Signore per la sua Chiesa in nome della Trinità43. Se è evidente che gli 
apostoli corrispondono ai vescovi nella Chiesa e i dottori agli abati nei 
monasteri, i profeti posti in medio intendono probabilmente richiamare 

-

esimersi.
Umiltà, castità, penitenza, preghiera, giustizia, obbedienza, silen-

zio, carità nell’abate devono eccellere in quanto più degli altri monaci 

perno e riferimento di una sorta di mistica comunitaria che scaturisce 
dall’unione di ciascuno con Dio. Infine, essendo pure colui che fa le 
veci di Cristo, l’abate è magister delle virtù nell’esemplarità concreta, 

pastore in testa 
al proprio gregge. Eugippio, in un testo scelto, lo appella splendidamen-
te: “artigiano della santa arte -
ne monastica44.

Il tutto corrisponde all’idea severiana dell’abate come “padre cari-
comunione di fratelli, prima ancora 

loro dimensione spirituale, sia personale che collettiva, cercando di tra-
smettere e inculcare l’eredità dei santi Padri, tra i quali erano stimati con 
preferenza quelli orientali.

La tradizione ascetica dell’Oriente cristiano entrò nelle Regole diffu-
se in Occidente e, attraverso l’Ordo Monasterii e il Praeceptum agosti-

43 Cf. Eugippius, Regula XXVII 26.
44 Cf. Eugippius, Regula

-

anche P. Tamburrino, La Regula Magistri e l’origine del potere abbaziale
p. 160-173.
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niani45, anche nel centone di Eugippio, come testimonia l’orario liturgico 
di ripartizione della preghiera e della giornata in genere46.

Quanto alle virtù ascetiche, l’esperienza inagurata da san Severino 
privilegiava l’umiltà di cuore, la giustizia, il fervore interiore animato 
dalla compunzione e dalla preghiera continua, e la castità. Sono punti di 
rilievo anche nella compilazione dell’abate di Lucullano. Per l’ultimo 
citato, egli adotta completamente, nei capitoli XXX e XXXI della sua 
Regula, le Conlationes 12, 2 e 12, 7 di san Giovanni Cassiano, mentre 

Praeceptum -
tenuto molto importante per l’equilibrio e la moderazione cui educa.

Per esempio, trattando del digiuno, tematica sulla quale la Regula 
non si soffermerà ulteriormente, lo consiglia tra i mezzi ascetici clas-

47. 
Altrettanto può dirsi per la distribuzione di cibo e di vestiario, da darsi 

48. Equità, ancora, è usare trattamento 
differenziato per chi viene da abitudini agiate, dovute alle ricchezze delle 
quali era favorito nel mondo, e ovviamente per chi è afflitto da malattia: il 
principio è che a nessuno deve essere posto sulle spalle un peso superiore 
alle proprie capacità. Infatti, il mezzo non va confuso con il fine e l’ascesi 

strumento di perfezione.

45 Cf. B. Degórski, , VoxP 53-54 

, in: 
 B. Degórski, -

ritatis Christianae defensore eximio, in: -

46 Cf. Eugippius, Regula L’influence du monachisme des 
Kellia en Occident, in: 
L’horaire de l’Ordo Monasterii , in: 
Spiritalis

47 Eugippius, Regula I 53.
48 Eugippius, Regula I 33.
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Eugippio pare preoccupato anche di esorcizzare nella comunità il ser-
peggiare di malumori, gelosie e mormorazioni  e non lesina pertanto fram-
menti che facciano riflettere i monaci sulla prospettiva capovolta in cui 
tenere in considerazione le cose rispetto alla mentalità secolare: attenzioni 
particolari e attenuazioni di asperità di vita non sono un vantaggio e un 

-
no una concessione a debolezza e fragilità. Fortunato è, dunque, chi non ha 
bisogno di dispense, benefici ed esenzioni da alcune pratiche ascetiche50.

Lo stesso va detto per la correzione fraterna, di carattere “medicina-
51. Le sanzioni, d’al-

tronde, nell’intera Regula, concernono quasi esclusivamente il problema 
di un colpevole ritardo alla preghiera, vero nucleo della vita monastica 
personale ecomunitaria52. Meno egli si occupa di altre mancanze, ritenute 
malattie da guarire quanto prima53. Qui entra in gioco la formazione della 
sincerità e umiltà di cuore, le sole virtù in grado di combattere e vincere 
i vizi con l’aiuto di Dio e pure dei confratelli, tramite aperta confessione 
e pronta obbedienza al superiore54.

Per l’intero capitolo XXIX, dedicato tutto al problema di umiltà e ob-
bedienza contro orgoglio e superbia, Eugippio si avvale della omoni-
ma sentenza di Novato, esplicita ed esauriente a riguardo55. Ma il testo 

Regula, e probabilmente per tale suo valore 
redatto da Eugippio al centro del centone, è il cap. XXVIII interamente 
tratto dalla Regula Magistri e avente per tema la grazia dell’umiltà e del 
progresso verso Dio.

 Cf. Eugippius, Regula XXIX 76-81.
50 Cf. Eugippius, Regula
51 Cf. Eugippius, Regula
52 Cf. Eugippius, Regula XXI 34-35.
53 Cf. Eugippius, Regula
54 Cf. Eugippius, Regula XVIII e XXXII.
55 , DIP VI 441-
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L’immagine della scala del sogno di Giacobbe (cf. Gn 28,12) è ivi 
presentata nell’abile ermeneutica della frase evangelica: “Chiunque si 

-
za lo sfondo esegetico sotteso della grande testimonianza del Battista: 

alla quale l’uomo può corrispondere apportando le condizioni del primato 
-

simo primato in ogni intento, pensiero e fine d’amore del monaco, si con-
nettono dalla metà del centone al suo punto di partenza, con Mt 22,37-40, 
e al suo punto di epilogo, con Col 3,14 da mettere in pratica.

Non è perciò casuale la collocazione di questi tre testi nella compila-
zione dell’abate di Lucullano, il quale ha palesemente elaborato per temi 
favoriti una cernita mirata di pagine da opere di altissima spiritualità e di 
efficace insegnamento sulla sequenza ermeneutica di un messaggio evan-
gelico portante: la carità.

Accostando infatti i contenuti dei capitoli XXVIII e XIX della 
Regula, ci si accorge come la dinamica del pensiero presentato intenda 
sviluppare una formazione nella quale l’umiltà induce all’obbedienza 
e questa ha radici nella carità vera, che ottiene nella prassi comunita-
ria povertà e sensibilità interiore per il fratello. Questo affinamento in 

Cristo e l’incarnazione dell’amore teandrico che scorre nel corpo stes-
so di Cristo: la Chiesa-comunità. Umiltà e carità sono il culmine e lo 
stupore della cristologia paolina, che proprio sull’esortazione ad avere 

ma ne rese partecipe la creatura spogliando se stesso e facendosi obbe-
diente al Padre fino alla morte più ignominiosa (cf. Fil 2,5-8), riportò 

e sacrificare la propria, in una mistica crocifissione di quest’ultima nel-
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la carità, è la condizione sine qua non per un’armonica vita comunitaria 
edificata sull’esercizio delle virtù56.

Seguendo, infine, a conclusione ormai del testo, l’ecclesiologia pa-
olina del corpo mistico di Cristo, in cui tutti si è membra l’uno dell’altro 
(cf. Rm 12,5), e utilizzando e rielaborando un frammento di san Basilio, 
Eugippio lascia il suo intenso messaggio spirituale alla comunità severiana: 
“Ci dobbiamo adattare con armonia, ed essere ben uniti nello Spirito Santo 

57. Egli lancia quindi il suo inno alla 
carità con quel brano geronimiano che trasforma in un’esaltazione della vita 
cenobitica per il motivo della superiorità, in essa, della carità praticata e della 
carità, si può dire “moltiplicata
con essa e per essa danno l’assalto al Regno dei cieli (cf. Mt 11,12)58.

I contenuti privilegiati da Egippio sono subito tutti presentati nella 
cosiddetta Regula di Agostino, sua fonte prediletta per gettare le basi di 

56 Cf. Eugippius, Regula XXXIII.
57 Eugippius, Regula XLI 18.
58 Nel centone, in più parti, è usato il linguaggio militare, classico della letteratura 

monastica nella quale l’asceta, oltre che atleta di Cristo, è perantonomasia chiamato il miles 
Christi. Cf. Eugippius, Regula
vita cenobitica. Per un commento alla Regula di Eugippio cf.: M. Krausgruber, Die Regel 
des Eugippius. Die Klosterordnung des Verfassers der Vita Sancti Severini im Lichte ihrer 
Quellen. Text, Übersetzung und Kommentar Les 

, in: -
, 

in: Commandements du Seigneur et lib
D. Sanchis, 

Ordo 
Monasterii, la Regula Magistri e san Giovanni Cassiano), gli aspetti di teologia monastica 
e teologia spirituale esposti. Sui contenuti della Regula Magistri, cf. anche: I. Gobry, Storia 
del monachesimo Das Commemoratorium 
des Eugippius und die Regula Magistri und Regula Benedicti, in: , 



 

una profonda spiritualità monastica sui suoi elementi principali: preghie-
ra, lavoro, povertà, obbedienza, silenzio, direttive per il pasto e i rapporti 
con il mondo esterno. È indicato anche l’obiettivo di questa formazione: 
l’unità cristiana delle anime e dei cuori. Viene incoraggiata una tipologia 

-
muni come l’oratorio o il refettorio sono al centro dell’attenzione tanto 
quanto i rapporti fraterni.

Tutto questo comporta che siano sufficienti norme generiche, prive 
di dettagli precisi anche per ciò che concerne un certo ordinamento pra-
tico dei compiti, dei ruoli o di altro ancora. La responsabilità di ciascuno 
diviene corresponsabilità reciproca affidata alla crescita e alla maturità 
della cosciena del singolo monaco, che soltanto così si affina sia umana-
mente, sia spiritualmente.

Sensibilità interiore ed educazione costituiscono un binomio impre-
-

della creatura che si lascia plasmare dalla carità.
Il come trattare gli attrezzi da lavoro può sembrare un particolare irri-

levante nella Regula , che qui utilizza un brevissimo brano della Regula 
Magistri, ma in realtà non è che una sfumatura di quel riguardo squisito 
e discreto, umile e costruttivo che tesse fibre robuste di solidarietà, in 
comunità, assai più intime e intense. Per esempio, un dovere fraterno è, 
in questo spessore di relazioni, quella vigilanza l’un l’altro che può pre-
venire peccati e insidie del male nel confratello60: è la carità per la quale, 
come un angelo custode, il fratello protegge la santità del fratello.

L’intento della Regula, e il ruolo che Eugippio le attribuisce per i suoi 
monaci, è quello di essere uno strumento della via al cielo. Ne deriva 
la sua elasticità e adattabilità alle situazioni singole o comunitarie che 
possano presentarsi nella dinamica di un cammino ascetico condiviso. 

 Cf. Eugippius, Regula III 3-16.
60 Cf. Eugippius, Regula
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Volendo soprattutto formare una coscienza, ancor prima di una volontà, 
essa attenua gli aspetti pratici e disciplinari, relegati i primi a rango di 
elementi secondari, gli altri di estremo ricorso in un contesto in cui si 
presuppone applicato il comandamento dell’amore a Dio e al prossimo.

Non va pertanto trascurato il passo agostiniano a conclusione del 
Praeceptum in cui si esortano i monaci a leggere una volta alla settimana 

61. È su 
questa premessa che Eugippio procede alla selezione sintetica e qualitati-
va di quanto ha globalmente annunciato con il testo di sant’Agostino per 
la crescita spirituale dei suoi confratelli. Con frammenti da varie opere 
egli sviluppa idee che ritiene importanti fissare in loro a comune edifica-
zione. Probabilmente è tale concezione di Regula come speculum della 
propria santità in itinere che può aver suggerito all’abate di Lucullano di 
inserire nel suo centone un ampio passo della Regula Magistri di sapore 
prettamente escatologico62.

Un po’ oltre la metà dell’opera, si apre infatti, quasi ad incoraggia-
mento del cammino verso l’ardua meta del paradiso, uno scorcio di vi-
sione della realtà del Regno dei cieli, dove il trionfo della carità fuga il 
timore e l’armonia della nuova creazione abbraccia quei puri di cuore 
ammessi alla comunione dei santi, alle immortali ricchezze e all’unione 
perpetua con Dio. La Regula
della meta: specchio rifrangente della bellezza e della gloria che sarà, 
divenendo nella teologia monastica l’organo che fissa non solo la memo-
ria del passato sulle orme dei Padri e del presente nella propria storia di 
salvezza, ma anche la memoria del futuro, della quale l’asceta deve costi-
tuire la testimonianza vivente e da cui trae tutto il senso ed il significato 
della sua scelta e della sua esistenza.

Riassumendo i temi esposti dalla Regula di Eugippio, essi si dipana-
no come segue, secondo la categorizzazione datavi da M. Krausgruber: 

61 Eugippius, Regula I 152.
62 Cf. Eugippius, Regula XXVIII 87-114.
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istruzioni fondamentali istruzioni pratico-organizzative (suddivisione 

refezione, vestiti, malattie, comportamento da tenersi con il mondo es-
conseguimento della perfezione (elenco dei vizi (superbia, osti-

scuola del servizio di Dio (funzione del monastero 

comunitaria, comportamento da tenersi davanti alle mancanze dei fratel-
aspetti disciplinari63.
Ancora dalla ricerca di M. Krausgruber, è utile prendere in esame 

le percentuali di quanto ciascun tema si presenta trattato nella Regula 
di Eugippio. Ciò concede di procedere più chiaramente ad una lettura 
del messaggio ultimo dell’abate di Lucullano, la struttura del cui cento-
ne dimostra, infine, originalità di pensiero, come si potrà cogliere da un 
confronto sinottico con la Regula Magistri e la Regula di san Benedetto, 
riguardo alla ripartizione degli stessi contenuti di base64.

Negli schemi compilati dallo studioso austriaco le proporzioni rendo-
no il peso di un argomento nelle opere prese in esame. Come premessa va 
intanto evidenziato che nella Regula di Eugippio i temi fondamentali oc-

e quelli disciplinari 160. Analisi parallela è stata condotta sulle “  
del Maestro e di san Benedetto. Traducendo, quindi, in percentuale la 
presenza delle singole tematiche in ogni Regula, emerge quanto segue: 
1) Temi fondamentali: a. la Regula Regula 
Magistri Temi spi-
rituali: a. la Regula Regula Magistri circa 

Temi pratico-organiz-

63 Cf. M. Krausgruber, Die Regel des Eugippius, p. 255-277 (analisi della Regula).
64 Cf. Krausgruber, Die Regel des Eugippius
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zativi: a. la Regula Regula Magistri 
Temi disciplinari: 

a. la Regula Regula Magistri 

Rispetto alla sua fonte principale per estensione, la Regula Magistri, 
e al testo coevo della Regula , la Regula di Eugippio si im-
pone nettamente per predilezione del soggetto spirituale, mentre risulta 
decisamente inferiore per la trattazione di quello pratico-organizzativo65.

Valutando, in ultimo, soltanto all’interno della Regula di Eugippio 
la ripartizione in percentuale degli argomenti trattati nei due sottogruppi 
principalmente considerati si ha: 1) Temi spirituali: 

Temi pratici: suddivisione 

I temi spirituali offrono un chiaro messaggio del pensiero dell’abate 

impostazione prettamente positiva nella considerazione della formazio-
ne interiore della persona. La proposta di ideali alti da conseguire e la 
promozione delle qualità migliori dell’individuo sono, nel suo pensie-
ro cristiano e monastico, certamente più avvincenti e stimolanti di un’a-

in questo messaggio, pare comunque di cogliere il suo tesaurizzare il 
principio evangelico della carità, liberatorio la creatura con l’esortazio-
ne: “Tutto quanto volete che gli uomini facciano a voi, anche voi fatelo 

65 Cf. anche Pricoco, , p. XXXVII-XLIII, per un confronto fra la Regula 
di san Benedetto e quella del Maestro.



  113

Per ciò che riguarda il dato che all’ascesi egli abbia concesso, all’in-
terno di una regola monastica
corpus dell’opera, in assoluto la più bassa per ogni tema da lui tocca-
to sia tra quelli spirituali, sia tra quelli pratici, non può che far riflette-
re. Si è senz’altro posti dinanzi alla peculiarità di maggior spicco dello 
scritto, in considerazione del suo genere e, pertanto, più indicativa della 
personalità spirituale di Eugippio, la quale si configura di tipo mistico-

Il primato della carità, l’umiltà come grazia, una formazione volta più 
alla prassi fraterna e comunitaria che alla preoccupazione per la propria 

assai matura sulla conversione al Vangelo di Cristo. Il rapporto fraterno 
e comunitario anche si evidenzia come luminoso riverbero dell’autentica 
unione con Dio vissuta in semplicità come dono e gratuità, piuttosto che 
come meta ambita da acquisire con le proprie forze.

In tale ottica, il mezzo ascetico viene naturalmente superato così 
come la legge è vinta in generosità dall’amore. L’umiltà che fa scendere 
la scala di Giacobbe, e non salire, è eloquente su questo insegnamen-

-
posizione di pratiche ascetiche straordinarie o stravaganti, che nella sua 
Regula proibisce drasticamente quanto le forme eccentriche di vita mo-
nastica66, è inganno diabolico contrario alla carità e peccato di presunzio-
ne. L’umiltà che fa diminuire l’ego e crescere Cristo conduce al perfetto 

kenosis radicale. Allora il monaco sarà all’apice 
della scala di Giacobbe, come Cristo innalzato sulla croce: nella luce del 
Padre e nell’ora della gloria, a cui la morte introdurrà.

La vita cenobitica ha valore nel pensiero di Eugippio in quanto è pa-
lestra del lasciarsi lavorare dalla grazia intimamente. Silenzio, obbedien-
za e confratelli sono i mezzi ascetici privilegiati e corroboranti tale cam-
mino di perfezione evangelica. Per questo, ancora, ogni buona ragione 

66 Cf. Eugippius, Regula
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indirizzata allo stesso scopo può costituire un’eccezione alla regola stes-
sa, come per esempio il silenzio durante il lavoro o il riposo notturno67.

Persino la castità viene presentata con testi delicati che ne fanno per-
cepire il valore positivo per il bene e l’equilibrio di se stessi. Non vi sono 
accenti di disprezzo della donna, ma di sincerità interiore a cui educarsi 

-
biti da strette clausure, ma concessi sotto vigilanza interiore e con onesta 
prudenza. Inoltre è stupendo il brano che, su tale questione, s’incontra 
e che, sulla scia del Salmo 132, 1, celebra con il massimo encomio il va-
lore della vita fraterna nel cenobio: “custodite reciprocamente la vostra 
pudicizia. Infatti, Dio che abita in voi, anche in questo modo vi proteg-

68. Sembra di leggere l’antidoto delle 
conseguenze del primo peccato: “Il Signore disse a Caino: Dov’è Abele, 

-

Ecco allora motivato da una salda teologia il secondo dato che emer-
ge in percentuale nella Regula -
sole nel testo è da catalogarsi per importanza al terzo posto, dopo le virtù, 
mentre, tra i temi pratici, seguono le norme per il servizio divino che si 

-

-
tore. Si può comunque osservare, tra i temi pratici, che quello del servizio 
divino è il più attinente all’ordinamento spirituale e quello del lavoro 
a ciò che concerne la comunità .

67 Cf. Eugippius, Regula
68 Eugippius, Regula I, 83.

Eugippio. La Regola, p. 41.
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È evidente, dunque, la conferma di una linea precisa del messaggio 
di Eugippio nel suo centone, il cui valore è quello di un’opera monastica 
non parca di originalità. Più vicina ad un timbro spirituale dell’Orien-
te cristiano, l’insegnamento dell’abate di Lucullano parte dal nucleo del 
Vangelo che è l’amore e, da questa esperienza redentiva del rapporto con 

via perfectionis, che è via humilitatis e, 
insieme irriducibilmente, via caritatis.

Senza carità non vi è umiltà e senza umiltà non vi è carità, pare l’ap-
pello di Eugippio. Egli, inoltre, mai fa cenno nell’opera a differenze tra 
i monaci, che siano essi chierici o laici, così come esplicitamente non 
si trova menzione dei sacramenti. Eppure si intende bene che essi sono 
il vissuto di cui la comunità si nutre, colonne e fondamento di quella 
reciprocità fraterna che emana dalla comunione eucaristica e dalla mise-
ricordia della riconciliazione con Dio70.

Ciò significa che l’uomo di Dio, e più semplicemente il cristiano in 

ricevuto Eugippio si fa servitore ed educatore. La sua umiltà non fa valere 
in ciò neppure il fatto che egli stesso fosse presbitero.

Tutti sono eletti dalla misericordia di Dio nella regola d’oro del Vangelo, 
che non fu rivolta ad alcuna categoria, classe o casta particolare di persone: 
l’amore a Dio e al prossimo è regola universale di riscatto e di conviven-
za, di sapienza e di civiltà. Nessuno deve considerarsi superiore ad altri 
e ognuno è tenuto a lasciarsi condurre dallo Spirito Santo nella conversione 

***

70 Eugippio. La Regola, p. 41-42.
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gabile. Il respiro ecumenico travalica la tradizione orientale e occidenta-
le della Chiesa: è una Regula che parla al cuore dell’uomo per offrirgli 

Il Vangelo viene qui ripresentato come forza prorompente nella sto-
ria e nella persona. La carità è per Eugippio la pedagogia che esso in-
augura per educare interiormente l’uomo responsabilizzandolo. La sua 

e verso il prossimo. Il resto lo compie la paternità di Dio, per i meriti 
della Redenzione del Figlio suo e per il dono santificante dello Spirito 
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5 Por. S. Czerwik, -
, 
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-

6 -

przedstawienia jego szerokiego teologicznego znaczenia. Ponadto w wy-

co daje jego analizom liturgicznym rys patrystyczny. Zestawienie kate-
-

fiunt, 
non nascuntur Christiani7

-

-

6 A. Kavanagh, , New 

7 Tertullianus,  18, 4.



166  

tego w Didache
wymiaru czasowego i samej formy. Od kilku prostych wymogów do-

-

-
-

w Didache -

8.
-
-

-

-

kontynuowania inicjacji10

11

-

8 Didache, w którym to dziele au-

udzielania. Por. Didache 7.
 Por. B. Mokrzycki, 

s. 60-61.
10 Por. Iustinus Philosophus,  I 61.
11 Por. M. Wysocki, 

, w: , red. 
et al
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12. 

-
stawieniem kandydatom bardzo konkretnych i rygorystycznych wymogów. 

-

13.

-

-

-

-

12 Por. Hippolitus,  17.
13 Por. K. Tyburowski, 

Rzymskiego, w: , red. 
et al., Lublin 2011, s. 112-114.
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-

-

-
-

de facto
-

-

-
14.

-

-

15. Nie chodzi tutaj o rozstrzy-
-

14 Por. A. Kavanagh, 
Report

15 Por. Kavanagh, 



 

-

Sacramentum Caritatis nie stawia tego zagadnienia jako problemu o cha-
rakterze dogmatycznym, ale duszpasterskim. Zalecenie wyboru dane-
go modelu wtajemniczenia warunkowane jest w adhortacji centralnym 

-
16. Katechumenatu nie postrzega jako edukacji religijnej i intelektu-

-

17. 
-

-
-
-

18. Odnowione spojrzenie na chrzest 
-

16 Por. Kavanagh, , s. 110.
17 Por. Kavanagh, 
18 Por. Kavanagh, , s. 108.
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-

-
-

na

-

-
-

20. 
-

-
-
-

-
tów, czyli podczas katechez mistagogicznych21. O ile pierwsze katechezy 

20 Por. M. Qualizza, , Kraków 2002, s. 43-44.
21 Mysterium Passionis Corpus et Sanguis Christi communio”. 

-
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-
22. 

-
-

23. Dla katechezy tego typu punktem 
-
-

uczestnictwa w nich24.

model inicjacji zawarty w 
-
-

-

-
-
-
-

Sakrament chrztu, w: Znaki tajemnicy
22 Por. Ciryllus Hierosolymitanus, Catecheses mystagogiae
23 Por. D. Ostrowski, 

Mazzy
Terminologiczne podstawy katechezy mistagogicznej

24 Por. Ambrosius Mediolanensis, De Mysteriis 1-2.
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25 -

26

-
-

-
-
-
-

27.

-
-

25 Por. A. Kavanagh, 

26 Por. A. Kavanagh, 

27 Por. Kavanagh, , s. 328.
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tradycyjny styl katechezy sakramentalnej. Dla Kavanagha taki sposób jej 

-

-

-
-

28

-
-
-

-
-

-
-

.

-

28 A. Kavanagh, 
 Kavanagh, , s. 322.
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-
-

-

-
-
-

-
-

30

sacramentum. Bliskie znaczeniowo 
-

inicjacyjne31 -

-

-

30 Mysterium Passionis Corpus et Sanguis Christi communio, s. 104.
31 Por. A. Hamman, Sacramento, DPAC II 1060.
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32. Wobec takiego rozumienia sa-

-

-
-

Paschy33 -

-
-

-
34

35. Syntetycznym 

-
36

32 Mysterium Passionis Corpus et Sanguis Christi communio, s. 108-110.
33 Por. Tertullianus, De baptismo
34

35 Por. OICA 30, 31.
36 Por. 
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-

-
-

-
-

37

-

-
-
-

38. Kavanagh 
Ordo initiationis christianae adultorum za-

-

sakramentami -
-

37 Por. Kavanagh, , s. 108.
38 Por. OICA 27, 32.

 A. Kavanagh, , s. 107-108.
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-

-

-

-
40

sakramentów inicjacji razem, w jednej celebracji i pierwotnej kolejno-

-
-
-

-

Mesjasz-Chrystus41

-

40 Por. Kavanagh, , s. 134-135.
41 Por. Kavanagh, , s. 331-332.
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fundament communio -
-

42.

-
-
-
-

43

-

-

-
-

42 Por. Kavanagh, , s. 333.
43 Por. Kavanagh, , s. 146.



 

-

 pro-
lex orandi legem statuat credendi staje 

-

-

44.
-

-

45. Inicjacja wczesno-
-

i miejsce w nim, od katechumena, przez pokutników i wiernych. 

-
nia liturgii na sposób egzystencjalny, nie jako zestawu ceremonii, ale 

stricte sakramental-

44 Por. Kavanagh, , s. 112.
45 Por. Kavanagh, 
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wielbieniem Boga46.

sposób rubrycystyczny. Dostrzega w niej nie tylko jeden aspekt trzech 

-

47.

Ordo initiationis christianae adultorum -

-

-

46 Por. Kavanagh, , s. 150.
47 Por. Kavanagh, , s. 318.
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-

-

-

-

-

-

-

-

-

z okresem od soboru trydenckiego do . Pokazanie aktualnej 
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-
lex 

.

(summary)

The restoration to the Church, after the Second Vatican Council, of the catechumenate 
based on patristic sources is a return to the traditional treatment of Christian initiation. 
In the light of the liturgical theology of Aidan Kavanagh, the model of Christian initia-
tion for adults is today, as it was in the times of the Church Fathers, a basic model and 
one that responds to the times. This return to the original catechumenate is expressed in 
treating initiation as a process based on conversion, on a path of catechesis in mystery 
and mystagogy. The sacraments are an inseparable element here, seen as an entry into the 
mystery of Christ and closely connected with catechesis. The model of the current initia-

of Christian life and an example of the reception of the patristic catechumenate.

Kavanagh

(streszczenie)

-
-

w traktowaniu inicjacji jako procesu opartego o nawrócenie, na drodze katechezy mi-

-
-
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i Ojca w dziele De Trinitate . 

De Trinitate 2. 
-

czennik 
3. Hilary jako teolog i erudy-

W Polsce w dawniejszych czasach zainteresowanie Hilarym z Poitiers 
-

dotyczy chrystologii ani trynitologii4

1

2 , w: Hilary 
z Poitiers, 

De fide, , , De 
Trinitate contra haereticos, De Trinitate contra omnes haereses).

3 , w: Hilaire de Poitiers, , 

4 Zob. S. Longosz, Polska bibliografia patrystyczna, w: Sz. Pieszczoch, Patrologia, 
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na temat teologii Hilarego5

-

-
stologicznej interpretacji Starego Testamentu6

-
-

7. 

5 -

opracowania: E. Stanula, 

, PSP 

6

The Trinity Theology of 

on the Trinity, Oxford 2008.
7

-

The Genesis theophanies 
, w: 

, red. F.L. Cross, Studia Patristica 10, Berlin 
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-

-

8.

-
skiego boga El . 

10

-
tem zacz -

11

12. Do tego 

-
simy nic innego, jak tylko Boga Ojca i Syna, i w ten sposób deklarujemy 

8 Hilarius Pictaviensis, De Trinitate -

 
10 Zob. Weedman , s. 125.
11 Zob. 
12 Hilarius Pictaviensis, De Trinitate IV 23, PSP 64, s. 130.
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z urodzenia13.

-

14 -
15.

-

16.

persona
persona 17

13 Hilarius Pictaviensis, De Trinitate V 11, PSP 64, s. 150.
14 W.B. Norwood, 

15 Zob. Smulders , s. 130.
16 Novatianus, De Trinitate
17 Patrology

Praxean 12, 3, PL 2, 167.



 

niektórzy autorzy, jak 
greckim odpowiednikiem 18.

K. Koenena Bóg 

-
20 -

-
21, a w pewnym stopniu 

z urodzeniem Izmaela, syna jej i Abrahama.

18 Zob. L. Ayres
Epistula

 Zob. C. Westermann, Genesis
20 Zob. K. Koenen, 

21 Zob. C. Brifford, 



  

, 

-
22.

W tym miejscu nasz autor interpretuje z kolei Rdz 18,1-15. Nad zna-

-
23. Zdaniem 

-

-

24

25

26 czy Nowacjan27.

22 Hilarius Pictaviensis, De Trinitate IV 25, PSP 64, s. 131.
23 , 

24 Dialogus cum Tryphone 
25 Irenaeus Lugdunensis, Demonstratio apostolica

26 Origenes,  IV 5, 

27 Novatianus, De Trinitate
-



 

komentarz tego tajemniczego spotkania:

-
-

28.

-
.

o sanktuarium w Mamre w czasach przed Abrahamem (Rdz 18,1-8). 
-

-
30. Dla naszego tema-

31.

De Trinitate 

28 Hilarius Pictaviensis, De Trinitate IV 27, PSP 64, s. 132.
 Zob. Hilarius Pictaviensis, De Trinitate IV 27, PSP 64, s. 133.

30 Zob. S. Knight, 

31 Zob. A. Davies, 



  

-

-

-
32.

-
-

De Trinitate 

W spotkaniu z Hagar widzimy jakby dwóch: najpierw przemawia zwiastun 

przemawia Bóg i nie ma mowy o zwiastunie, ale w istocie jest to Syn, 

osób jednak przemawia Ten sam33.

32 Hilarius Pictaviensis, De Trinitate V 17, PSP 64, s. 152.
33 Hilarius Pictaviensis, De Trinitate IV 24, CCL 62, s. 127, PSP 64, s. 131.



 

34.
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35
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36. 
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Testamentu, w tym do ich pojmowania postaci Abrahama37. Dyskusja nad 

-

34 Hilarius Pictaviensis, De Trinitate IV 24, PSP 64, s. 130.
35 , w: Hilaire de Poitiers, , SCh 

36 Zob. E.P. Essay, 

37 , 



  

szów ma jeszcze inne zadanie, mianowicie ukaranie grzesznych 

Nasz autor pisze:

-

nie zastosujesz takiego wyroku

38.

m
-

. Podobnie 
40. Biskup Hilary 

-
 

-

-

38 Hilarius Pictaviensis, De Trinitate IV 27, PSP 64, s. 133.
 Irenaeus Lugdunensis, Demonstratio apostolica 

40 Novatianus, De Trinitate

-



 

41

przybywa jako s
-
-

42

-

(
-

Ostatecznego43.

Genesis w dziele De Trinitate, -

w czasach Starego Testamentu. Cel pisma jest zdecydowanie polemiczny, 

Testamentu traktuje pisarz jako chrystofanie. Stary Testament prowadzi 
do Chrystusa i do Nowego Testamentu.

41 Hilarius Pictaviensis, De Trinitate
42

43 Zob. Essay, 



  

De Trinitate -

zawarta w Starym Testamencie.

(summary)

The aim of this article is to present the teaching of Saint Hilary of Poitiers on the equality 
of the Son with the Father. The Bishop explored the spiritual experience of Abraham, 

Hilary interpreted Moses’ experience near the burning bush in the desert: there was an an-
gel, there was God of Israel and there was the Son. God the Father and Creator cannot 
appear to people in a visible way. The Son could appear to some persons because of his 
connection to the material world. In this sense, theophanies in the Old Testament can be 
considered as christophanies. According to Hilary and other Church Fathers, the events 
of the Old Testament anticipated Christ’s Incarnation. Hilary lived and worked in the time 

between the Father and the Son in the mission. Hilary’s teaching was conforming to the 
early Christian Tradition in theological matters. Theology of latter centuries, even to our 
times, has been inspired by the patristic theology, included by Hilary’s thoughts.

De Trinitate

(streszczenie)

De Trinitate 
Tam, gdzie w Starym 



 

ó-
stwo Chrystusa w 

De Trinitate

Basilius Caesariensis, Epistulae , t. 1-3, Paris 
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O , PSP 64, Warszawa 2005.
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Dialogus cum Tryphone, Die ältesten , 
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Novatianus, De Trinitate. ed. H. Weyer, Über den dreifaltigen Gott. Text und Übersetzung 
mit Einleitung and Kommentar

, , Kraków 2005.
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Origenes, , ed. W.A. Baehrens, 
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The concept of becoming and flux has become central for postmodern 
philosophy. Anthropology in 21st century needs to deal with the major 
questions that the ideological shifts and social disasters of the previous 
century have challenged us with, as well as new technocratic anthropolo-

God seems old-fashioned and irrelevant to modern highly technological 
society. Utilitarian philosophy presents us with a very pessimistic view 
on man: humans are hedonistic, egotistic and strive for personal interest. 
Society is a market of interests, where constant compromises and deals 
between conflicting needs occur. Another issue that returns to us in a new 
form is naturalism that becomes an organic part of techno-humanistic and 
transhumanistic worldview, dismisses human free will and ability to con-
form to ethical principles and reduces human decision-making to a highly 
complex, albeit not perfect algorithm2. Such views present dangerously 
mechanistic view of man that opens the possibility of objectification of 
human being.

1

2 This view is expressed, for example, by a popular philosopher and historian 

Tomorrow
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Today, theology has to develop concepts that would prevent this ob-
jectification and help firmly establish the ontological basis for human 
dignity. To our opinion, the concept of imago Dei has an enormous poten-
tial that is still not fully exploited by theology. On one hand, many patris-
tic theologians focus almost exclusively on historical reconstruction of 
Tradition, on the other, academic systematic theology often follows mod-
ern philosophical trends at costs of the genuine Christian tradition. One 
of these tendencies is to treat imago Dei as a strictly ethical or existential 
characteristic of man and not ontological. This position can have serious 
moral consequences. If the image of God lies in the sphere of becoming, 
it is not intrinsic to a human being and therefore it can only be acquired 
through moral endeavor. If the image of God does not belong to the sub-
stance of human being, there is a risk of dehumanization and disregard 
for human dignity. Therefore, we believe that the concept of imago Dei 
needs to be rediscovered and revisited in a manner that will be relevant 
to the new ideological challenges. These challenges include the healing 
of post-totalitarian societies as well as preventing the totalitarianisms of 
a new kind that emerge from abuse of technology.

Until recently, Maximian studies have focused almost exclusively on 
historical reconstruction of St. Maximus’ doctrine. His Christology, co-
smology, anthropology, ascetic doctrine, his refutation of Monothelitism/
Monenergism and Origenism have been thoroughly studied. There is, 
however, a new tendency in Maximian scholarship. The students of 
St. Maximus’ thought brought to light the relevance of his theological and 
philosophical ideas for modern discourse, and recognition of Maximus 
as a European philosopher is growing3 4 and Christos 

3 See, for example, Maximus the Confessor as a European Philosopher, 
ed. S. Mitralexis et al. Knowing the Purpose of Creation through 

, 
ed. M. Vasilievic, Belgrade 2012.

4 , ed. L.B. Tallon, 

Today
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5 are among the first thinkers that attempted an ambitious pro-
ject of putting St. Maximus thought into dialogue with existentialism 
and philosophy of dialogue, especially Emmanuel Levinas. One might 

-
logy is a modern synthesis of Maximian thought. Nikolaos Loudovikos’ 
Eucharistic Ontology6 is an attempt to correct some of the inconsisten-
cies of Zizioulas’ presentation of St. Maximus’ anthropology, particularly 
his understanding of relations between logos, tropos, substance and per-
son. Another valuable contribution to this branch of Maximian studies 
is Sotiris Mitralexis’ monograph Ever-Moving Repose7. Other scholars 
that tried to put Maximus in dialogue with existentialist and phenome-

8, Dionysios 
Skliris , Aristotle Papanikolaou10 and others. There are, however, several 

and the Church
Personhood and the Church, London 2006.

5 Person and Eros, Brookline 2007.
6 N. Loudovikos, 

, tr. E. Theokritoff, Brookline 2010.
7 S. Mitralexis, 

Confessor’s Theory of Time, Eugene 2017.
8

, London 2016.
 D. Skliris, 

Philosopher, in: Maximus the Confessor as a European Philosopher, ed. S. Mitralexis 
et al.

 in: 
of Time St. Maximus the 

10 A. Papanikolaou, , in: Knowing 

St. Maximus the Confessor Liberating 
, 

of Personhood, 
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Larchet among the most well-known11. Demetrios Bathrellos12 and 
Georgi Kapriev13 warn that superimposing of existentialist connotations 
on Maximus’ concept of hypostasis can distort our understanding of his 
anthropology. We shall touch this issue further on. However, we believe 
that, with some reservation, we can still use the existentialist and pheno-
menological dictionary and conceptual apparatus as a hermeneutic tool to 
St. Maximus thought.

treasured by Orthodox Churches and is gaining recognition in Ukrainian 
thological discourse. In Zizioulas’ anthropology, the main accent is put 
on man’s ability to relate to the Other, be it God or another human per-
son or creation. Still, Zizioulas, much like Levinas14, sees relationality as 
a liberation from the tyranny of ontology15. On one hand, such a stance 
can be a medicine against ontological monism, but, on the other hand, 
puts hypostatic reality into an opposition to the essence of human being.

This study will examine the tension between the ontological fixed-
ness of created beings and their motion towards communion with God. 
We shall attempt to show that theosis is not only the existential consum-
mation of creaturely perfection, but also has its ontological basis in the 
logoi of created beings. We shall reflect on the epistemological and moral 
implications of St. Maximus’ approach to cosmology and anthropology. 
This article will explore the relevance of his concept of motion in the 

-
chodynamics of love and hypostatic deification according to Maximos the Confessor, 

11

, Paris 2011.
12 D. Bathrellos, 

of Saint Maximus the Confessor, Oxford 2004, p. 103-104.
13 G. Kapriev, , in: Sovremennaya 

bolgarskaya patrologia ( ), Kyiv 2014, p. 113-136.
14 Levinas, , p. 3.
15 Zizioulas, Communion and Otherness, p. 48.
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postmodern philosophical discourse and attempt at building bridges be-
tween Maximus the Confessor and philosophy of dialogue. This article 
will be a response and reflection on a study by Dutch theologian Katya 
Tolstaya Dehumanization as the key to a real understanding of the image 
of God, dedicated to the phenomenon of 16 in the 
Nazi and Soviet concentration camps and the challenges that it presents 
for the understanding of imago Dei. To her opinion, the phenomenon of 

post-traumatic philosophical and theological studies, as well as theolog-
ical anthropology, in particular, the teaching about the image of God in 
man, since in theology, the humane in human» (Varlam Shalamov) is 

 17.

Existentialist and postmodern philosophy reflects on the concept of 
mutability and becoming of beings. It is aware of the challenges that it 
presents for human mind in the search for philosophical certitude. While 
medieval and early modern thought was rather metaphysical and tried to 
find the source of absolute certainty in the idea of Being, the existential 
and postmodern philosophies focus mainly on becoming and relativity of 
human existence, and, therefore, on the tragedy of human state that fol-

16 Muselmänner and dokhodyagi (referring to the prisoners of Nazi concentration 
camps and Gulag labor camps respectively) was an informal term the political and/or war 

and psychological exhaustion, which was soon followed by death. For the representation 
of this phenomenon in the literature, see V. Shalamov, Kolyma Tales

, tr. S. Woolf, 
17 K. Tolstaya, Raschelovechivanie kak kluch k realnomu ponimaniyu obra-

), 

p. 103 (referring to a draft version shared in private correspondence).
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as a constant decision in the world that is stripped of sense and continu-
ity. Emmanuel Levinas believed that the metaphysical concept of God 
is a threat to human freedom and authenticity, expressing the totalitari-
an strive to unification and monism. To his opinion, God is absent from 
this world, for man to become his prophet through kenotic relationship to 
the Other18

concept of saturated phenomenon, presents a methodology of “theology 
. This fundamental shift, however, reveals the polarity 

of being and becoming that can be found at the very origins of philosophi-
cal thought, for example, in the opposition between the Eleatic school and 
Heraclitus. Parmenides regarded Being as absolute, infinite, perfect and 

He claimed that being exists in perpetual flux and always moves between 
polarities. The latter are in constant opposition: they can achieve harmony 
by proper mutual balance, but they cannot be compromised. Platonism, 
which is usually thought of as mainstream Greek philosophy, followed the 
line of Parmenides, continuing his efforts to reconcile the absolute monism 
of Being and the multiplicity of beings. In its inculturation process, early 
Christianity and later Byzantine theology chose Platonism as its interloc-
utor, and therefore adopted its vocabulary. Sometimes, early Christianity 
is blamed for being influenced by the Platonic metaphysical discourse. 
Indeed, strong interactions with Middle Platonic and Neoplatonic philos-
ophies resulted in major theological controversies, such as Arianism, 
Monophysitism, Origenism etc., but the attempts to reduce the immense 
variety of encounters between early Christianity and the culture(s) and be-

-
tion. Modern scholarship has long abandoned Adolph von Harnack’s view 

18 E. Levinas, 
 Manoussakis, God after Metaphysics
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own20. Although Medieval Christian thought is often accused for essen-
tialism, the idea of creatio ex nihilo in fact marked the shift from Greek 
essentialism to a fundamentally new concept of relations between God and 
man. Christian trinitarian theology also introduced the concept of person 
into anthropology21. This new type of relations between God and creation 
could be called personal, or hypostatic, as it is the icon of intra-trinitarian 
communication and perichoresis.

When the essentialism of Western thought reached its consummation 
point, existentialist philosophy emerged. It can be thought of as a reac-
tion to overly metaphysical and mechanistic thinking. Existentialist phi-
losophers were convinced that the Rationalist tradition neglects the tragic 
situation of a real, living man in his everyday moral dilemmas. Therefore, 
Sartre’s thought made a shift to radical becoming which, in its turn, led to 
moral relativism and uncertainty. Heidegger, however, tried to reconcile 
being and becoming. For him, becoming is being-as-it-seems: it is not 
actual non-being, because it in fact exists, but it still has not reached its 
final state, its perfection22. Being, becoming and thought at once exist and 
define the ontological state of an essence, although Heidegger differen-
tiates Being per se and beings which possess it23.

The tension between being and becoming is not only an epistemological 
or dialectical problem but has palpable consequences in anthropology and 
ethics. Ontological monism, as Eric Perl has noted24, is self-contradictory, 
as it immediately leads to dualism. Trying to find the universal principle of 

20 P.L. Gavrilyuk, 

21 Zizioulas, Communion and Otherness, p. 113-177.
22 Cf. M. Heidegger, 

23 Cf. Heidegger, , p. 170.
24 E.D. Perl,  Creation, incarnation, deification in Saint Maximus 

Confessor
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being, it dismisses the multiplicity and diversity of beings which is irrecon-
cilable with absolute simplicity. Monist anthropology leads to the dismissal 
of the concrete human being in his or her uniqueness and autonomy and 
provides an excuse for violations of the otherness for the sake of an “ideal 

projects that were followed by the catastrophes of Shoah, Holodomor, and 
other. The catastrophes that followed those projects led to the rejection of 
metanarratives and of ontology in general in fear of new totalitarian and mo-
nistic worldviews that neglect the concrete human being. Philosophy became 
much humbler about the abilities of human mind to achieve the absolute 
certainty and turned to apophaticism as an existential attitude, which can be 
regarded as a medicine against various kinds of exclusivism and objectifica-
tion of truth and the world around us. However, postmodern worldview still 
needs an ontology, or otherwise it can fall into a trap it was so desperate to 
avoid. Without ontology, our search for truth is doomed to uncertainty and 
vagueness and vulnerable to arbitrary interpretations of morals. Paraphrasing 
Dostoyevsky, if there is no ontology, everything is permitted.

We shall start from definitions. How does Maximus the Confessor un-
derstand the concept of imago Dei

Katya Tolstaya offered a classification of the various ways modern aca-
demic theology defines the image of God in relation to human being:
1. functional, which is based on Gen 1:26-27 and connects imago Dei 

with the role of man as a representative of God in creation and a stew-
ard

2. relational, which depends on the ability of man to relate to God and 



 

3. dynamic, which is more properly called the likeness to God and requires 

4. ontological, which regards the image of God as intrinsic to man25.
To her opinion, the experience of complete dehumanization presents 

such a scandal to conventional anthropology that no kind of ethical, her-
meneutical or empirical understanding of imago Dei can grasp it or do the 
justice to the sufferings that led human beings to this state26. Although in 
modern Western academic theology the image of God is not regarded as 
an ontological quality of human nature, she insists that the ontological 
understanding of imago Dei is essential for proper understanding of the 
three other models, which otherwise would not make any sense.

To Tolstaya’s opinion, the phenomenon of dehumanization should not 
be understood in ethical terms, because people who find themselves in such 
condition, are no longer able to take responsibility for their actions. Instead, 
we should treat this case in terms of ontology. This means that the image 

27. We would like to contest this 
opinion due to some problems that it creates in our understanding of human 
dignity. The vulnerability of human will indeed presents a challenge to an-
thropology, especially when we consider the atrocities that people commit-
ted against their fellows throughout history and continue to commit today 
or the way the miserable state of concentration camp prisoners induces 
them to lose their moral tonus completely. While we totally agree that ima-
go Dei must be understood ontologically, we would rather restrain from 
saying that it can ontologically disappear completely. Indeed, phenomeno-
logically and experientially, analyzing the extant testimonies, we might say 

28. But to assume that it disappears 
ontologically at a certain moment would be risky, since there are no criteria 

25 Tolstaya, Raschelovecheniye, p. 126-128.
26 Tolstaya, Raschelovecheniye, p. 110-124.
27 Tolstaya, Raschelovecheniye
28 Levi, , 114-115 (here and further referring to Ukrainian transla-

tion: Primo Levi, Chy tse lyudyna, tr. M. Prokopovych, Lviv 2017).
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to prove or refute this claim. This can lead to arbitrary assumptions and 
further dehumanization of a victim. This, in its turn, can be used to justify 
violations. Although this condition of despair and loss of personality is on-
tological, to our opinion, it lies in the realm of , or fixed condition, and 
not in the realm of essence.  is a state that is really present to human 
being and is not just a subjective experience, so we can safely mark it as 
an ontological state. Still, while  can change, the core of human being, 
his or her identity as human person does not change. This is supported by 
Maximus’ claim in Disputatio cum Pyrrho that virtue is inherent in human 
nature, and askesis is not meant to bring the virtue from outside, but to re-
trieve the virtue that has been obscured by the actions contrary to nature . 
We might take this into an opposite direction: the extreme suffering and hu-

consciousness. When the suffering becomes less intense, there is again the 
possibility to recover natural human way of existence, which is testified by 
Primo Levi30.

In the following paragraphs we shall try to distinguish between the 
basic ontological concepts in Maximus’ anthropology: logos, tropos, es-
sence/substance/nature, hypostasis/person, energeia. We shall try to find 
out where exactly the image of God lies: in the nature or in the hyposta-

Becoming is characterized in St. Maximus’ theology by a scheme of 
two interconnected concepts: that of logos and tropos. Logos defines a crea-
ture’s substance, its irreplaceable core and identity. Tropos, or mode of ex-
istence, is responsible for its existential state which it gains as a result of 
its becoming. Logos is an ontological principle which reflects the presence 
of creation in God’s contemplation of Himself and the divine will to create 
beings31. It is also the fundamental basis for creaturely participation in God 

 Maximus Confessor, Disputatio cum Pyrrho, Pospelov 2004, p. 178.
30 Levi, , p. 222.
31 Maximus Confessor,  7, tr. Nicholas Constas, Maximos the Confessor, 
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which brings about beings’ existence and perfection as this participation 
deepens. While God is Being in itself, creation does not exist as a source 
of itself, but by participation. Therefore, it is being only in a relative sense, 
to the extent of its participation in God’s absolute being. As non-perfected 
and lacking, created entities strive to be realized in God and to more fully 
participate in Him and communicate with Him. Movement is a necessary 
feature of created being32, its internal faculty of self-determination33 and it 
is directed towards an end34. Maximus marks the connection between the 
logos of being and the image of God, because the presence of the image 
of God in a being reflects its likeness to Him as its Prototype35. The logos 
also reflects the eschatological state of human nature, towards which a man 

fully conformed to his/her logos, will be finally achieved through the di-

man is present in his ontological core, the logos, according to which “ev-
ery man is a particle of God, but not under any condition: he was created 
as a particle of God and remains as such as long as he moves according 
to his logos 36. 
Therefore, the realization of the image of God in man is his existential and 
ethical duty, which also engages his free will, but does not depend solely 
on his endeavors and is not established and defined by man himself37. The 
man, his being and his destiny are given to him to realize them in time 
and space. Self-realization as autonomy and solipsism is rendered by the 
Confessor as an ill will which leads to non-being38. On the contrary, real 

32 Maximus Confessor,  7, tr. Constas, p. 81.
33 Cf. D. Bathrellos, 

the Confessor
34 Maximus Confessor,  7, tr. Constas, p. 83.
35 Maximus Confessor, 
36 Maximus Confessor,  7, tr. Constas, p. 101.
37 Maximus Confessor, 
38 Maximus Confessor,  65, tr. Constas, p. 281.
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freedom and real life are realized in communion with God and in a creative 
response to His plan of man’s deification and salvation of creation.  

, or mode of existence, reflects the way how a concrete person 
has consummated the divine plan manifested in the logos of his nature. 
The tropos is not identified completely with the concept of person , al-
though some theologians do identify hypostasis with tropos40. Instead, it is 
a unique and individual way to fulfil one’s own logos of nature, which is 
done by a particular hypostasis. Kapriev believes that logoi represent the 
ontological dimension of essence and hypostasis, while tropos reflects the 
existential realm.

Let us now briefly explore the concept of hypostasis as it is under-
stood by Maximus, and the way hypostasis interacts with the world. 
First of all, we should distinguish between the basic ontological catego-
ries: substance, hypostasis and person (prosopon). The First and Second 
Ecumenical Councils established the terms  and  in terms 
of triadology, which later influenced anthropology. In this framework, 
hypostasis designated individual beings, much like Aristotelian primary 
substance, and substance referred to more general categories, like ge-
nus and species, or Aristotelian secondary substance. Nature ( ) was 
equivalent to substance, and person ( ) corresponds to hypos-
tasis. Essence designates what something is and what is the reason of 
its existence. Hypostasis, though, is a concrete individual representation 
of essence, a special way of existence41. In contrast to Western patristic 
model, which treats essence prior to person, for Maximus, hypostasis is 
what is directly given and is endowed with the highest degree of reality. 
Maximus insists that there is no nature which is not actualized in con-

 A. Louth, 
of the Person, in: Maximus the Confessor as a European Philosopher, ed. S. Mitralexis 
et al., Eugene 2017, p. 161.

40 See, for instance, Zizioulas, Communion and Otherness Ever-
Moving Repose, p. 30.

41 See Maximus Confessor, Opuscula theologica et polemica 



  213

crete hypostases (  )42. Although every created being 
is a hypostasis of some kind, only human is endowed with an ability 
to be a person ( ) and to exist-in-relation. Personhood is both 
an integral characteristic of human being and a material to work with. 
A man can become more prosopic and communicate with others without 
division and confusion. To be a person is to conform to the trinitarian 
model of communion in all our relations and to participate in the tropos 
of existence of Christ the Logos43.

Georgi Kapriev criticizes some of the modern interpreters of Maximus 
who put essence and hypostasis into an opposition to each other. To his 
opinion, the existentialist reading of Maximus distorts his anthropology. 
Although Maximus, as a Christian thinker, indeed opposed Greek essen-
tialism, he never dismissed essence as an ontological basis for human 

Zizioulas, does not mean that it can exist against or in spite of its essence. 
In the Opusculum 14, Maximus insists that every hypostasis is rooted in 
its essence as much as essence is hypostasized ( ). 
The nature is actually present  in the hypostasis and it is 
not just a set of features that it shares with other hypostases44. Also, it is 
not a logical abstraction, as the representatives of the nominalistic ap-
proach would claim. Therefore, the primacy of hypostasis must be under-
stood soteriologically rather that ontologically45.

Cappadocian Fathers defined hypostasis as the presence of the com-
mon in the individual who has also his own unique characteristics46. 
Leontius of Byzantium developed this concept and defined it as “be-

42 See Maximus Confessor, Opuscula theologica et polemica 
43 Loudovikos, , p. 152.
44 See Maximus Confessor, Opuscula theologica et polemica
45 G. Kapriev, 

, in: Maximus the Confessor as a European Philosopher, ed. 
S. Mitralexis et al

46 Cf. Basilius Magnus, Epistula 
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47. He also made a clear distinction between essence 
and hypostasis and he coined the term  to show how these 
realities are interrelated. Maximus claims that hypostasis is separated 
from its substance matter (i.e. nature) and differs from it48. The hypos-
tasis differs among other hypostases not only by number, but also by its 
unique characteristics and the way it reflects its substance . Although 
different, nature and hypostases are mutually immanent, which leads to 
the existential realization of nature (i.e. theosis) and the ability of the 
hypostasis to actualize the natural energy50. To Kapriev’s opinion, hu-
man relationality, his or her ability to represent himself and consciously 
use his natural faculties ( ), lies in the realm of prosopon (per-
son). At the same time, it cannot be reduced to bare relation ( ) 
because to transcend himself, the subject must exist in the first place. 
Relationality is an essential characteristic of personhood, but not its 
ontological basis51.

Maximus the Confessor, through his understanding of the onticity 
of human person, presents a balanced position between ontology, rela-
tionality, and dynamism of human nature. According to St. Maximus 
the Confessor, the image of God is the reality that both belongs to the 
core of human nature and constitutes a dynamic dimension that reflects 
human likeness to God. The image of God is both something that be-
longs to us and a goal towards which human beings strive. To exist, 
every being must be at the same time identical to God (because only 
God, strictly speaking, is), and radically other (because there would 
be no creation without otherness)52. The nature, which is defined by 

47 Leontius Byzantinus,  1, PG 86a, 1280A.
48 See Maximus Confessor, Opuscula theologica et polemica

 See Maximus Confessor, Opuscula theologica et polemica
50 Kapriev, , p. 175.
51 Kapriev, 
52 Perl has noted how difficult it was for Neoplatonic thought and its antecedents 

to accept this antinomy. The concept of participation was coined by Plato and developed 
by Middle- and Neoplatonists to bridge the gap between Being and multiplicity. In most 
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the logos, is the place of indwelling of the image of God. As well as 
the image of God, human nature is dynamic: change that a person goes 
through is not only a change of some attributes or a purely subjective 
experience but permeates the whole of man53. As P. Chrestou notes, 
while the image of God lies in man’s being and eternal being, that is, 
his essence and deified state, likeness to God bears distinctive marks of 
a person that conforms to the image54. Being and eternal being belongs 
to the essence, but well-being, or moral life, reflected in goodness and 
wisdom, are offered to the gnomic capacity.

Created nature is not a goal in itself, its end lies outside of it, and the 
nature has to transcend itself to achieve its most true mode of existence. 

which is susceptible to corruption and disorder, although in overcoming 
this vulnerability the creation nevertheless does not become literally God 
or dissolve in the uncreated. Therefore, the image and likeness of God are 

exist. It is inherent in nature, endowing it with a desire ( , ) of 
communion with the uncreated. Since the nature itself is understood by 

not need to be overcome. Also, it cannot be equated to Levinas’ concept 
of totality.

cases, however, these endeavors ended up with either denial of otherness or production 
of series of intermediary entities. Pseudo-Dionysius was a first Christian Neoplatonist to 
fully embrace simultaneous immanence and transcendence of God to the world and incor-
porate it into his worldview. Cf. Perl, Methexis, p. 73.

53 See Maximus Confessor,  10.
54 Chrestou, , in: 

, 
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The concept of desire is indispensable from Maximus’ understand-
ing of natural movement. The idea that creatures participate in God as 
the Good and the Beautiful and strive to fuller and fuller communion 
with Him can be traced to as far as Plato55. Plotinus developed the picture 
of relation between the One and the world: the world originates from 

the more diverse it is and the less it resembles the One, so it naturally 
longs to return to the original completeness. The process of reversion 

not need anything as it is perfect and self-sufficient. In its very essence, 
the One is absolutely transcendent, closed, simple and opaque. It sim-
ply is, and an assumption that it could ever desire something other than 
itself would be a claim for its deficiency. Therefore, eros is one-sided, 
asymmetrical. The energy that emanates from the One is a necessary 
process due to its superabundant life, rather than a gift or an act of love 
towards beings. On the other hand, the platonic understanding of eros 
as a strive to fill the void or compensate the lack should not be prop-
erly called love. The love as it is described in Plato’s Symposium is 
a pursuit of individual needs and desires rather than self-overcoming56. 
Plotinus’ concept of eros is ecstatic, and at a first glance it might resem-
ble Christian mystical experience, but in fact, it is an introspective and 
intellectualist spirituality that does not recognize any Otherness. The 
goal of Plotinian ecstasis is to realize that I am the One57. This approach 
is quite different from the kenotic idea of love in Christianity and spe-

55 See, for instance, Plato, Symposium
56 See Plato, Symposium 201b.
57 Of course, this presentation of Platonic and Plotinian eros is very simplified, since 

the scope of this article does not allow for a comprehensive presentation of this topic. For 
in-depth discussion on love in Plato and Plotinus, see A. Bertozzi, 

, PhD dis-
sertation, Loyola University 2012.
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cifically Maximus58. Although Maximus appropriates the Neoplatonic 
language of procession and return, his understanding of desire and love 
is strongly personalistic .

Pseudo-Dionysius the Areopagite made a major shift in the philosoph-
ical definition of eros, which affected St. Maximus powerfully. This author 
is regarded by many60 as one of the most neoplatonizing Church Fathers. 
Nevertheless, in contrast to Neoplatonic philosophy, Dionysius understands 
God-world and God-man relations as a dialogue and exchange of gifts. He 
indeed expresses himself in strictly philosophical language, but the differ-
ence in approach is immense. What was seen in Neoplatonism as a natural 
process inside of deity, Dionysius presents as a conscious act of God61, 
and thus constitutes an important transition point to Maximus. According 
to Dionysius, God is immovable by nature, but moves through producing 
gravity of creatures toward Himself and towards other creatures, thereby 
creating reciprocity between them62. This gravity is possible because of the 
presence of divine logoi in creation. Unchangeability and self-sufficiency 
of God does not hinder Him from free loving conversation with his cre-
ation. Unlike in Neoplatonism, God is ek-statical, He is not only an ulti-
mate object of love, but also Himself is infinite love and desire63. He estab-

58 See Maximus Confessor, De caritate 
 By personalism, we mean here not the particular philosophical school, but, more 

broadly, a discourse which puts person in its center.
60

Meyendorff (Christ in eastern Christian thought
This view was challenged by in A. Louth, 

, 
( , p. 188) also disagrees with the idea that Dionysian supposed 
Neoplatonism was corrected by Maximus. To his opinion, on contrary, Maximus embra-
ces Dionysian concept of self-transcending God and transfers it to his own anthropology. 
However, many of the modern Dionysian scholars still attribute a Neoplatonic worldview 
to him, Eric Perl among them, see E.D. Perl, 

61 See Dionysius Areopagita,  4, 10.
62 See Dionysius Areopagita,  4, 14.
63 See Dionysius Areopagita,  4, 14.
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lishes the communion with the world not by means of essence, but that of 

to uncreated energies.
The consummation of Maximus’ concept of movement is his theolo-

gy of love. Maximus inherits and develops Dionysian idea of eros as ek-
-stasis and self-transcendence towards the Other (as we would say now). 
He expresses himself in an incredibly poetic and inspiring manner:

As intense longing (eros) and love (agape), the Divine is in motion, while 
as the longed for and beloved He moves toward Himself everything that is 

in that He thirsts to be thirsted for, and longs intensely to be longed for, and 
loves to be loved64.

Maximus develops the Dionysian idea of God moving thanks to 
rational beings and their ability to relate. God exhorts the conscious 
created otherness to freely respond to His invitation to communion. 
The response makes us ek-static in the same manner as God is. It also 
transforms our natural faculty of desire and endows us with “spiritual 

65 that reflect the 
existential experience of a true dialogue with God. This ek-stasis and 
self-overcoming is the essence of love, which is reflected in the invo-
cation to love everyone equally deeply and dispassionately (in a non-
-objectifying, non-earthly manner)66. On the opposite, self-love as so-
lipsism and self-centeredness is a defective existence which does not 
only destroy unity with others, but also brings disorder into the natural 

64 Maximus Confessor, 

Dialogical Reciprocity, tr. E. Theokritoff, Brookline 2010, p. 173.
65 Maximus Confessor, Quaestiones ad Thalassium

p. 173.
66 See Maximus Confessor, De caritate 1, 10-15.



 

faculties of human soul67. Only through love a human truly reflects the 
image of God and realizes his freedom.

Motion is directly tied to the faculty of will and free choice. Maximus 
associates natural ability of creation to move with the faculty of natural 
will68, and individual mobility with gnomic will. The latter is an individu-
al way of self-determination that makes use of natural will . In the works 
that preceded the Monothelete controversy, Maximus treated the concept 
of gnomic will positively, but while disputing with the Monotheletes on 
the nature of Christ’s will, he gave the concept of gnomic will a negati-
ve (sin-related) connotation. This primarily happened because his oppo-
nents presented gnome as the only faculty of will that Christ possessed. 
According to the Monothelete interpretation, gnome was a function of 
intellect rather than a separate faculty70. This idea reinforced their claim 
that will belongs to hypostasis and not to nature. Maximus’ negative in-

67 See Maximus Confessor,  41. Cf. L. Thunberg, Microcosm and 
, 

Confesseur
68 Cf. Maximus Confessor, Opuscula Theologica et Polemica

especially rational, strives according to nature what conforms to its nature, since it was by 

 See Bathrellos, 
70 Bathrellos notes that “the mainstream of Greek philosophy did not normally make 

, p. 121). 

connotation of planning which precedes the decision to act, and denotes, in its traditional 

-

the will was absent, human decision-making was understood as a conflict between ratio 
and passio. Maximus introduces the proper understanding of will as a separate faculty, 
since he was not content with the purely intellectualistic definition of will.
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terpretation of gnome has a polemical function but is not totally incon-
sistent with his understanding of the individual will. Sometimes gnomic 
will can be legitimately called sinful, if the individual process of delibe-
ration and willing opposes the nature’s proper movement, which is move-
ment towards the good71. The concept of gnomic will shows that there is 
no individual end which could endure outside the communion with God. 
Each attempt in creating such is self-destroying.

An individual will is a faculty of decision-making and self-determina-
tion, which mark a human being as an individual hypostasis. Individuality 
and otherness is not a sign of sinful existence. The individual will, or par-
ticular will , is tightly connected with the personal mode 
of acting ), or the mode of hypostasis (  

 )72. , natural will, becomes , personal 
will, and is actualized through fixed state ( )73. While gnomic will is 
a “mode of living defining the general style of self-representation, fixed 
state is a 
by the person’s decisions. Gnomic will is directly responsible for deci-
sions and the individual state that they cause74.

-
nal state of the hypostasis. This fixed state should be distinguished from 

necessarily stable75

existential realm of human being. Although energeia as a faculty belongs 
to nature, it is always represented in the individual activity and self-rep-
resentation of the subject. The tropos of hypostasis is a unique way in 
which he or she uses his or her natural faculties. This distinctiveness 

-

71 See Maximus Confessor, Opuscula Theologica et Polemica
72 See Maximus Confessor, Opuscula Theologica et Polemica
73 See Maximus Confessor, Opuscula Theologica et Polemica
74 See Maximus Confessor, Opuscula Theologica et Polemica
75 See Maximus Confessor, 10.
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natural energies, a person is given to others and appears before them. 
According to the Cappadocians, it is through energeia that any being can 
be grasped, since the essence of beings is hidden from us76. The triads 

being is an ontological state of total alienation from God as a source of 
goodness and life. Evil is, strictly speaking, the lack of the good, since it 
was not intended by God. Separating ourselves from God, we gradually 
lose participation in life, and our existence is only a weak resemblance 
of true life. In Maximus, to fall into this state is possible through sinful 
existence and deliberate rejection of God’s love. If this state can lead to 
the complete loss of divine image, should be explored. Also, it must be 

-
ical and spiritual state of Muselmänner or Dokhodyagi is a reaction to an 
inhumane environment. Still, to our opinion, one should not totally reject 
the ethical approach to understanding this state. Numerous testimonies 
show that despite the atrocities of the camp life, some people managed 
to survive and retain their moral qualities. Victor Frankl passionately de-
fends the ability of human free will to define one’s existential state77. 
Although the cases are rare as compared to masses of people who lost 
hope, they quite convincingly demonstrate that human will can resist 
dehumanization. This does not mean that we should underestimate the 
horrors that led the prisoners to depersonalization and bitterness, but if 
human ability to take responsibility for their lives is undermined, there is 
a risk that a man becomes an object of external manipulations or natural 
determinations and not a subject.

76 See Gregorius Nazianzenus, Oratio Theologica 2, 5.
77 See V.E. Frankl, 
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St. Maximus’ anthropology is thoroughly eschatological. The im-
age of God is not only the ontological ground of human person, but 
also the goal to which man should conform his existence. The image of 

-

78. 
The mutability and development of creation is natural to beings and 
indispensable from their ontological status . Movement of beings leads 
to their constantly deepening relation with God and the overcoming of 
a creaturely state of being. Maximus envisions salvation and deifica-
tion of creation as a continuous sacramental embodiment of Christ80. 
Deification is a possibility that is realized by individual beings in their 
striving towards communion with all creation and constantly strength-
ening connection with their logos.

Theosis per se is designated for beings endowed with hypostatic exi-
stence and free will. Movement, in St. Maximus’ thought, is directly tied 
to man’s existential choice regarding his relation to the uncreated, al-
though non-personal beings also in a way participate in the divine life 
(otherwise they would not exist at all)81. Creation’s participation in God 
is realized through man’s fivefold mediation between the polarities of 
created order and between created and uncreated.

Theosis is an ontological state. As we have already mentioned, it is 
the state of nature itself and not something external that overcomes na-
ture, as in case of St. Augustine’s concept of grace. Rather, it is an ap-
propriation by creature of ontological qualities of the uncreated. These 

78 Maximus Confessor, 7, tr. Constas, p. 87.
 See Maximus Confessor, 7, tr. Constas, p. 87.

80 See Maximus Confessor, 7, tr. Constas, p. 87.
81 See Maximus Confessor, 7, tr. Constas, p. 87.
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qualities, or God’s attributes, become integral and irremovable qualities 
of human nature. Virtues are divine characteristics that penetrate and 

an ethical attitude, although they result from prior free decision to eradi-
cate sin from one’s existence. Maximus understands the actualized virtue 
as a sign of one’s deified state and not as a preliminary stage to contem-
plation, as would a straightforward interpretation of the threefold spiritu-
al scheme suggest82. For him, ethics has direct consequences on ontology. 
As well as in case of theosis, man bears full responsibility for the move-

 Man’s existential decisions are 
a response to God’s creative call to live. Human existence is a constant 
dialogue with the Creator: a man constitutes himself according to or in 
contrast to the mission that God has appointed to him. By our existential 
stance, we can either accept the gift of life-above-nature or reject the gift 
of life altogether. Mitralexis notes that for Maximus, hell is not a place 
of torture, but the state that follows from a person’s inability to accept 
God’s love83. Such person does not cease to exist literally, but his way 
of existence cannot be properly called life either. Therefore, theosis is 
the ultimate relationality and non-being is complete objectification. Both 
are not abstract definitions, but real ontological states that are reflected 
in person’s individual qualities and activity.

In this article, we explored the concept of imago Dei in St. Maximus 
the Confessor’s theology and its potential to answer burning anthropo-
logical questions that phenomena of Shoah and Gulag have generated, 

82 See Maximus Confessor, Capita theologica et oeconomica 1, 20. Cf. F.D. Aquino, 
, “Studies in 

83 See Mitralexis, Ever-Moving Repose, p. 63.
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as well as the questions that humanity will be challenged with in the era 

is an irreducible and undestroyable aspect of human being and shaping 
his existence and defines his goal. According to Maximus, this goal is, 
ultimately, unity among the creatures, their communion around Christ the 
Logos, and communion of the whole creation with God. The presence of 
imago Dei in man is real: it is not simply a type of relations that shapes 
human life or an existential experience, or an ethical characteristic. All of 
the abovementioned follows from the fact that the image of God defines 
human beings as human and cannot be eradicated even in the situation of 
extreme dehumanization.

St. Maximus presents a balanced picture of created nature. Its mo-
bility is a necessary mark of its ontological condition. At the same time, 
the motion of creation is not chaotic but arrives at communion with God. 
Creation therefore completes its self-determination and perfection in 
God. However, motion can become destructive for creation and cause 
mortality and decay, as in case of sin, which is a wrong movement to-
wards non-being.

Maximus the Confessor’s anthropology is a valuable source for mo-
dern reflection on human dignity. His concepts of virtue, stable state, the 

post-traumatic anthropology. To our opinion, the most important feature 
of Maximus’ anthropology is the way in which relationality and freedom 
of human person is tightly connected with its ontological consequences. 
Therefore, the gap between ontology and ethics can be bridged. Still, to 
our opinion, there is an aspect of Maximus’ theology that needs deeper 
study: his understanding of evil and radical evil and how the existence of 
evil can be reconciled with his hope for universal salvation of creation 
through man’s mediation. The scope of this study did not allow us to ful-
fill this task, but proper acknowledgement of the problem of radical evil 
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is necessary to make justice to all its victims. Of course, to adequately 
approach the problem of dehumanization, the study of St. Maximus is 
not enough. We should creatively interpret his teaching in light of the 
experience of Auschwitz and Gulag and take his holistic approach to an-
thropology as an inspiration for further reflection.

(summary)

The traumatic experience of the 20th century challenged humanity with the need for a ra-

phenomenon of dehumanization has become not only an ethical, but an ontological pro-

a man can experience. Modern systematic theology has not arrived to the solution of this 
problem, but St. Maximus the Confessor’s profound understanding of the image of God in 
man as both ontological, dynamic, and eschatological, can help us build an anthropology 

relevant for the postmodern context.

 will

(streszczenie)

Traumatyczne do  nowej antropolo-
gii, uwolnionej od obiektywacji i ekskluzywizmu, któ -
go ycia. Zjawisko dehumanizacji, ujawnione w obozach koncentracyjnych, sta o si  nie 
tylko problemem etycznym, lecz tak

owieku, której nie da si  zniszczy , bez wzgl du na cierpie-
owiek. Wsp czesna teologia systematyczna nie dotar a jesz-

cze do rozwi zania tego problemu.  Maksym Wyznawca proponuje jednak g bo-
kie rozumienie obrazu Bo ego w cz owieku jako realno ci ontologicznej, dynamicznej 
i eschatologicznej.
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4

, VoxP 57 (2012) 

, VoxP 57 (2012) s. 613-640.



 

-
dencji i utrzymywaniu wzajemnych pisemnych relacji:

-
-

Cyceron mówi w Retoryce
-

tych, którzy nosili listy, nazywali tabellarii librarii. 

powinni

-
-

Cyceron w Leliuszu zakazuje5.

Dla Hieronima epistula -

i Euzebiusza -
6:

5 Hieronymus, Epistula 8, 
6 Zob. 
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7.

W jednym ze swoich pism skierowanym do Marcelli Hieronim wy-

8. Ponadto wymiana pism 
-

Listu

-
-

nawet od zagniewanego przyjaciela .

-
jej ceny. Ponadto nasz autor przekazuje 

-
-

10. W drugim  adresowanym do 

-

7 Hieronymus, Epistula 
8 Hieronymus, Epistula 
 Hieronymus, Epistula 

10 Hieronymus, Epistula 
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rakter11. W , którzy prowadzili 
-

-

-

jednego12.

W 

-

szukam przyjaciela, ile zabiegam o pozyskanie bogatszego. Teraz jednak, 
-

13.

W 
-

11 Hieronymus, Epistula 
12 Hieronymus, Epistula
13 Hieronymus, Epistula 
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Listu
-

-

14.

-

 Rufin z Akwilei, Chromacjusz, 
Bonozus, Heliodor, Pammachiusz, Nepocjan, Chryzokom, Kastrucjusz, 

15

o nich. W  nadawca pisze o ich wspólnym przyjacielu, 

14 Hieronymus, Epistula 
15 -

-
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-
16.

-

-

-
-

17.

quae desinere potest, vera numquam fuit18 -

-

16 Hieronymus, Epistula
17 Hieronymus, Epistula
18 Hieronymus, Epistula

 Hieronymus, Epistula
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20.

Hieronim w swoich Listach
-
-

Listy -

-
-

-

-

-

-

21.

W 
przyjacielowi, 

20 Hieronymus, Epistula
21 Hieronymus, Epistula
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-

22.

W -

-

23. W 
 autor wzywa swojego adresata do studiowania 

-
-

24. 
W 
morskiej podró

Autor Listu

22 Hieronymus, Epistula
23 Hieronymus, Epistula
24 Hieronymus, Epistula
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25.

26. W 
do mnicha Rufina

-
27

braterskiej relacji.

28.

-

25 Hieronymus, Epistula
26 -

, 850.
27 Hieronymus, Epistula
28 Hieronymus, Epistula
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Orygenesa napisanej przez Pamfila oraz 
O zasadach30.

O zasa-
dach

, 

31

32. 

do Pauli Hieronim nazywa Orygenesa Adamancjuszem c. adamas
‘stal’, adamantinus -
milie do Nowego i Starego Testamentu33

-
, s. 850.

30 -
, s. 850.

31 Rufinus, Epistula
32 Rufinus, Epistula
33 Hieronymus, Epistula
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-

34.

List do Rufina, który 
Hieronim pisze jeszcze w przyjacielskim, aczkolwiek mocnym tonie:

O zasadach

-

-

-
35.

-
O zasadach

36 -
37

34 Hieronymus, Epistula
35 Hieronymus, Epistula
36 Epistula
37 Hieronymus, Epistula



 

Hieronimowy List do Pammachiusza i Oceana38 -

 skierowa-
40

-

libros Rufini41

42.
-

, w którym 
biskup Hippony informuje adresata o tym, nic mu nie wiadomo, aby 

-

-
43.

38 Hieronymus, Epistula
-

, s. 850-851.
40 Rufinus, 

41 Hieronymus, 

42 -
, s. 850-851.

43 Hieronymus, Epistula
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 tak ubole-

-

44.

-
przyja

-

45

46. 

amicitia oraz amicus

44 Augustinus, Epistula
45 Hieronumus, Epistula
46

, VoxP 68 (2017) s. 400.
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-

-
cyjny kontakt wygasa. Nasz autor t

Listy

-

Listy

Hieronima amicitia quae desinere potest vera nunquam fuit

(summary)

-
ents him as a man who maintained relationships with many people and addressed dif-

-
trates on the subject of exchanging and writing letters, which is a form of befriending 
people and cherishing the relations. Thanks to those letters the absent becomes present 
and the correspondence itself becomes a spiritual conversation. The second part presents 
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Christ, enduring and faithful, that never ceases to exist.

vera amicitia

 

(streszczenie)

-
-

-

-

-

amicitia

Augustinus, Epistula

Hieronymus, 

Hieronymus, Epistulae
Kraków 2010-2013.
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Pammachius Oceanus, Epistula

Obrona 

Bastit-Kalinowska A., 
, 

VoxP 70 (2018) s. 205-215.

Conring B.B., -
phie, Tübingen 2001.

,

Degórski D., , w: , 

Fürst A., , Freiburg 2003.

Gburek A., 
s. 564-578.

Hamman A., 

 M., 
contra Pelagiusz

Kelly 

20 (2014) s. 453-464.

Lössl 

, VoxP 57 (2012) 
s. 453-468. 

Stanula E., , EK VI 851-853.

Rebenich S., , London 2002.
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Schlange-Schöningen H., , Darmstadt 2018.

Starowieyski Szymusiak , -
nictwa

Swoboda A., -
, VoxP 57 (2012) s. 613-640.
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1

-

-
tyka dobrowolnego celibatu2

-

-
-

1

2 Por. H. Stawniak, -
skiego
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3

-

4.
-
-

5

-

-

oraz nie pozwalano diakonom, prezbiterom czy biskupom na powtórne 
6

-

7.

306 roku8

3 Por. S. Longosz, 

4 Por. R. Pindel, 
, w: 

2012, s. 101.
5 Por. Stawniak, -

go, s. 48.
6 Por. D. Kasprzak, -

, w: 
Kraków 2012, s. 106-107.

7 Kasprzak, , s. 107.
8 Por. S. Heid, -
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.

-

-
10 -

-

11

12

-
13

14 -
, 

15

16.

-
, VoxP 60 (2013) s. 218.

10 Szerzej na ten temat, zob. Heid, 
Lewandowicz, 

11 Por. Longosz, , s. 287-288.
12 Por. Heid, Celibat diako-

-
, s. 108.

13 Por. M.G. Bianco, Celibato del clero, DPAC II 641.
14 Por. Kasprzak, -

nych, s. 108.
15 Heid, , s. 206.
16 Por. Longosz, 
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-
-

-
wy VI wieku.

w Arles (314)17

-
18 -

20. Bardziej precyzyj-

21

22. Synod 

17

18

20

21

22



 

-
23. Synod w Orleanie (541) przewi-

24. Wreszcie zakaz 

25.
-
-

-
26

27. Synod w Arles (po 442) 
28, ale wy-

ad sa-
cerdotium , czyli do biskupstwa i prezbiteratu. Synod w Narbonne (458) 

30. Podobnie synod w Clermont lub w Owernii 

23

24

25

26

27

28

30



  

31. Synod w Geronie 

-
nie nie zamieszkiwali32

33

-

34

-

35.
-
-

pisy co do zamieszkania kobiet w domu duchownego. Wspomniany 
synod w Arles dopuszcza, aby w domach duchownych od diakona 

-

36

-

spokrewnionych. W przeciwnym razie tacy duchowni nie powinni 

31

32

33 communio

34 Por. Turones (461), can. 2, SCL 6, 231-232.
35

36



 

37. Synod w Tours (461) przewiduje dla takich 
duchownych pozbawienie komunii38 -

swoich biskupów -

40.

-
41. 

-

takiej czy innej normy. Przede wszystkim w aktach synodu w Tours z 461 
-
-

w Orleanie (541). 
Na synodzie w Tours z 461 roku argumentacja za celibatem duchow-

37

38

40

41 Patrystyczna 
, s. 285-311) i D. Kasprzak ( -

nej doktryny o celibacie duchownych, s. 110-122).



  

42 -
43

-

-

44. Nieprzytoczony w tym kanonie wprost tekst 

-

-

-

42 mens
43

44 Longosz, , s. 304.



 

-

45

religio
-

 religii 
46 -

szukali przede wszystkim w Biblii47

-

-
-

mii (Hipolit Rzymski, Philosophumena Ep
48

-

45

46 Por. Kasprzak, -
nych, s. 114.

47 Por. Kasprzak, -
nych, s. 115.

48 Por. M.G. Bianco, Celibato del clero -
, s. 107.



  

-
.

-

-

-
50

-

51.

crimen -

-

52

 Por. Ep. 1, 8, cyt. za: Heid, , s. 200.
50

51

52



 

-

-
53

-
-

54

55.

-

-
-

-

-
-

53

54

55



  

(summary)

In the ancient Church at the beginning the celibacy understood as single state was free-
-will. To the state of the clergyman were admitted once married men. From the half of 
third century unmarried men after ordination they could not marry. From fourth century 
was the formal law of the celibacy in the meaning of the requirement of the entire sexual 

and they remind about the duty of their observance. The celibacy abstinence is motiva-
ted mainly a cult continence and also evangelical and St. Paul the Apostle teaching. For 

excommunication.

: celibacy  clergy -VI century  church-synods

(streszczenie)

-

-

Praw 1, Kraków 2006.

Praw 6, 



 

, 
Praw 8, 

Bianco M.G., Celibato del clero, DPAC II 640-642.

Heid S., 

Kasprzak D., 
w.), w: 
2012, s. 105-123.

O brzmieniu i

Longosz S., 
s. 285-311.

Pindel R., , 
w: 
s. 77-101.

Stawniak H., , 





1

-
-

3. 

4

o (wszech) -

 za-

-

1

2

3 H.M. Oberman, 
4 -

zmu (a moderate dualist religion -

Satan. The Early Christian Tradition
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5

-

pustelnika 6

7. Trudno bowiem dopatry-
-

8.
Celem niniejszego tekstu jest ukazanie, jaki obraz bytów demonicz-

. Tekst ten jest 
10. 

5 -

6 , s. 11, 261.
7 , s. 267.
8 -

, w: Demons and the Devil in ancient and 
medieval Christianity Demonologia 

, Hipolit,
17, Kraków 2002.

 Gregorius Turonensis, , ed. B. Krusch, Monumenta Germaniae 
Historica, Scriptores Rerum Merovingicarum, 
T. Richter, Grzegorz z Tours, , Kraków 2012. Na temat nazw 

, w: Grzegorz 
z Tours, , Kraków 2012, s. 17-18.

10 Por. I. Wood, , Warszawa 
-

Na temat horyzontów geograficznych Grzegorza: D.A. Sikorski, -
mat samego Grzegorza: M. Heinzelmann, , 
w: 
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11

-
12 -

-

Biskup Tours rozpocz

. 

( 13

anguis) 14. 

11 Gregorius Turonensis, I Praefatio, s. 1, , s. 67.
12 Na temat bohaterów  Grzegorza, zob. A.H.B. Breukelaar, 

-
terpreted in their historical context Views from 

, 

13 Por. Gregorius Turonensis, I Praefatio, s. 4, , s. 72. Na 
-

14 Por. Gregorius Turonensis, I 1, s. 6, , s. 73. Przeciwnika 
serpens antiquus). Por. 
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diabolos)15. Dla oznaczenia de-

(inimicus)16, duch nieczysty (spiritus inmundus)17, demon (daemon)18, 
Belial , ab initio mendax)20 spiritus 
erroris)21 invidus)22 princeps tenebra-
rum)23 autor nequitiae)24, tyran (tyrannus)25. 

Satan)26. 

Gregorius Turonensis, I 25, s. 20, 

15 Por. Gregorius Turonensis, I 5, s. 7, , s. 74. Termin 
diabolos -

Przewodnik po niebie, piekle i ich 
, Kraków 2014, s. 308.

16 Por. Gregorius Turonensis, I 30, s. 22, , s. 85.
17 Por. Gregorius Turonensis, 
18 Por. Gregorius Turonensis, II 3, s. 45, , s. 107. 

Demon, w: Encyclopedia 
, t. 1, red. 

 Por. Gregorius Turonensis, V 6, s. 203, , s. 233. Mianem 
-
-

, s. 322.
20 Por. Gregorius Turonensis, V 14, s. 210, 
21 Por. Gregorius Turonensis, , s. 377.
22 Por. Gregorius Turonensis, VIII 15, s. 382, , s. 380.
23 Por. Gregorius Turonensis, VIII 34, s. 403, 

-

24 Por. Gregorius Turonensis, IX 6, s. 417, 
25 Por. Gregorius Turonensis, IX 42, s. 471, , s. 452. 

Pustelnika (por. SCh 400, s. 212-213).
26 Por. Gregorius Turonensis, 

dia-
bolos
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(daemones)27.

Niekiedy zaznacza
28. 

Eparchiuszowi z Clermont
-

-

30 -
 

-

-
31 -

z poduszczenia diabelskiego (diabulo instigante -

, s. 308.
27 Por. Gregorius Turonensis, II 21, s. 67, , s. 127.
28 Por. Gregorius Turonensis, I 1, s. 6, , s. 73.

 Na temat Eparchiusza, zob. R.W. Mathisen, 

-

na s. 126.
30 Por. Gregorius Turonensis, II 21, s. 67, , s. 126-127. 

Vita 
 5, 5, SCh 400, s. 145.

31 Por. Gregorius Turonensis, , s. 377.
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32 -

-
33

zizania diaboli)34. 
35 -

-

-
-

-

o ich przywódcy (princeps)36 -
-

37

32 Por. Gregorius Turonensis, V 11, s. 205, , s. 235. 

papieskich Liber Pontificalis
-

Liber Pontificalis Liber 

33 Por. Gregorius Turonensis, X 25, s. 517-518, 
, s. 215-

-
, s. 216.

34 Por. Gregorius Turonensis, VIII 7, s. 67, , s. 376.
35 Por. Gregorius Turonensis, I Praefatio, s. 4-5, , s. 72.
36 Por. Gregorius Turonensis, II 21, s. 67, , s. 127.
37 Gregorius Turonensis, , s. 308.
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38. Grzegorz 

Wspomina infernari carcere) jako 

40

artes magi-
cae idolatria)41

42. Zdaniem bisku-

38 Por. Gregorius Turonensis, , s. 500.
 Por. Gregorius Turonensis, , s. 476. W in-

-
zwy abyssus VIII 31, 

-

40 Por. Gregorius Turonensis, X 31, s. 536, , s. 510. Na te-

(2017) s. 201-216.
41 Por. Gregorius Turonensis, I 5, s. 7, , s. 74.
42 Simon Magus, w: Dictionary of Deities 
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43 -

mianem tyrana)44

czasów biskupa Ireneusza z Lyonu45

 za Decjusza dzia-

czasach przywódcy heretyków46 -
-

-

 
-

47 -

-

43 Por. Gregorius Turonensis, I 25, s. 20, , s. 83.
44 -

s. 122-123.
45 Por. Gregorius Turonensis, , s. 85.
46 Por. Gregorius Turonensis,  I 30, s. 22, 

Geneza he-
, VoxP 65 (2016) s. 634-635.

47 Por. Gregorius Turonensis, III 31, s. 126-127, , s. 170. 
-

zob. E.T. Dailey, 
Merovingian Elite
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-

48

-

-

-
-

-

50. 

-
rzonej duchem proroczym (spiritus phitonis

48 Por. Gregorius Turonensis, V 6, s. 203, , s. 233.
 Por. Gregorius Turonensis, IX 6, s. 417, 

50 Por. Gregorius Turonensis, , 
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-
-

51

-
powodzeniem52

-
53. 

-

-

-
-

kuty54

51 Por. Gregorius Turonensis, V 14, s. 210, 
52 Por. Gregorius Turonensis, VII 44, s. 364-365, , s. 363. 

-

53 Por. Gregorius Turonensis, I 1, s. 5-6, , s. 73.
54 Por. Gregorius Turonensis, 



 

55

56, Herod57, Neron58. W przypadku wandalskiego 
-

-
-

-

60 -

-
-

61. Podobny los 

55 Por. Gregorius Turonensis, -
bri, s. 206-207.

56 Por. Gregorius Turonensis, , s. 83.
57 Por. Gregorius Turonensis, , s. 83.
58 Por. Gregorius Turonensis, I 25, s. 20, , s. 84.

 Por. Gregorius Turonensis, II 3, s. 45, , s. 107.
60 Por. Gregorius Turonensis, 

Na temat Palladiusza zob. , 

61 Por. Gregorius Turonensis, IV 48, s. 185, , s. 218.
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demona, 62 -
63. Dostojnik ten oskar-

-
-

demona64 -
65 -

-

, Grzegorz wspo-
princeps tenebrarum

66 -

67

62 Por. Gregorius Turonensis, VII 35, s. 356, , s. 218.
63 Na temat Eberulfa, zob. Eberulfus, w: The Prosopography of Later Roman Empire 

64 Por. Gregorius Turonensis, VII 22, s. 341, , s. 345.
65 Por. Gregorius Turonensis, VII 22, s. 342, , s. 346.
66 Por. Gregorius Turonensis, VIII 34, s. 403, 

, w: Oblicza alkoho-

67 Por. Gregorius Turonensis, VIII 7, s. 376, , s. 374.
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68 -
-

. Kobiety za diabelskim poduszczeniem opu-
-

70. 

-

-
ka71

inferna pene-
trare 72. Moc 

-
73 -

68 , Kraków 
Queens, 

Consorts, Concubines
 Por. Gregorius Turonensis, , s. 443.

70 Por. Gregorius Turonensis, IX 41, s. 468, , s. 450.
71 Por. Gregorius Turonensis, , 

s. 287-288.
72 Por. Gregorius Turonensis, , s. 475.
73 Paganism and 

, w: 
of Gregory of Tours
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-

-
74. 

-

Wulfilaich 
-

-

-

75.

-
-

74 Por. Gregorius Turonensis, VI 6, s. 273-275, 
75 Por. Gregorius Turonensis, VIII 12, s. 378, , s. 376.
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-

76. W 
-

-
-
-

-

(summary)

Gregory of Tours’  are one of the most important sources for the shift period 
between antiquity and middle ages. Their attention is focused on gallic society. The main 
characters are kings of the Merovingian dynasty, landlords and bishops. Apart from sec-
ular protagonists Gregory pays some attention to spiritual beings. He is convinced about 
God’s providence and Christ’s role in humans redemption. The bishop of Tours gives also 
some information about evil beings: the Devil and demons. Gregory uses many names to 
describe demonic reality: the Devil, Satan, prince of darkness, demon or demons. Even 
though he doesn’t describe it in detail he makes an impression that he is aware of some in-
ternal hierarchy between demonical beings. Gregory says much about actions taken by the 
Devil in the society of Gaul. He describes demonic possessions, acts of violence conduct-
ed under the inspiration of evil spirit as well as disorder caused by him in the community 

76
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of Poitiers. Although the evil is strong and makes a lot of noise, it’s still subordinated to 

 

(streszczenie)

-

-

-

w historii zbawienia.

Athanasius, , Athanase d’Alexandrie, -
-

. Z. Brzostowska, . Atanazy Aleksandryjski, 
, w: Antoni Pustelnik, Pisma

s. 55-111.

Gregorius Turonensis, , ed. B. Krusch, Monumenta Germaniae Hi-
 K. Liman 

, Kraków 2012.

, Synodi et Collectiones Legum 10, 
,  75, Kraków 2015.
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Studer B., Demon, w: 

Szram M., , Lu-
blin 2010.

Szram M., , 
VoxP 65 (2016) s. 631-651.

, Leksykon, Kraków 2010.

, t. 3A, red Martindale, 

, t. 3B, red Martindale, 

Vos N., -
, w: Demons and the Devil in ancient and medieval Christianity, 

 P., -
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, Kraków 2003.
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Kraków 2004, s. 345-370.
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1

 Wegecjusza

Zarysie wiedzy wojskowej. Do napisania tego 
traktatu 

libellum de dilectu atque exerci-
tatione tironum) 

scientia 
rei bellicae -

-

uczestniczyli w operacjach militarnych, i dla których, jak Wegecjusz 
-
-

1 
w Instytucie Historii na Wydziale Humanistycznym Uniwersytetu Marii Curie-

0000-0002-6388-2616.
2

DEC-2017/25/B/HS3/02078.
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dobrze3 -

-
-

4. W przytoczo-
meritum traktatu Wegecjusza.

5. W tytule wprowa-

. 

Epitome de re militari
tylko w formie 

6, 
tria nomina 

Renatus . Zdaniem brytyjskich history-

3 Por. Flavi Vegeti Renati, Epitoma rei militaris 1, 1, ed. C. Lang, Teubner, Lipsiae 
-

4 Por. Vegetius, Epitoma rei militaris 3, prol. 8, ed. M.D. Reeve, Oxinii 2004, s. 64-
-

5 PLRE I, s. 763.
6 Por. Ch.R. Shrader, -

The trans-
mission of Vegetius’s Epitoma Rei Militaris



 

-
terynaryjnych (Mulomedicina, Digesta artis mulomedicinalis i De curis 
bonum epitoma)7.

Epitoma rei milita-
ris

Gratianus) i rok, w którym konsulat sprawowali Gennadiusz Awienus 

425
8. 

Wegecjusz, jako autor Zarysu wiedzy wojskowej

Zarysie wiedzy wojskowej zdaje 

7 Por. Publius Vegetius Renatus, , ed. V. Ortoleva, 

8

C.D. Gordon, , w: Polis and imperium. 
Studies in honour of Edward Togo Salmon
P. Richardot, 



320  

-
. Za Teodozjuszem I zda-

-

378 rok)10 -
imperator invicte -

)  od roku 383. 

comes rei militaris  magi-
ster equitum
I, 364

-
-

tatu -

-

przywrócenia dawnych metod werbunku i organizacji armii rzymskiej 
 najemnych Gotów, Hunów 

 Por. C.D. Gordon, 
Ch.R. Shrader, 
Vegetius Renatus

, 136-
The transmission of Vegetius’s Epitoma Rei Militaris, s. 287-288, 346-

10 Por. Zosimus, 
V. Baini, -
dosiana
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-
11.

-

przez okres trzech lat. Autora Epitoma rei militaris -

honestiores, a nie humi-
liores

12.
W imieniu autora Zarysu wiedzy wojskowej

quattuor nomina), tj. P(ublius) Fl(avius) 

praenomen), a 

Konstantyna Wielkiego (Caius Flavius Valerius Constantinus  306 337). 
), noszone przez cesarza 

-

-

11 DRM 1, 28, 10, ed. M.D. Reeve, s. 31.
12 The Date of Vegetius

Poczet cesarzy rzymskich. Dominat, Warszawa 
Epitome of Military Science, 

Flavio Vegecio Renato, Compendio 
, ed. de D. Paniagua Aguilar, Cátedra Letras Universales, Madrid 

2006, s. 14 The De re militarie of Vegetius. The Reception, Transmission 

M. Kulikowski, 
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(praenomen dignitatis

-

13. W przypad-

-

imieniem Publiusz (praenomen Publius).
nomen gentilicium

cognomen) Vegetus

do noszenia imion (praenomen, nomen gentilicium) swojego patrona, 
po dodaniu do imienia Vegetus sufiksu: -ius

Vegetius -
-
-

-
renascor, renasci, renatus sum  ‘odrodzony, na nowo powsta-

redemptus
-

14.

13

14 Por. E. Forcellini, Totius latinitatis lexicon
The Latin Cognomina Flavio Vegecio 
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Epitoma rei militaris, 

jako vir illustris oraz jako jeden z cesarskich komesów (comes). Zdaniem 

comes
rzymskim15 magistri militum
praepositi sacri cubiculi (dwóch), magistri officiorum (dwóch), quaesto-
res (dwóch), comites rerum privatarum (dwóch) i comites domesticorum 

comites 
sacrarum largitionum comes stabuli

-
stipendia-

-donativa -
consilium

-
-

vir illustris -
16

Renato, Allmand, The 
De re militarie of Vegetius. The Reception, Transmission and Legacy of a Roman Text in 

the Vegetius Epitoma -

15 , 
The Date and Purpose of Vegetius’ 

De re militarie Vegetius in Context. 
Establishing the Date of the Epitoma Rei Militaris, Stuttgart 2007, s. 26.

16

sacrarum largitionum) was responsible for paying the periodical donatives in gold and 
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-
-

Zarysu 
wiedzy wojskowej

17

parafrazy si vis pacem, para bellum

jednoznaczny. Autor Zarysu wiedzy wojskowej  nikt nie 

-

-
-

silver which the troops received, and probably also the cash stipendia, so long as they su-
rvived, of soldiers and officials. He also handled the collection or production of clothing, 

-

Epitome of Military Science, 
Flavio Vegecio Renato, , 

Rethinking the Vegetius Epitoma, s. 17-18.
17 Por. P. Richardot, , 

w: 

, 
w: Polis and imperium. Studies in honour of Edward Togo Salmon
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wojnie18

. 

w armii rzymskiej (Katon Starszy, Korneliusz Celsus, Salustiusz). Analiza 
narracji Zarysu wiedzy wojskowej

-
pisano w okresie cesarstwa (m.in. Frontyna i Tarrutenusa Paternusa) czy 

Zarys wie-
dzy wojskowej

-

armorum exercitio), przestrzeganie przez nich zasad kar-
disciplina castrorum), a szerzej dyscypliny wojskowej 

(disiciplina militaris -

18

„Si vis pacem, para bellum”. Zur 
ärischer Stärke in der römischen Kaiserzeit, w: 

 Marcus Tullius Cicero, Philippics Qua re si pace 
dlate-

. 
. 

Patrz: G. Manuwald, Cicero, Philippics
t. 2, s. 882-883.
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jennego (usus militiae
Zarysu wiedzy wojskowej -

20. Krytyka 
autora Epitoma rei militaris

 omówienia 

-

intencje autora Zarysu wiedzy wojskowej -

-

comes 
sacrarum largitionum -

20 De re milita-
rie) i Korneliusza Celsusa (Encyclopaedia

Strategemata
Epitome of Military Science

P. Richardot, 
V. Baini, -
dosiana
organizacji temowej
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-
kresie sztuki wojennej, ale 

-

-

Zarysu wiedzy wojskowej

-
wych dwóch naczelnych dowódców  wodzów (magistri equitum et pe-
ditum

 magi-

oraz na Wschodzie (
Thracias, magister militum per Orientem

na szczeblu jazdy, jak i piechoty (legiones, auxilia, vexillationes), które 

( -
dowe-mobilne i dworskie (comitatenses, pseudocomitatenses, palatini), 

-
-
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sojusznicy Rzymian (
-
-

-
-

wania dowództwa nad poszczególnymi korpusami operacyjnymi armii 
rzymskiej21

magistros mi-
litum -

).

Zarysie wiedzy 
wojskowej

-

auxilia)22

21 Zosimus, 

-
The Rise and Decline of the 

temowej
e strategia militare in età teodosiana, s. 455-458, 460-468.

22 Por. Grosse, -
nizacji temowej, s. 32: galijskie auxilia Iovii i Victores (s. 33-34).



 

-

Zarysu wiedzy wojskowej -
-

auxiliares 
auxilia palatina

pa-
latini
wojskowe, a w tym i legiony23.

-

o wiele staranniejszemu procesowi szkolenia wojskowego. Wegecjusz 
-

24.
-

25

23 M.P. Speidel, The , the Moesiaci Legion, and the Shield-Emblems 
, w: Roman  Studies

24

25

-
-
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-

barbaricarii)26 -
-

-
foederati, którzy walczyli u boku 

-

-
Zarysu wiedzy wojskowej

27.

(praebitio tironum

26 Por. Zosimus, 
, t. 2, 

Corruption and the Decline of Rome

organizacji temowej , 

27 DRM 1, 28, 10, ed. M.D. Reeve, s. 31.
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formalnie zniesiony -

-
civitates-municipia), którzy mieszkali 

zarówno w miastach (municipes-curiales-consortium curiale), jak i we 
wsiach. W przypadku terenów wiejskich, gdzie koegzystowali obok sie-

-
coloni), tj. 

-
vici) 

pagus posses-
sores-consortia-capitula-temones

-

-
magistri  praepositi pagi

(aurum tironicum

po jednym rekrucie albo wniesienia ekwiwalentu na ten cel  podatku. 

capitatio

munus) obywatela rzymskiego. Od 
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-
wie i ubrania  annona militaris

-
-

rzymskich (na terenie miast byli to procuratores tironum, a we wsiach 
odpowiednio capitularii-temonarii

consortia-capitula
-

28.

28 Por. 

, 
-

tors in the divided Empire
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fizycznym i psychicznym rekrutów. Przeciwnie 
 w ramach tzw. systemu rekrutacji podat-

-
-
-

-
-

cukierników, handlarzy niewolników, karczmarzy i tkaczy) nie powinno 

i przez rzymskich wojskowych, których oddelegowywano do tego zada-
nia. Autor Zarysu wiedzy wojskowej -

-

-
-
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-
-

.
-

Zarysu wiedzy 
wojskowej

-
-

-

-
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-

-

 o wadze od ok. 1,1 
do 2 kg oraz pancerze kolcze typu lorica hamata o wadze od ok. 8 do 10 

spatha

czasów Wegecjusza w armii rzymskiej nie zarzucono praktyki budowania 
30. 

Dla autora Zarysu wiedzy wojskowej

-

-
31.

30

L. Morgan, , w: Roman Military Equipment. 

Research Seminar , -

ery) , 

46 (2018) s. 44-47.
31
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-
-

Zarys wiedzy wojskowej

-

-

-
wych i rzymskich ochotników (ci ostatni w tym czasie stanowili jednak 

-

-
-

-

-

-
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Zarysu 
wiedzy wojskowej -

contubernium centuria-turma-
-vexillum-kohorta-ala) oraz jednostki (legion

-

przez nich rzymskiego wojskowego systemu hierarchii. W przypadku 

-

-

-

z zakresu sztuki wojennej oraz podstaw rzymskiego prawa wojskowego. 
-

-
disciplina militaris), nie 

-
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Zarysu wiedzy 
wojskowej

-

rodzaju etos oficerski.
pro-

batio do signatio -

sacramentum) i po otrzymaniu signaculum oraz po 

armii rzymskiej.
***

Zarysu wiedzy wojskowej

-
-

-

-

-

32. Dlatego 
autor Zarysu wiedzy wojskowej -

32 Por. DRM, 1, 8, ed. M.D. Reeve, s. 12.



 

-
-

-

Zarysu wiedzy wojskowej 

Zarysu wiedzy wojskowej

-

doprowadzano na miejsce zbiórki rekrutów. Problemy z naborem do rzym-

-

-
33.

33

Survey, t. 1. s. 156.
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-
lepszych wzorów i metod rzymskiej rekrutacji, wyszkolenia i organizacji 

-
-

gany zweryfikuje jednak te jego oczekiwania.

(summary)

is strictly refers to the thoughts of Vegetius, which he included in his Epitome of Military 
Science
For them, as Vegetius emphasized, a military knowledge was simply necessary to be brave 

because, according to Vegetius’ suggestion, no one is afraid to do what he is sure he has 
learned well. Although the content of the Epitoma rei militaris referred not only to the 
recruitment and training of recruits, the fact that author of this treatise devoted so much 
attention in his narrative to these issues there seems to best testify in what he actually 
saw the source of the most serious problems in the functioning of Roman legions that 
were part of the Roman army. The solutions outlined by Vegetius there were to improve 

believed that thanks to the restoration of the best methods of recruitment, training and 

more, it allowed restoring the Roman army to its former power, to dominate once again 
and terrify the enemies of the Roman state. Unfortunately, the coming time will inevitably 
verify his expectations.

 Wegecjusza
(streszczenie)

Wegecjusza Epitome rei militaris -
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walki. Epitome rei militaris
-

rekruci

Êpigraphique. Revue des publications 
romaine, Paris 1888-.

, Berlin 1862-.

Flavio Vegecio Renato, , ed. D. Paniagua Aguilar, Cátedra 
Letras Universales, Madrid 2006.

Forcellini E., Totius latinitatis lexicon

Marcus Tullius Cicero, Philippicae , introduction, 
text, translation, commentary, references and indexes by G. Manuwald, t. 1-2, Ber-

, 

Prosopography of the Later Roman Empire

Publius Vegetius Renatus, Digestorum artis mulomedicinae libri, ed. E. Lommatzsch, Lip-

Publius Vegetius Renatus, Epitoma rei militaris, ed. by M.D. Reeve, Scriptorum Classi-
Epitoma rei militaris, ed. C. Lang, Lip-

Epitome of Military Science

Zosimus, , ed. L. Mendelssohn, Lipsiae 1887.
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Allmand Ch., The De Re Militari of Vegetius. The Reception, Transmission and Legacy 
, Cambridge 2011.

, w: Roman Mil-
-

tary Equipment Research Seminar, red . 

Baini V.,
teodosiana

Barnes T.D. The Date of Vegetius

Charles M.B., Vegetius in Context. Establishing the Date of the Epitoma Rei Militaris, 
Stuttgart 2007.

Cromwell R.S., 

Elton H., , w: , ed. M. Maas, 

Elton H., 

The Date and Purpose of Vegetius’ De Re Militari

Gordon C.D., , w: Polis and imperium. 
Studies in honour of Edward Togo Salmon

Grosse R., 
temowej

Haase W., 
, w: Limes. , 

Hebblewhite M., , 

-
tive Survey
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Kajanto I., The Latin Cognomina

Krawczuk A., Poczet cesarzy rzymskich. Dominat

Kulikowski M., 

Lenski N., -
ple

Lenski N.,
London 2003.

, Kraków 2010.

 I., 

 I., 
rzymskich w okresie republiki rzymskiej

MacMullen R., Corruption and the Decline of Rome

Nischer E.C., -

Reeve M., The transmission of Vegetius’s Epitoma Rei Militaris
s. 243-354.

Richardot P., , w: -

Le Bohec, Paris 

Richardot P.,
s. 136-147.

Rikk M.B. The Roman Disciplina according to Vegetius -

Shrader Ch.R.,
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Speidel M.P., 
, w: 

s. 414-418.

Epitoma

Zuckerman C., 
Empire Études Byzantines



VOX PATRUM 75 (2020)  345-374
DOI:  10.31743/vp.5814

1

-

millennium) mie-

dobra2.

-

do których zaliczano millenarystów.

1

2 Por. M. Simonetti, Millenarismo, w: NDPAC, t. 2, ed. A. Di Berardino, Genova 
, VoxP 

62 (2014) s. 418-420. Temat millenium 



346  

-

-

3

judaistycznych metod egzegezy biblijnej4.
-

5.
-

przeczalny fakt6

7. 
-

rzy szczerzy wyznawcy Chrystusa8 -
10. Autor Wulgaty 

3

4 -
-

Epistula
veritas hebraica -

-
Epistula 57, 5, 1.

5 Por. Hieronymus Stridonensis, Commentarii in Esaiam

6 Por. Simonetti, Millenarismo, s. 3282.
7

8 Hieronymus Stridonensis, Commentarii in Ezechielem
Stridonensis, Commentarii in Esaiam

 Hieronymus Stridonensis, Commentarii in Esaiam XVIII (prol.).
10 Hieronymus Stridonensis,  IV 15.
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-

11 
12. Prymitywny mille-

-
dei et iudainzantes nostri
i doktrynalnych13

-

14. 

-
-

15

16.

11 Por. Hieronymus Stridonensis, Commentarii in Esaiam
Hieronymus Stridonensis, 
Commentarii in Ezechielem Commentarius 
in Osee
Stridonensis, Commentarius in Zachariam Early 

12 Hieronymus Stridonensis, Commentarii in Esaiam
Stridonensis, Commentarii in Ezechielem Commentarius 
in Michaeam I 4, 1-7.

13 The eschatalogy, s. 66 
z przypisami.

14 Por. H.I. Newman, 
15 Hieronymus Stridonensis, Commentarius in Sophoniam III 14-18.
16 Por. Hieronymus Stridonensis, Commentarius in Sophoniam
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-
-

17. 
semiiudaei

. 
-

20, 

21 22 

-
23.

na celu zdyskredytowanie ebionizmu24, a jego polemika sugeruje szero-
kie odniesienia do millenaryzmu tej sekty. Tak jednak nie jest. Mamy 

-
25. Nie jest 

17 Hieronymus Stridonensis, Commentarii in Esaiam XVIII 66, 20.
18 Por. Hieronymus Stridonensis, Commentarii in Esaiam

 Commentarius in Sophoniam III 14-18.
 Por. Hieronymus Stridonensis, 

Galatas  Commentarii in Esaiam

20 Por. G.G. Stroumsa, Savoir et salut
, w: , 

21 Ebion -

22 Por. Irenaeus Lugdunensis,  I 26, 2.
23 , Histoire des doctrines 

24

Origins
25 , 



 

to powód, aby a priori

chiliazmu w egzegezie i przepowiadaniu. W drugiej strony Hieronim 
-

-

26 od-
27

Ezechiela28

30

-
-

31.
-
-

26

27

28

 Zob. Hieronymus Stridonensis, 
Hieronymus Stridonensis,  III 7-8, 16-17.

30 Commentarii in Esaiam. Por. 
S. Gozzo, 
s. 203-205.

31 -

VII 24, 4, 5.
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-

-
-

-
kie32

w odniesieniu do eschatologicznych obrazów zapowiedzi prorockich. 

-

-

-

32 pus prophetale

-
, The Catholic Biblical 
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specula)33

34

-

35.

-
-
-

-

-
stawowych prawd. Tak jest w przypadku zmartwychwstania. Hieronim 

33 -
). Por. 

Origenes, 

Tractatus in Ps. 86, 
 Epistula  Commentarius in 

 I 1.
34

Tractatus in Ps. 

35 Hieronymus Stridonensis,  III 1.
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-

-
36.

-

37 -

-
38.

-
-

Cerynta -

-
-

36 Hieronymus Stridonensis, Commentarii in Ezechielem XI 37.
37

Gregorius Nazianzenus, Epistulae
38 Hieronymus Stridonensis, Commentarii in Ezechielem XI 37.

 Por. Eusebius Caesarensis, 
, s. 437.
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-
chodzenia szabatu40.

-
-

-
-

-
41.

Orygenesa. Podobnie jak Doktor Aleksandryjski zwalcza materiali-

42 -

40 Por. Hieronymus Stridonensis, Epistula  
Commentarii in Esaiam
Stridonensis, Commentarii in Ezechielem  
Commentarius in Sophoniam  

 3, 7-8.
41 Hieronymus Stridonensis, Commentarii in Esaiam 11, 15-16. Por. Newman, 

, s. 437.
42

De principiis II 11, 2).
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-
rystycznych43.

-
44. 

-

-
-

45 46 autor 
Wulgaty widzi dwie drogi:

ille liber aut spiritali-
ter intellegendus sit

43 Por. M. Simonetti, 
patristica

44

kompleksowego i skutecznego systemu teologicznego jak aleksandryjski.
45 Hieronymus Stridonensis, Commentarii in Esaiam
46

-
Commentarius in Zachariam III 14, 10-11).
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si carnalem interpretationem sequimur
-
-

47.

Hieronim nie jest w tej opinii odosobniony48 -

Ziemi Obiecanej i entuzjastycznie przyjmowali tych przywódców, którzy 
im to przyrzekali

-
-

-

50 -
-

51

52. Silnym argumentem w polemice z tymi, którzy byli prze-

53. Przepowiednie Zbawiciela, twierdzi 

47 Hieronymus Stridonensis, Epistula
48 Por. Hieronymus Stridonensis, Commentarii in Esaiam XVIII 65, 21. Tekst 

-

 Por. Socrates Scholasticus,  III 38.
50 Por. Hieronymus Stridonensis, Epistula
51 Por. Hieronymus Stridonensis, Epistula
52 Hieronymus Stridonensis,  IV 15.
53 Por. Hieronymus Stridonensis, IV (24,2).
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54

55.
-
-

56

-

57.

-
-
-

-

54 -

Por. Hieronymus Stridonensis, Commentarii in Danielem XI 34.
55 Por. Hieronymus Stridonensis, Commentarii in Esaiam

Commentarii in Ezechielem 
Stridonensis, Commentarius in Zachariam III 14, 10-11.

56 Por. Hieronymus Stridonensis, Commentarii in Ezechielem 37,1-28.
57 Hieronymus Stridonensis, Commentarius in Zachariam III 14, 10-11.
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58. Przypomina 
in ultimo tempore , odno-

60

61 -
62 

63. W opisie millenaryzmu 

64

65. 

-

66.

58 Hieronymus Stridonensis,  III 20-21.
 Por. Hieronymus Stridonensis,  IX 11-12.

60 Por. Hieronymus Stridonensis, Commentarii in Ezechielem 36, 1-15.
61 Por. Hieronymus Stridonensis, Commentarii in Esaiam XXX 310. Por. rów-

Commentarii in Esaiam  
Hieronymus Stridonensis,  III 7-8, 12-13.

62  Commentarii in Esaiam 
-

Commentarii in Esaiam
63 Por. M. Dulaey, , w: 

-

64 Por. Hieronymus Stridonensis, Commentarii in Esaiam
Stridonensis, Commentarii in Ezechielem 

65 Por. Gozzo, , s. 201-202.
66 Hieronymus Stridonensis, Commentarii in Esaiam XVI 58, 14.
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-
67, 

68 -

-

.

70.
-
-

71

-

72

67

Stridonensis, Commentarii in Esaiam Commentarius 
II 4, 1-3.

68

Por. Hieronymus Stridonensis, Commentarii in Esaiam XVIII 65, 23.
 Hieronymus Stridonensis, Commentarii in Esaiam X 35, 3.

70 Hieronymus Stridonensis, Tractatus in Ps. 136, 3-4.
71

i millenarystów.
72 Hieronymus Stridonensis, Commentarii in Esaiam XV 54, 11-14, 15.



 

-
73

drogimi kamieniami74

75

76.

-

77 -

78. Nie brak 
spirita-

liter

carnaliter), czyli, jak 

-
-

73 Por. Hieronymus Stridonensis, Commentarii in Esaiam XV 54, 11.
74 Por. Hieronymus Stridonensis, Commentarii in Esaiam XV 54, 11-14.
75 Por. Hieronymus Stridonensis, Commentarii in Esaiam

Sermo XXVI 5.
76 deliramenta

Hieronymus Stridonensis, Commentarii in Esaiam XV 54, 11-14.
77 Por. Hieronymus Stridonensis, Commentarii in Esaiam XVII 54, 1-3. Twierdzenia 

Hieronima potwierdza midrasz homiletyczny zwany Pesikta Rabbati, który bierze tekst 

The Targum of Ezekiel, 
78 Hieronymus Stridonensis, Tractatus in Ps. 146, 2.

 VI 22.
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80 -

81

-
82

83.

-

84.
-

-

80 Por. Hieronymus Stridonensis, Commentarii in Esaiam XVIII 66, 1.
81 -

82

83 -

, s. 358.
84 Por. Hieronymus Stridonensis, Epistulae

Gerusalemme in Origene e San Girolamo, w: Gerusalemme. Realtà sogni speranze, 
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-
-

kania horyzontu nadziei.

-
dowali materialistycznej wizji millenium

-

85

 Komentarz do 
86

z Laodycei87

88. 
-

-
-

85 Por. C. Curti, Girolamo e il millenarismo di Vittorino di Petovio

in Vittorino di Petovio, BPTh 5 (2012) s. 175-206.
86

-

87 Por. Hieronymus Stridonensis, Commentarii in Esaiam
Stridonensis, Commentarii in Ezechielem XI 36.

88 Zob. Hieronymus Stridonensis, 
Newman, , s. 441.
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. 
, 

. Niejednokrotnie Hieronim wy-
-
.

.

Elementem bardzo charakterystycznym jest zastosowanie przez 

-
-

rzucenia en bloc
-

-

 Por. Hieronymus Stridonensis, Epistula 70, 5.
 Por. Hieronymus Stridonensis, Epistula 58, 10.
 Por. Hieronymus Stridonensis, De viris illustribus 74.
 Por. Hieronymus Stridonensis, Epistulae

 Victorinus Poetoviensis, 21, 6.
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je

-
.

-
-
-

-
-
-

wzmianki -
twego reliktu

-
nia materialistyczny koncepcji eschatologicznych100. Hieronim podaje 

-

 Por. Curti, , s. 432.
 Curti, , s. 431.

-
gno millenario in Vittorino di Petovio, s. 427-428. 

 M. Simonetti, 
 Zob. Simonetti, Millenarismo, s. 3282.

100 Por. E. Prinzivalli, , ASE 
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101.
-

-

-
-

102

-

103.
-

-
-

104.

105

101 Por. Hieronymus Stridonensis, Commentarii in Ezechielem 
Hieronymus Stridonensis, De viris illustribus

102

Girolamo e la polemica antiapollinarista
103 Zob. Hieronymus Stridonensis, Commentarius in Malachiam IV 5, 6.
104

-

Nyssenus, Epistula 3, 24).
105

Commentarii in Esaiam XVIII (prol.).
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-
106. Wzmiankuje jednak przekonania chiliastyczne 

107.
-

i o charakterze pochodnym. To raczej niektórzy z jego uczniów lansowali 
-

108 -

rytualnych Starego Testamentu w czasach eschatologicznych. Biskup 

-
kament jego refleksji.

-

-

widoczna szczególnie w odniesieniu do eschatologicznych obrazów za-

106 Epiphanius,  (Panarion) III 77, 36. Biskup Salaminy wskazuje 

107

-
 III 77, 36.

108 Por. Hieronymus Stridonensis, Commentarii in Danielem
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110. 
-

111, 
-

112.

-

obietnic eschatologicznych113

jest zasygnalizowany w sposób bardzo ogólny:

-

-

L. Lugaresi, 

110

Epistula -
fia ecclesiastica. Luoghi e forme della polemica

111 Por. Gregorius Nyssenus, Epistula 3, 24-26.
112

Epistula 265, 
Epistulae

113 Commentarii in Esaiam
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sted civilization)28
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32. Ajschylos w tragedii Prometeusz w okowach 
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pozbawiony rysów pozytywnych. W ostatnim utworze trylogii prometej-
skiej Prometeuszu uwolnionym

34. W Eumenidach uznaje ich Ajschylos 
za jeden z dwu, obok Spartan, najbardziej sprawnych w boju ludów35. Nie 
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35 Aeschylus, Eumenides 700-704, w: 

36 Aristoteles, Politica 



388  

37. Arystoteles konstruuje 
-

-
nej partii Polityki -

38

Etyce nikomachej-
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(summary)

The problem of relations with the nomadic peoples of the Black Sea steppes is one of 
the most important issues in Byzantine history. The medieval Greek-speaking Romans 
inherited this undoubted trouble after their ancient ancestors and had to deal with it till 
the end of the empire. It is usually assumed that the long experience of contacts with 
steppe-dwellers meant that the Byzantine political elite gained deep and multi-faceted 
knowledge about them. This study aims at a rethinking of the communis opinio accor-
ding to which precise and updated data were to be used by the Constantinopolitan diplo-
macy in relations with the nomadic partners. What I aim to prove, based on the material 
of written sources from the 10th-12th century, is that such opinions appear to have been 
scholarly superstitions.
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15 Anastasius Sinaita, Sermo in defunctos perutilis
16 Anastasius Sinaita, Sermo in defunctos perutilis
17 Anastasius Sinaita, Sermo in defunctos perutilis
18 Anastasius Sinaita, Sermo in defunctos perutilis

 2Kor 5,1.



 

   ,  ô    
 20

-
ków21

obywatelem Nieba22 -
psucia23 -
czalne:   ,     24. 

-
gelicznych roztropnych panien25 -

-
    ,       

26.
-

-
 

          27. 

-

-

20 Anastasius Sinaita, Sermo in defunctos perutilis
21 Hbr 11,13.
22 Flp 3,20.
23

24 Anastasius Sinaita, Sermo in defunctos perutilis
25 Mt 25,1-13.
26 Anastasius Sinaita, Sermo in defunctos perutilis
27 Anastasius Sinaita, Sermo in defunctos perutilis
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 , 
    28

-
30.

-
-

-
rzy odeszli:       ,  

     31. Kolejnym jest przygotowanie duchowej 
        

,     32, na któ-
33

órzy 
34, a tymi, którzy poprzez duchowo-asce-

ó -

-

28 Anastasius Sinaita, Sermo in defunctos perutilis

30 Mt 10,16.
31 Anastasius Sinaita, Sermo in defunctos perutilis
32 Anastasius Sinaita, Sermo in defunctos perutilis
33 Anastasius Sinaita, Sermo in defunctos perutilis
34 Anastasius Sinaita, Sermo in defunctos perutilis
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-
-

dzy innymi do motywów porzucenia, owczarni, gniazda, a nawet jarzma. 

-
  ,  

  )35 -
   )36

wspomnienie swoich towarzyszy jarzma ( ,     
 ù ù   ,      
  )37. Motyw jarzma czyni bliskich sobie tych, którzy 

-

osoby: ,    38.

-

-
-

. Odchodzi sam i samotny, pokorny i nagi, bez pomocy 
i wsparcia, bez przygotowania i zabezpieczenia, dlatego   

, ð ,  .    ,   

35 Anastasius Sinaita, Sermo in defunctos perutilis
36 Anastasius Sinaita, Sermo in defunctos perutilis
37 Anastasius Sinaita, Sermo in defunctos perutilis
38 Anastasius Sinaita, Sermo in defunctos perutilis

 Anastasius Sinaita, Sermo in defunctos perutilis
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,     É v    40. 

-

-

post mortem, 

-
41 -

-

42 -

43

-
-

       , 
.     44. Motyw przemijania 

-

45.

40 Anastasius Sinaita, Sermo in defunctos perutilis
41 Anastasius Sinaita, Sermo in defunctos perutilis
42 Anastasius Sinaita, Sermo in defunctos perutilis
43 Anastasius Sinaita, Sermo in defunctos perutilis
44 Anastasius Sinaita, Sermo in defunctos perutilis
45 Anastasius Sinaita, Sermo in defunctos perutilis
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-

 ´ ,  ,     
 ,       

46 -
 ´ 47

-
-

   
ù 48

grzeszników od sprawiedliwych. Do kolejnych oznak charakterystycz-
-

-

50

46 Anastasius Sinaita, Sermo in defunctos perutilis
47 Anastasius Sinaita, Sermo in defunctos perutilis
48 Anastasius Sinaita, Sermo in defunctos perutilis

 Mt 13,24-30.36-43.47-53.
50 Anastasius Sinaita, Sermo in defunctos perutilis
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-

-

-
 ,  

 51

     
,   ,   ,  

      ,  52

53.

-

54

51 Anastasius Sinaita, Sermo in defunctos perutilis
52 Anastasius Sinaita, Sermo in defunctos perutilis
53

54 Anastasius Sinaita, Sermo in defunctos perutilis
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-

         
,  55

 ,   
 56. W kolejnych wersetach autor homilii porusza zagadnienie 

-

-

oraz bardziej rozbudowane wnioski autora o charakterze dydaktycznym. 
-

57

mysterium mortis. W tym momencie zmienia 
-
-

ka:   ,  ,  ,     
ä 58

55 Anastasius Sinaita, Sermo in defunctos perutilis
56 Anastasius Sinaita, Sermo in defunctos perutilis
57 Anastasius Sinaita, Sermo in defunctos perutilis
58 Anastasius Sinaita, Sermo in defunctos perutilis
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-
-

. Kaznodzieja przy-

  , 
    , , ,    ù 

ù V,    Í ´   V60. Na pomoc 

   
     61.

-

-
-

-

-
czych nadziei62 -

 ,   
 ,    63 -

 Anastasius Sinaita, Sermo in defunctos perutilis
60 Anastasius Sinaita, Sermo in defunctos perutilis
61 Anastasius Sinaita, Sermo in defunctos perutilis
62 Anastasius Sinaita, Sermo in defunctos perutilis
63 Anastasius Sinaita, Sermo in defunctos perutilis
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woli Boga64

 ,   
   ,   65 -

-

66

67 -

68

-

-

Anastazego Synaity .

64 Anastasius Sinaita, Sermo in defunctos perutilis
65 Anastasius Sinaita, Sermo in defunctos perutilis
66 Anastasius Sinaita, Sermo in defunctos perutilis
67 Anastasius Sinaita, Sermo in defunctos perutilis
68 Anastasius Sinaita, Sermo in defunctos perutilis

 Anastasius Sinaita, Sermo in defunctos perutilis
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-
-

(2) Mnich z Synaju nie pozostaje tylko na etapie analizowania fenomenu 

-
-

(summary)

The article presents the thought of Anastasius Sinaita regarding death from a Christian 
perspective. The author tries to depict in detail the process of the dying of man. He is 
concerned not only about the moment of death itself, but also the accompanying circum-
stances. Hence, the author studies surrounding events which include speeches performed 
by both the person who is passing away and people surrounding him. The funeral oration 
is based upon the Biblical text, but also includes various themes from both human and 
animal life. The homily has a didactic and consolable character.

(streszczenie)

-



 

-
-

dydaktyczno-konsolacyjny.

Anastasius Sinaita, Sermo in defunctos perutilis

, ed. -

necnon opuscula adversus monotheletas -

, ed. K.-H. Uthemann, 

Congourdeau M.-H., 
didascale, w: , red. 

-
, ed. 

, Paris 2013.

, Ber-

Uthemann K.-H., 
t. I-II, Berlin-Boston 2015.

, Kraków 2013.
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1

religijnej, teologicznej, socjologicznej, politycznej i kulturowej, a samo 

rzymskiego, ugruntowanego wieloma wiekami tradycji. Z jednej strony 

-

-
-

i tekstu obie 

-

1
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Christus Patiens, centony ho-
-

De Ecclesia.

obok Cento Probae,  i Versus ad Gratiam Domini2. 
-

-
De Ecclesia3.

-

-
miarem Cento Probae i  w swojej rozprawie 
analizuje Marek Gilski4

elementach protologii, eschatologii i chrystologii obecnych w cento-
nie 5

na bazie tekstów Wergiliusza6.

2 Por. S. McGill, , w: Virgil Recomposed. The Mythological and Secular 

3 Corpus Scriptorum 
Ecclesiasticorum Latinorum, Poetae Christiani Minores, t. 1, Mediolani 1888, s. 621-627 
(dalej: PCHM).

4 Zob. M. Gilski, , Kraków 2015, s. 177-208.
5 -

-
De Verbi Incarnatione, 

-
maczenie centonu.

6 D. Piasecki, -
, Kraków 2014, s. 17-21.



  433

De Ecclesia -
7 -

8, jak i te po-
.

Centon De Ecclesia
-

Eneidy Georgik, najmniej 
elementów utworu natomiast pochodzi z . O wysokim pozio-

-

-

nieodpowiednie, dlatego w zgodzie z zasadami poetyki i w dobrym tonie 
10.

7 A. Damico, , Roma 2010.
8 S. Audano, Testo e liturgia nel centone De Ecclesia, w: 

 A. Fassina, 
e datazione

10 Piasecki, , s. 48, 62.
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Mowa 
tutaj o w. 111-116:

11

Namque erit ille mihi semper deus, ille magister.

Formonsum pastor Phoebum superare canendo
Dum cupit et cantu vocat in certamina divos,
Membra deo victus ramo frondente pependit12.

-
-

-

13.

11

, London 2011, 

Poetae 
Christiani Minores Cumque † abortio clamaretur „Maro 

.
12 PCHM, s. 627.
13 Damico, , s. 27-28.
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-

-

De Ecclesia) jest jak najbardziej adekwat-

-

relacji.

14. 

Wergiliusza.

14 Damico, , s. 23-27.
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-
-

nienia chrystologiczne wraz z soteriologicznymi.
De Ecclesia 

zarówno fizyczne, realne miejsce, jak i idealny, duchowy grunt do szukania 

-

-
-

Deus aethere missus ab alto,
Ipsius a solio regis, via prima salutis,
Quem nobis partu sub luminis edidit oras
Virginis os habitumque gerens, mirabile dictu.15

Eneidzie. Do przedstawienia zagadnienia wcie-

15 PCHM, s. 621-622.
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16.

Eneidy

Eneidzie, ponie-
-

17. 

-

jest terminem typowo teologicznym i mówi o zbawieniu ludzi, które do-
 Mamy tutaj do czynienia z ty-

-

postaci Chrystusa, która w tym miejscu utworu zajmuje niewiele miej-
-

Equidem in iusto nil tale repertum:
18

16 Publius Vergilius Maro,  IV.
17 Publius Vergilius Maro, 
18 PCHM, s. 622.
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-
-
-

 wymienia przyimek 
-

 
-

20

w tym sprawiedliwym21

Teque vocans multo vitam cum sanguine fudit22.

-

 Publius Vergilius Maro, , w. 207-208. 
20 Publius Vergilius Maro, , w. 207.
21

22 PCHM, s. 623.



 

-

-
-

nienia misji.
ó

(En -
owa wypowiadane przez Chrystusa w centonie. 

-
-

Eneidy (En

-

23. 
-
-

tych, którzy nad nimi czuwali i im dopomagali.
-

-

-
-

23 Publius Vergilius Maro,  XI 1-13.
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-
Eneidy, 

24 -
En

mowy o wykorzystaniu postaci lub szerszego kontekstu Eneidy. Na uwa-

przez Wergiliusza opisana na kartach Eneidy

Nec minus interea se matutinus agebat 
Ad socios, quibus in mediis sic deinde locutus 
Extulit os sacrum claraque in luce refulsit,
Omnia longaevo similis, cunctisque repente

25.

24 PCHM, s. 624.
25 PCHM, s. 625.
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-
-

-
-

-
ny pierwszego spotkania Eneasza i Dydony, której opis daje Wergiliusz 

Centon De Ecclesia
Eneidzie -

o zgromadzonym w niej ludzie, kolejnym fragmentem jest obszerne kaza-

-
 jako o miejscu, w którym 

-
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tekstem Eneidy

-

(summary)

Cento De Ecclesia is one of four Christian centos, which were formed from Virgil’s works. 
Article shows analysis of the cento from the formal and theological perspective. In the 

diversity of the cento, which is full of Christological, soteriological, ecclesiological and 
eschatological questions. The usage of philological method and analysis of selected parts 
allows us to establish how the author of cento have created his poem. He was inspired by 
letter, context and characters, which were formed by Virgil.

(streszczenie)

Centon De Ecclesia
-

-

-
-
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Poetae Christiani Minores, Corpus Scriptorum Ecclesiasticorum Latinorum, t. 1, Me-
diolani 1888, s. 621-627.

Publius Vergilius Maro, Eclogae

Publius Vergilius Maro, Georgica

Publius Vergilius Maro, 
Eneida

S. Audano, Testo e liturgia nel centone De Ecclesia, w: 

Damico A., , Roma 2010.

Fassina A., -
tazione

Gilski M., , Kraków 2015.

Mcgill S., , w: Virgil Recomposed. The Mythological and Secular Centos in -
quity

Piasecki D., , 
Kraków 2014.

-
tonu 

-

Schorrock R., -
ty, London 2011
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De Ecclesia

Tectum augustum ingens, centum sublime columnis,
Religione patrum laetum | et venerabile templum
Hoc dedit esse suum | superi regnator Olympi.
Nam deus omnipotens, | qui res hominumque deumque

‘hic domus est vobis, | haec ara tuebitur omnis’.
Hic matres puerique simul | mixtaeque puellae
Sacra canunt | pariterque oculos ad sidera tollunt,
Hic exaudiri voces, | hic vota precesque:
10. Noctes atque dies | ferit aurea sidera clamor.
Postquam prima quies | et facta silentia tectis,

‘accipite haec anmis laetasque advertite mentes,
Matres atque viri, | pueri innuptaeque puellae.
15. Discite iustitiam moniti | et spes discite vestras.
Haut incerta cano: deus aethere missus ab alto,
Ipsius a solio regis, | via prima salutis,
Quem nobis | partu sub luminis edidit oras
Virginis os habitumque gerens |, mirabile dictu.

Sic nova progenies | caelo descendit ab alto.

Negavere deum | miseri, quibus ultimus esset
Ille dies, | quando furentes ac dira canentes
25. Insontem | magno ad regem clamore trahebant.
Ille nihil, | namque ipse volens, seque obtulit ultro,
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Hoc ipsum ut strueret, | vatum praedicta priorum
Prodere iussa dei, | telluris operta subire.
Primus ibi ante omnes, | sceptrum qui forte gerebat,
30. Sustulit ablutas lymphis ad sidera palmas,
Hoc dicens: | ‘equidem in iusto nil tale repertum:

<at> me nulla dies tantis neque fortibus ausis

35. Vos animam hanc potius quocumque absumite leto’.
Tum magis atque magis | magnis furoribus acti
Clamores simul horrendos ad sidera tollunt
Et magis atque magis | poenas cum sanguine poscunt.

Teque vocans | multo vitam cum sanguine fudit.
Et tamen interea | tua nati maxima cura
Non tulit hanc speciem: | graviter commotus et alto
45. Dat clarum e caelo signum. | Nam tempore in illo
Sol medium caeli conscenderat igneus orbem.
Eripiunt subito nubes caelumque diemque
Et nox atra polum bigis subvecta tenebat.
Tris tenuit diei spatium non amplius horas:
50. Tum repetens iterum sua | clara in luce refulsit
Nona diei melior | rebus iam rite peractis.
Inde datum molitur iter. Iamque arva tenebat
Scrupea, tuta lacu nigro nemorumque tenebris
Ut statim ad fauces venit grave olentis Auerni,
55. Tum demum horrisono stridentis cardine portae
Panduntur vastae | solidoque adamante columnae,
Sponte sua | umbrosae penitus patuere cavernae.
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Ut videre deum fulgentiaque ora per umbras
60. Ingenti trepidare metu. | Nec plura moratus
Haec ait | et dictis maerentia pectora mulcet:
‘ne trepidate, meae | animaeque umbraeque paternae:
Vobis parta quies. | Genitor mihi talia namque
Dicta dedit: | prope vos haec limina tendere adegit’.
65. Haec fatus | animas, quae per iuga longa sedebant,
Deturbat | miseransque antro submittit aperto
Et dicto parens | supera ad convexa revexit.
Interea magnam | subito vulgata per urbem
Fama volat, | illum expirantem sedibus imis
70. Iam revocare gradum superasque evadere ad auras.

Se causam clamat crimenque caputque malorum,
Et nodum informis leti trabe nectit ab alta
Proque suis meritis | superis concessit ab oris.
75. Nec minus interea | se matutinus agebat
Ad socios, | quibus in mediis sic deinde locutus
Extulit os sacrum | claraque in luce refulsit,
Omnia longaeuo similis, | cunctisque repente

| coram, quem quaeritis, adsum.
80. En perfecta mei | cari praecepta parentis.
Quare agite, o socii, tantarum in munera laudum
Ite’ ait, ‘egregias animas | natique patrisque

Ipse, ubi tempus erit, omnis in fonte lavabo’.
85. Dixit et in caelum paribus se sustulit alis
Conditus in nubem: | hinc regia tecta subivit
Dona ferens victor | cari genitoris et ora:
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Oscula libavit | dextramque amplexus inhaesit.
Huius in adventum cernes | a sedibus imis

Tunc autem innumerae gentes populique | frequentes
Terrentur visu subito. | Rex omnibus idem
Iura dabit populis pariter | subigetque fateri,

Sed vos, o lecti, ferro | pro nomine tanto,
‘Quod superest, |moriamur et in media arma ruamus:
Sanguine quaerendi reditus animamque litando’.

100. Succedunt alii | graves aetate ministri:

Tum demum | pueri et pavidae longo ordine matres stant circum.
Quos ubi confertos | manu circumtulit omnes, 
105. Sic prior adgreditur | mensas atque incipit ipse.
Et postquam primus | summo tenus adtigit ore,
Accipiunt proceres | pariterque autistites omnes
Et pueri rudes: | sequitur tum cetera pubes.
Protinus ad reditum quisquis, | ad tecta domorum
110. Tendimus | et laetum semper celebramus honorem.
Cumque Mavoritio clamaretur  ad praesens hoc recitavit26

Namque erit ille mihi semper deus, ille magister.

Formonsum pastor Phoebum superare canendo
115. Dum cupit et cantu vocat in certamina divos,
Membra deo victus ramo frondente pependit.

26 Patrz przypis 11.
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i dostojn -

-

-

-

-

-

-

-
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-
-

-

-

-

 Wówczas niezliczo-

przyniesie wszystkim jednakowe prawa i zmusi do wyznania wszyst-
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-
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1

 W literaturze poja-
-

-
raz dynamiczny i barwny, a jego analiza dostarcza informacji zarówno 

i oceny tego plemienia2.

1

2

w mniejszych pracach. Na ich temat, zob. R. Steinacher, 
Die Gepiden und die Gentes 

an der Mittleren Donau, w: 
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-
zana z prowadzonymi przez nich walkami. Taka prezentacja jest obec-

historii

V w

-
-

ów to najprawdopodob-

3. 

Gepidów, których atakowali Goci i Tajfalowie4.
-

5 -

, Philadelphia 2006, 

Origo Gepidarum, w: Origines mundi, gentium et ci-
vitatum

3

Panegyricus III (11) 1, 1). Por. Panegirici Latini, ed. D. Lassandro 

4 Por. Panegyricus III (11) 17, 1.
5

325-337 jako zasadniczego czasu powstania zbioru. Obszerne omówienie argumentów 
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6 -
 wymie-

praede 
cupiditate) i dokona 7.

rzymskie w czasach cesarza Probusa (276-282). Informuje o przesiedle-
niu na tereny rzymskie 100 tys. Bastarnów, którzy dochowali cesarzowi 

Greutungów -
-

8

na teren Cesarstwa Rzymianie praktykowali od dawna i z powodzeniem, 

10 -

, 
6 Por.  VI 2.
7

-

Commentaire de la Vita Claudii, w: , t. 4/3, ed. F. Paschoud, Paris 2011, 
s. 276-277.

8 Por. 
I 71, 1.

w: K. Harper, , Princeton 
2017, s. 136-145.

10 Por. A. Barbero, , Bari 
2006, s. 57-58.
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11.

o którym jednak autorzy nie mówi

ów V wieku, których uczestnikami 
Geruchii 

-
ów

12.

13, jednak i ten opis ma charakter instrumentalny, bo Salwian, 

11 Panegyricus -
Storia dei Goti, Roma 

Commentaire de la Vita Probi, w: , 
-

, s. 252, przyp. 15.
12 Por. Hieronymus, Epistula 123, 15-16.
13 Por. Salvianus Massiliensis, De gubernatione Dei IV 14, 67. Gdzie indziej pi-

Gipidarum inhumanissimi ritus). Por. Salvianus 
Massiliensis, De gubernatione Dei IV 17, 82.



  457

zgodnie ze swoim zwyczajem, przechodzi natychmiast do moralizowa-

14

-

15.

-
-

16.

17 -

18.

14 Por. Salvianus Massiliensis, De gubernatione Dei IV 17, 68.
15 Por. Sidonius Apollinaris, Carmen VII 321.
16 Por. R.W. Mathisen, 

, w: , ed. H.A. Drake, 

17

Storia 
dei Goti
Rota, Commento -

Commento, s. 311-312.
18 Por. Ennodius, Panegyricus dictus clementissimo regi Theoderico
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ogranicza si  do opowiedzenia tylko tej jed-

obok zarazy i warunków naturalnych (rzeki)20. Gepidowie, chronieni 
gens 

diu invicta)21

-
22. W ocenie tej pochlebnej opinii trzeba 

-

-

dokonania najbardziej chwalebne.
Dwa listy Teodoryka Wielkiego z 523 lub 524 roku przekazane 

w Variae 

multitudo Gepidarum) przez ziemie italskie, tak 
by 
prowincji23 -

Storia 
dei Goti, s. 486.

Ennodius, Panegyricus Commento, w: Magno Felice Ennodio, 
, ed. S. Rota, Roma 2002, s. 310.

20 Por. Ennodius, Panegyricus
21 Por. Ennodius, Panegyricus VII 28.
22 W innym miejscu (por. Ennodius, Panegyricus

gens indomita). Por. Rota, Commento, s. 313.
23 Por. Cassiodorus Senator, Variae 

-



 

-
ite moderati), a droga taka, jak 
24.

-
Variae 

dokumentach kancelarii królewskiej nie istnieje 

ze strony Gepidów, którzy, jak 
-

gockiej organizacji wojskowej w Italii.
o in-

-

-
nie meczetu Vefa kilise camii w Stambule. Zrekonstruowana inskryp-

comes domesticorum oraz króla Gepidów 
(    -

-
25.

-

24 Cassiodorus Senator, Variae V 11.
25 Por. H. Çentinkaya, , 
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-
talaunijskich26 -

27 -
miczny28 i dostarcza informacji o uzbrojeniu i taktyce walki poszczegól-

30. W interpretacji pas-
-

31.
Paradoksalnie okres królestwa Gepidów (454-567) jest stosunkowo 

32

26 Por. Iordanes, Getica 

Chronicon Paschale, t. 1, ed. L. Dindorf, CSHB, Bonn 1832, 
 Chronographia -

, 
s. 201 i 333-334.

27 Por. Iordanes, Getica
, s. 55-88.

28 -

, s. 56-60.
ense furens Gepida. Por. Iordanes, Getia 

, w: 
Europa

30

, VoxP 63 (2015) 
, w: 

to Medieval Kingdoms
31 ardarici gladius conspiratorumque. Iordanes, Getica 262.
32 Por. Goffart, -

-
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-

w 552 roku Gepidowie zostali pokonani przez Longobardów, a 15 lat 

 

33

-

-

navis
«leniwy» (pigra

34.

und Langobarden, w: 

, 

33 Getica  Kasjodora i to od tego historyka 
-

rystyki Gepidów. Por. Pandura, Origo Gepidarum
34 Por. Iordanes, Getica -

La formation de l’Europe et les 
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35. Co do pierwsze-

-
kolenia Gotów (ex Gothorum prosapie)36

siedziby37 -
38

-
consanguini-

tatis foedus
armis confligere cum propinquis), gdy Wizygoci 

przyj krewnym (parentibus 
suis) Ostrogotom i Gepidom, oraz gdy w czasie bitwy na polach ka-
talaunijskich Ostrogoci i Gepidowie stawali przeciw swoim krewnym 
(parentes) Wizygotom .

-

35

36 Iordanes, Getica 
37  Getica Origo Gepidarum

-
-

Getica -
naves

38 -
-

Getica 
H. Wolfram (Storia dei Goti

Panegyricus III 
(11) 

Gepids
 Por. Iordanes, Getica

200 (bitwa na polach katalaunijskich).
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przez pisarzy bizantyjskich, którzy przekazali  
:

-
40.

-

41

42

40 Procopius Caesariensis, De bellis
, t. 1, Kraków 2013, s. 201-202. Ta 

(Ostrogotów), Wizygotów, Wandalów i Gepidów pochodzi prawdopodobnie od dzia-

w: Prokopiusz z Cezarei, 
, 

41 Por. W. Goffart, 
Procopius Caesariensis, De bellis -

42

Narsesa. H. Wolfram (Storia dei 
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43 -
44.

-
-

  

Etymologicon Magnum ,
45

-

-

-

46.

43

Na temat polityki cesarza wobec Gepidów, por. A. Sarantis, 

, -
bardzko-gepidzkiego i jego znaczenia w polityce tego samego cesarza, por. P. Bystrický, 

, 

44 Por. Iordanes, Romana 386-487, gdzie jest zreferowana bitwa pod Aufeld (552 
rok). Por. Goffart, , s. 200-201 i 333.

45 Etymologicon magnum seu magnum grammaticae penu 230.
46 Por. Goffart, 
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-
-

pigra (navis)47

-
pigra 

48, 
-
-
-

w ruchach (tardioris ingenii et graviores corporum velocitate)50.
Ten sam motyw powraca niewiele dalej w opisie walki Gepidów 

-
causa melior vivacitasque ingenii)51, co jest oczywistym 

-
tardioris ingenii) Gepidów.

-

Gepidowie52 -
-

47 Por. Iordanes, Getica
48 Por. 

piger, -gra, -grum).
gapa, gepan, gipas

, s. 150.
50 Por. Iordanes, Getica
51 Por. Iordanes, Getica 100.
52 -

mniane epitafium z meczetu Vefa kilise camii.
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-
, 

w wymowie b na p -
-

53.
-

pe-
des (‘nogi’) i -

54

55. 

-

-

53 Por. Steinacher, , s. 56-57.
54

Isidorus Hispalensis, Etymologiae 
55  

Les langues et les groupes sociaux
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-

-

ocen
-
-

-
rystyczny.

(summary)

The aim of the article is to present the dynamics of the development of the image of the 
Gepid tribe in ancient and early medieval sources. Roman and Byzantine sources from 
the period of between the 3rd and 7th c. have been used in the analysis. The topic was 
handled in points discussing the three basic elements of their perception and presentation: 

basic elements of the image of the tribe, as well as the changes in its perception and 
the development of this image, which has gradually gained new elements derived from 
various traditions. 
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1

 i 

-
-

zazwyczaj3 -

4, utworów natury religijno-filozoficznej, jak 
-

cych zbiór o nazwie Corpus 5 tek-
stów i fragmentów hermetycznych w Stobajosa, trzy teksty 

1

2 -

-

fragmenta i testimonia hermetyczne.
3

 i testimo-
excerpta. Zob. np. Zosimus: 

.
4 -

ropejskiej, Katowice 2018, s. 10, przyp. 2.
5 -
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w szóstym kodeksie Biblioteki z Nag Hammadi, Definicje z Armenii 
(  Definitions Vienna 
fragments -

-

6. 

religious, philosophic 
occult arts, sciences (dla 

7

 
 

(sc. 8.

za hiperkrytyczne) dwudziestowieczne wydanie  autorstwa 
W. Scotta -

10

6 -

7 Zob. W. Scott, 

8 , 
 W. Scott, 

10 , t. 1-4, 
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-

excerpta, francuskim wydaniu11 na bardziej rozbudowany 
 Scotta12.

Testimonia tworzy w latach dwudzie-

 z czasów po narodzeniu 
-

-
tatu z danego pisma hermetycznego Scott przyjmuje w swej antologii 

 nie-

-
ków w osobnym skromnym dziale 13

11 , t. 4, 

12 W. Scott, -

13 Zob. W. Scott, 

, 
to Tertulian (De anima Quod idola dii non sint 6), Laktancjusz (Divinae 
institutiones

Epitome
(cyt. w: Proclus: 
Zosimos (
i.7), Efrem Syryjczyk (Prose refutation against Mani), Dydym z Aleksandrii (De Trinitate 
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Testimonia
testimonia i fragmenta przyjmuje natomiast M. David Litwa 

z Australijskiego Uniwersytetu Katolickiego, który w swej, stosunkowo 
-

tyczne, wydanej przez Cambridge University Press jedynie w formie an-
-

  i -
testimonia i fragmenta hermetyczne jeszcze 

nieodnotowane przez innych kompilatorów14.

-
-

Katalog ekscerptów otwiera u Scotta Athenagoras, Libellus15 pro 
Christianis 2816 (textus Graecus17

 15) i Shahrastani (
Sects). Zob. dalej: .

14 Zob. M.D. Litwa, 
, Cambridge 

-

-

 

Festugière’a oraz najnowsza M.D. Litwy.
15 Litwa: Legatio pro Christianis.
16  

17

et divinatoria, Corpus Christianorum. Continuatio Mediaevalis 144C, Turnhout 2001.
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Tertullianus,  15 (textus Latinus), De anima 2, 
28, 33 (textus Latinus)18 Quod idola dii non sint 
6 (textus Latinus) Cohortatio ad gentiles
(textus Graecus)20

Lactantius: Divinae institutiones

Epitome 4, 4 sq., 14, 
21, De ira Dei, 2, 2 sq. (textus Latinus)22

Abammon, De 
mysteriis 23  
116F-117D (textus Graecus)24

Perì org n n kaì kam n -
 (textus Graecus)25 Contra 

Marcellum 26

mou episk d as kaì m

18

).
 U Litwy jako .

20

21 U Litwy jako .
22

23 -
wana 

-
-

, t. 4, s. 40-41. Litwa: De mysteriis 1, 1-2 i 8, 4 
zalicza do  hermetycznych ( ), a De mysteriis 

.
24 U Litwy jako .
25 U Litwy jako .
26
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 (textus Graecus)27 Discourse 
against Mani28/Prose refutation against Mani  (translatio Anglica)30

Filastrius Brixiensis, Diversarum hereseon liber 10: 
Trismegisti de Pecoribus et Sideribus (textus 

De Trinitate

31

Marcellinus, Res gestae De civitate 
Dei 32 Contra 

et Classica
p. 444 (textus Graecus)33  Theosophia §
Fulgentius, Mitologiarum libri tres 1, 15 ( ) (tex-
tus Latinus)34 De mensibus

27 Litwa podaje jako . Marcellus Ancyranus, De sancta ecclesia 7-16.
28

30 U Litwy jako .
31 U Litwy jako 

De Trinitate -
-
6 
, 

32 Litwa De civitate Dei 8, 23-26 zalicza do . Ponadto De civitate Dei 18, 8 i 18, 
testimonium:  13, 

33 Litwa 

, -
et al

34



 

35 Chronicon
Chronicon Paschale

(textus Graecus)36 Liber Suda: s.v. Herm s ho Trism
37

38,  § -
 (textus 
 (textus 

in 
Explicatio in librum Synesii de 

insomniis
40, 41 §

42 

35 Litwa zalicza wymienione fragmenty do .
36 U Litwy: Chronographia .
37

Chronografia). Zob. 

38 Tak ma Litwa (zob. -

 
, t. 4, s. 236, przyp. 1).

40

zasugerowanych przez Scotta.
41

Dictionary of Gnosis and 

III: Arab.
42

, t. 4, s. 250, przyp. 4.
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Kit bu’l-Tamb h wa-’l-
f 43 44, t. 2, 

p. 604 (translatio Anglica), Murúju l’Dhahab

Geographical Dictionary

and Sects
and those Christians who deny the Trinity, and those of the Magians and 

-

D. Chwolsohna, t. 2, p. 415-450, §

45, p. 2-3, 
Guide to 

the perplexed
Lives of wise men

Bar Hebraeus, 46, p. 6 sqq., 
De castigatione animae

Bardenhewera47, cap. 1, § § §

43 testimonium, ale 
testimonium: 

, 
44 D. Chwolsohn, Die Ssabier und der Ssabismus, t. 1-2, St. Petersburg 1856.
45 M. Horten, Die Philosophie der Erleuchtung nach Suhrawardi
46 Bar Hebraeus, 
47 

Bonn 1873.
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§ § § § §
§ § § § §

cap. 14, § 1-15b (translatio Anglica).
 excerpta -

-
cuskim z: Tertullianus, De anima Quod idola dii non 
sint Divinae institutiones i Epitome De mysteriis 
i Iamblichus w: Proclus, 

against Mani48 -

-
  

Ps.-Anthimus, jak i Ioannes Lydus, De mensibus.

Addendum

do katalogu autorów -
-

kie jak: Artapanus (fragment cytowany przez Euzebiusza ), Cyceron50, 
Maniliusz51, Trazyllos52, Doroteusz z Sydonu53, Filon z Byblos (podobnie 
jak Artapanus cytowany przez Euzebiusza54), Pseudo-Maneton (cytowa-

48

 Eusebius, Praeparatio Evangelica
50 Cicero, De natura deorum 3, 56.
51 Manilius,  1, 25-37.
52 Thrasyllus, Pinax.
53 Dorotheus Sidonius, 

in Hephaestionis 3, 6, 11.
54 Eusebius, Praeparatio Evangelica 
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ny przez Syncellusa55), Mariusz Wiktoryn56

przez Cyryla z Aleksandrii57), Hermiasz58, Izydor z Sewilli , Grzegorz 
z Nazjanzu60 61), 
Quodvultdeus62, Albert Wielki63 64

Trismegistosa, jak w przypadku pierwszych jedenastu oraz Alberta 
-

-
-

translacji starogreckich tekstów hermetycznych przez uczonych pokroju 
-

zionymi z Macedonii przez mnicha czternastoma tekstami hermetycz-

tym samym grunt pod narodziny tradycji hermetycznej, która nieprze-

 (HHP) przy Uniwersytecie 
Amsterdamskim.

55 Georgius Syncellus, Ecloga Chronographica 72.
56 Marius Victorinus, Commenta in Ciceronis Rhetorica
57 Cyrillus Alexandrinus,
58 Hermias, 2, 45.

 Isidorus Hispalensis, Etymologiae (Origines) 
60 Gregorius Nazianzenus, Oratio 28, 4.
61 Flavius Sosipater Charisius,  2, 16.
62 Quodvultdeus, 3, 4-21.
63 Albertus Magnus, Liber mineralium

Albertus Magnus, De intellectu et intelligibili  De somno 
et vigilia  Liber Ethicorum  De anima-
libus  Liber de causis et processu universitatis 1, 4, 3.

64 Nicolaus Cusanus, De docta ignorantia  
De dato patris luminum  De beryllo 7.
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and 

(summary)

This contribution provides an insight into the history of hermetic literature in the area 
-

ticle is a reference point for further research on the use of hermetic literature in literary 

M.D. Litwa

i

(streszczenie)

-

-

M.D. Litwa

Bar Hebraeus, 

Bladel K. van, , New 

Chwolsohn D., Die Ssabier und der Ssabismus, t. 1-2, St. Petersburg 1856.

-
ston 2006.
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Paris 2007-2011.

, Corpus Christianorum. Continuatio 
Mediaevalis 144C, Turnhout 2001.

Horten M., Die Philosophie der Erleuchtung nach Suhrawardi

Scott W.,

-
pejskiej, Katowice 2018.
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3 Por. H.U. von Balthasar, , t. 2: Modele teologiczne, 
cz. 1: , 
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co niewidzialne. On sam opisuje swoje nawrócenie,

-

-

-
4.

è
-

5

tylko wymiaru filozoficznego i posiada kluczowe znaczenie w spojrzeniu na 

 i 6

-

-

4 Augustinus, Confessiones
Augustyn, 

5 Por. A. Trapè, , w: Patrologia, t. 3, red. A. di Berardino, Marietti 

6 Zob.  3, 3, 12.
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-
szywych celów7.

-

od retora. 
 prawdopodobnych, o których warto 

di-
spositio

elocutio

memoria) i pronuncjacji (pronun-
tiatio)8.

Po lekturze 
-

gu -
. W  

10

-

11 elocutio 
 inventio

7 Por. Augustinus, Confessiones

8 Por. B. Mortara Garavelli, Manuale di retorica
 Zob. Augustinus, De ordine

10 Augustinus, Confessiones 1, 16, 26, CSEL 33/3, s. 24.
11 Augustinus, Confessiones 4, 2, CSEL 33/3, s. 64.
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-
12. 

-

-

13.

Augustyn dokonuje pewnej weryfikacji i korekty akcentów. Sztuka re-
elocutio) tego, co jest praw-

-
inventio

-

14.

-

12 Por. N. Cipriani, Retorica, w: , red. 

13 Augustinus, De doctrina cristiana 4, 2, 3, CC 32, s. 142,  
Augustyn, , 

14 Augustinus, De doctrina cristiana 4, 7, 11, CC 32, s. 144.



 

-
nej15

16.

-

17. W teorii znaków Augustyn 
signum res), a sztuka polega na prze-

w 
18

per corporalia ad incorporalia .

20 -
-

-

15 Por. Ph. Cary, , w: , red. 

16 Por. Augustinus, De Trinitate 15, 11, 20, CC 50, s. 482.
17 Sacramenti, w: , red. 

18 Augustinus, Confessiones
 Augustinus, Retractationes -

20 Augustinus, De vera religione 
O prawdziwej wierze Dialogi filozoficzne
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-
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24. To jest augu-

-
chologicznego czy duchowego, ale przede wszystkim znaczenie meta-

O nauczycielu
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-

25.

De musica podejmuje po-

21 Augustinus, Confessiones
22 Por. A. Trapè, , w: Patrologia, t. 3, red. A. di Berardino, Marietti 

23 Augustinus, Contra academicos
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Augustyn, De beata vita
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33.

-
34

-

-
35. Autor 

36

-
-

37

32 Augustinus, De Trinitate
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(summary)

The article presents the place of the principle of internality in the thought of Saint 
Augustine. He borrowed it from ancient philosophical thought and made it so that it be-

sign theory, but also in metaphysics and the theory of knowledge. It becomes a method of 
discovering deeper levels of being. It is important in anthropology and here is a way of 

man. The article shows the path of Augustinian aesthetic experience in which one moves 
from material to spiritual things and ultimately is led to the source beauty. The principle 
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10 Gregorius Nazianzenus, Oratio 6, 4.



512  
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11.

-
-

Nazjanzu

-
12. Mówca 

-
13

-

11 Gregorius Nazianzenus, Oratio 6, 4.
12 Gregorius Nazianzenus, Oratio 6, 12.
13 Gregorius Nazianzenus, Oratio 6, 12.
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15

natomiast,

16 -
wych postaw przenosi na Boga.

-

17. 
Skoro Bóg jest jedynym odniesieniem we wszelkich ludzkich poczyna-

kaˆ 

di' eÙc n -

14 Gregorius Nazianzenus, Oratio 6, 12.
15

-

16 Gregorius Nazianzenus, Oratio 6, 12.
17 Gregorius Nazianzenus, Oratio 6, 12.
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18 Gregorius Nazianzenus, Oratio 6, 12.
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21. To dyplomatyczne ponie-
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wiskach, ale nosimy na sobie ten sam znak wiary i pierwszej naszej nadziei22.
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p…stewj kaˆ t n ™lp…doj
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21 Gregorius Nazianzenus, Oratio 6, 11.
22 Gregorius Nazianzenus, Oratio 6, 11.
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fÚsij w zwrocie ™n aÙtÍ t  fÚsei24  

23 Gregorius Nazianzenus, Oratio 6, 11.
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, Opole 2001, 
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Doctrine of the Trinity
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(summary)

probably in February 364. Its leading theme was the restoration of peace and consent 
among the disputed parties in the Nazianz church community. The reason for the dispute 
turned out to be the erroneous signature of Gregory the Elder under the profession of faith, 
which was disseminated by an Arian representative in this place. For the speaker, the 
ground for restoring peace was shared ideas joining the warring parties, i.e. faith in one 
God, consistent interpretations of Trinitarian issues and the desire for unity. The peace 
sought by Gregory turned out to be the unifying value of all those who formed the church 
community in Nazianz and at the same time the plane introducing unanimity in matters of 
faith. Thanks to the theological explanations of the young priest at the time, there could be 
a restoration of ecclesial unity and mutual peaceful relations in Nazianz.

unanimity

(streszczenie)

-

-

-

-
-

w Nazjanzie.

Basilius Magnus, Epistola 38, PG 32, 325-540, Parisiis 1857, -
zyli Wielki, Listy
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1

I 477, król od 428) regnum -

cesarstwa rzymskiego2 -
foedus z cesarstwem przez 

3. Traktaty pokojowe z lat 435 

1

w Instytucie Historii i Archiwistyki na Uniwersytecie Pedagogicznym im. Komisji 

2

-
foederati

suwerenni. Zasady traktatu sojuszniczego zawartego z nimi przez cesarza Teodozjusza 
-

-
dominium w rozumieniu prawa rzymskiego. Potwierdza w ten sposób 

Die Goten. Von den 
, 

3

w 411 roku foedus
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4, 

-

-

Chronica -
schen Epitome
ad pacem ineundam domino miserante conversi, sorte ad inhabitandum sibi provinciarum 

…
et Sevorum 73, 

Chronica Gallica 511, 557, Gallische Chroniken,

Silingi dicebantur, Baeticam insederunt, reliqui vero Vandali cum Suevis Gallaeciam 
-

foedus. Patrz: 
Paulus Orosius,  VII 43, 14,

El reino suevo, 
, Les Vandales et l’Empire 

Romain, Die Vandalen. Etappen einer Spurensuche, 
-

di, Kraków 2011, s. 71-81.
4 Chronica 1321, 

 Chronik, 

, 

Caesariensis, De bello Vandalico I 4-5, w: Procopii Caesariensis opera omnia, t. 1, 
Gejzeryk i „czwarta woj-

na punicka”, 
Die Vandalen, 

The Vandals Les Vandales, 

, 



 

5

-
tycznymi atrybutami, z jakimi ukazywano cesarzy rzymskich6.

królestwa7 8 -
-
-

.
-

-

swego ojca10 -

5 Gejzeryk
, Darmstadt 2014, s. 53-55.

6 Zob. R. von Keunitsch, , w: Erben 
, red. C. Hattler, Karlsruhe 

7 Zob. Steinacher, Die Vandalen, 
8 -

Die 
Vandalen , Warszawa 

Gejzeryk Polityka wyznaniowa 
-

, w: , red. 
Vandalen, 

, Frankfurt am Main 2007, s. 120-183.
 Procopius Caesariensis, De bello Vandalico I 5, 24-25,335. Por. S. Bralewski, 

, t. 1, 
10 Victor Vitensis, 

Huniricus maior filius patri succedit. Qui in primodia regni, ut habet subtilitas barbaro-
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-
11

-
danych12 -

-

13 -

-

14 -
defensor fidei, 

11 CTh XVI 5, 3, s. 41 z 372 roku zaleca surowe ukaranie manichejczyków, oddzie-
-

62, 78 z 425 roku nakazuje, by manichejczycy, heretycy, schizmatycy i astrolodzy, którzy 

-

12 II 2, 13: 

13 Victor Vitensis ( -
. caluminator 

K. Vössing, 
, Darmstadt 2011, s. 65 

(‘Rechtsverdreher’).
14

Zob. 
-
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biskupów i kler katolicki Afryki na tereny zamieszkiwane przez plemiona 
15.

O stosowaniu zasad cesarskiej polityki religijnej przez Huneryka 

skierowanym do biskupa Kartaginy Eugeniusza i do jego braci w biskup-

16

co bardziej uczonych biskupów katolickich17. Eugeniusz w odpowiedzi 

administracji królewskiej (praepositus regni -
-

18

-

dlatego katolicy przedstawili swoje argumenty w formie pisemnej jako 
Liber fidei catholicae . Huneryk
dyspucie pod swoim przewo -
menty 20 -

15 Zob. Victor Vitensis, II 3 i 4, 14.
16 Zob. Victor Vitensis, 
17 Zob. Victor Vitensis, -

nia poddano uczonych Sekundianusa biskupa Wibiany i Praesidusa biskupa Sufetuli, jak 

-
II 52, 25.

18 Zob. Victor Vitensis, II 41, 22 i II 43, 23.

20 Zob. Victor Vitensis, III 3-14, 40-43.



532  

, do wszystkich 

-
skich,

375) i Teodozjusza Wielkiego, którzy w edykcie wydanym w Salonikach 
27 

cesarzy21

jako defensor fidei, uprawniony do karania heretyków (czyli w jego po-

-
22. Konkretnymi 

21

22 Zob. Victor Vitensis, 
qui praeceptionem inclitae recordationis patris nostri vel mansuetudinis nostrae credide-

 
-

stwem cesarskim.
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katolickiego w sortes Vandalorum -
ganie ludu, niedopuszczenie do dysputy religijnej, do której król nawo-

23. Podobnie jak cesarze w swoich edyk-
-
-

Izauryjskiej24.
W kolejnym akapicie Huneryk jednoznacznie wskazuje na celowe 

-

a on jedynie ostrze ich skierowuje przeciw owym oszustom, czyli wy-
znawcom nicejskiej ortodoksji. Przede wszystkim uderza w kler, miejsca 

-

i poza nimi (w razie prób budowy przewidziano konfiskaty nieruchomo-
-

23 Zob. Victor Vitensis, III 4-6, 40-41.
24 Zob. Victor Vitensis, 

  Obydwa synody 

-
rza. Patrz: K. Vössing, Victor von Vita. Kirchenkampf und Verfolgung unter den Vandalen 

, Darmstadt 2011, 

, -
dziwej wiary, Huneryk idzie za CTh XVI 1, 3, 3, gdzie Teodozjusz I wymienia biskupów 
oddanych ortodoksji.
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i biskupich25. Sankcje za te wykroczenia identyczne jak w imperium. Za 
ca-

-

-
pierw ponownie wspomina jak to cesarze rzymscy terroryzowali wy-

-

-

-
nego: illustres  40, 30, 20, 

30, 5, plebei circumcelliones 
26

-
27. Król za-

25

-

M. Stachura, 
, Kraków 2000, s. 83-134.

26 Zob. Victor Vitensis, III 10, 42. Cytowany jest wiernie 
tekst edyktu Honoriusza i Teodozjusza II do Seleukosa, prefekta pretorium z 30 I 412 

clarissimi

27

persecutionis -
sita, ut quantum domui regiae inferrent 
domus nostrae si haec in praediis venerabilis substantiae uti permiserint, tantum pensione 

.
-
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katolików (omousianos omnes

bra 28. Na koniec 

-

oraz zachowany, poza sortes Vandalorum, rzymski aparat administracji 
-

 

(summary)

The knowledge about the religious policy of the Vandal kings is provided only by the 
sources which are hostile toward the Vandals, written by the followers of the Nicene or-

-

rodziny. Powszechnie stosowana w cesarstwie nazwa domus nostra w wandalskiej Afryce 
domus regia.

28 Zob. Victor Vitensis, III 12-13, 42-43.
, s. 155-157.
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thodoxy. The Arianic sources from this period, even if they existed, have not survived. 

imposition of Arian heresy by force. According to the authors of the sources, ferocity of 
barbarians and a fanatic zeal, typical for heretics was responsible for the ruthlessness of 
the Vandal kings. Nevertheless, when we compare the imperial legislation with the actions 
of Vandals, especially with the Edict of Huneric, the only preserved legal act, concerning 

accurately adopted and imitated the methods of combating heresy recommended in the 
-

rating with Vandals were probably very well informed in that matter and could deliver 

emperors, as the basis for his legal regulations directed against the followers of the Nicene 
orthodoxy. A more thorough analysis of similarities can be an important contribution to 
research on the extensive use of the Roman administration and law in the barbarian king-
doms in the areas of the Western Roman Empire.

-

(streszczenie)

Wiedzy o polityce religijnej króló
ó ó ó

ó

ó ó ó
ó ów. Porównanie prawodaw-

ów, a szczególnie z jedynym zachowanym aktem 

Wandalscy kró -

mogli zaró ó
ó

-

wykorzystywaniem rzymskiej administracji i prawa w kró -
nach zachodniego cesarstwa rzymskiego.

-
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Strzelczyk , Warszawa 2005.

Vössing K., 
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Vössing K., Victor von Vita. -
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1

i najszerzej o Nim poucza w traktacie De cognitione baptismi 

De itinere deserti2 oraz w dziele De virginitate Sanctae Mariae, 

oraz Izydora z Sewilli3 -

1

2 De cognitione baptismi i De itinere deserti 

Urquiola, , w: Ildefonsi Toletani Episcopi, De virginitate Sanctae Mariae, 
De cognitione baptismi, De itinere deserti, CCL 114 A, Turnhout 2007, s. 277.

3

, 
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-
-

jest w swojej formie oryginalne4.

5 oraz 

W De cognitione baptismi 
-
-

-
6.

coaeternus Patri), 
Spiritus 

4

, 
w: Ildefonsi Toletani Episcopi, De virginitate Sanctae Mariae, De cognitione baptismi, 
De itinere deserti, CCL 114 A, Turnhout 2007, s. 282.

5 Por. Ildefonsus Toletanus, De cognitione baptismi LXIV.
6 Ildefonsus Toletanus, De cognitione baptismi III, CCL 114 A, s. 354, 

Pouczenie o chrzcie
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7. 

-
8

-

.

10

procedens -
-

-

-

11.

-

12

7 
8 Ildefonsus Toletanus, De cognitione baptismi 
 Por. Augustinus Hipponensis, De doctrina christiana I 5, 5.

10 Por. Ildefonsus Toletanus, De cognitione baptismi LV.
11 Por. Ildefonsus Toletanus, De cognitione baptismi

12 Por. Ildefonsus Toletanus, De cognitione baptismi LVII.



542  

13.
-

spiritus
-

ra14

-
-

15.

od aktu stworzenia16 -
17

18

13 Por. Ildefonsus Toletanus, De cognitione baptismi LXV.
14 Por. Ildefonsus Toletanus, De cognitione baptismi 
15 Por. Ildefonsus Toletanus, De cognitione baptismi XCVI.
16 Por. Ildefonsus Toletanus, De cognitione baptismi CXII.
17 Ildefonsus Toletanus, De cognitione baptismi IV, CCL 114 A, s. 355, POK 33, s. 40.
18 Por. Ildefonsus Toletanus, De virginitate Sanctae Mariae 227, 280.



  543

-

-

-

w Chrystusie. Biskup Toledo wraca jednak do pytania o znaczenie faktu, 

20

jak z matki21 -

22

-

 Ildefonsus Toletanus, De cognitione baptismi XLI, CCL 114 A , s. 377, POK 33, s. 75.
20 Ildefonsus Toletanus, De cognitione baptismi XLIII, CCL 114 A, s. 378, POK 33, s. 77.
21 Por. Ildefonsus Toletanus, De cognitione baptismi XLII.
22 Ildefonsus Toletanus, De cognitione baptismi 

De virginitate Sanctae Mariae 628-635: 

-

O wieczystym 
, w: 



544  

23

-

24.

25.

prawdziwym Bogiem, dla ludzi wszystkich czasów pozostaje Darem26. 
-

-

23 Ildefonsus Toletanus, De cognitione baptismi 

(De fide et symbolo -
De virginitate Sanctae 

Mariae 3.
24 Ildefonsus Toletanus, De cognitione baptismi XLI, CCL 114 A, s. 377-378, POK 

33, s. 76.
25 Por. Ildefonsus Toletanus, De virginitate Sanctae Mariae
26

, 
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-
27

-

z Mediolanu czy Rufina z Akwilei28

-
.

30 -
31

32. To On udziela 
-

27 Por. Ildefonsus Toletanus, De cognitione baptismi 
Hispalensis, Etymologiae 7, 3, 23-26.

28 Por. Ambrosius Mediolanensis, Explanatio Symboli 
Explanatio Symboli , 

 Ildefonsus Toletanus, De cognitione baptismi XXXIII, CCL 114 A, s. 373, POK 
33, s. 68.

30 Por. Ildefonsus Toletanus, De itinerare deserti XIX.
31 Por. Ildefonsus Toletanus, De cognitione baptismi LXVI.
32

, w: Ildefons z Toledo, Pouczenie o chrzcie, 
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-

-

-
33

34

-
35.

olejem namaszczenia. Katechumen zostaje zatem namaszczony Duchem 
-

33 Por. Ildefonsus Toletanus, De cognitione baptismi LXX.
34 Por. Ildefonsus Toletanus, De cognitione baptismi XVI.
35 Ildefonsus Toletanus, De cognitione baptismi XIX, CCL 114 A, s. 364, POK 33, s. 55.



  547

-
-

36 -
dzy we wszystkich sprawach wiary.

-

37.

-

-

-
38

-

-
-

40

-

36 Por. Ildefonsus Toletanus, De cognitione baptismi LXXI.
37 Por. Ildefonsus Toletanus, De cognitione baptismi LXVII.
38 Ildefonsus Toletanus, De cognitione baptismi XVII, CCL 114 A, s. 362, POK 

33, s. 52.
 Por. Ildefonsus Toletanus, De cognitione baptismi  

De virginitate Sanctae Mariae 140.
40 Por. Ildefonsus Toletanus, De cognitione baptismi LXI.
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-
41.

-

mocy42

-
43. Biskup 

-

44

-

45 -
-

46. 

-
47.

41 Por. Ildefonsus Toletanus, De cognitione baptismi LXI.
42 Por. Ildefonsus Toletanus, De cognitione baptismi CXXXI.
43 Por. Ildefonsus Toletanus, De cognitione baptismi 

Hispalensis, De ecclesiasticis officiis 2, 27, 1-2.
44 Por. Ildefonsus Toletanus, De cognitione baptismi CXXXIII.
45

, s. 47.
46 Por. Ildefonsus Toletanus, De cognitione baptismi CXXVII.
47 Por. Ildefonsus Toletanus, De cognitione baptismi LXII.



 

-
-

-
48, wymienia po kolei wszystkie 

. Wierni 
-

50.

-

-

-
-

48 Por. Augustinus Hipponensis, De doctrina christiana 
 Por. Ildefonsus Toletanus, De cognitione baptismi LXXIX.

50 Ildefonsus Toletanus, De cognitione baptismi 
33, s. 100.
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-

-

(summary)

The article presents the teaching of St. Ildefonsus of Toledo on the Holy Spirit especially 
that contained in his writings devoted to the sacrament of baptism. On the basis of select-

Toledo emphasizes the truth of the divinity of the Holy Spirit and His equality with the 
Father and the Son. He also discusses the role of the Holy Spirit in the work of salvation, 
drawing particular attention to the act of the Incarnation of the Son of God. However, 
he decidedly gives most of his space to the role of the Holy Spirit in the life of every 
Christian. The Holy Spirit is the one who bestows the necessary grace, enables man to love 
God and neighbour, supports him in deepening his knowledge of the mysteries of faith, 
strengthens and gives wisdom in the work of evangelization. In his teachings, Ildefonsus 
uses the legacy of the earlier Church Fathers, above all Augustine and Isidore of Seville. 

is accessible, vivid and at the same time precise.

(streszczenie)

-
-

-
-
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-

Ambrosius Mediolanensis, Explanatio Symboli
, Kraków 2004, 

s. 45-50.

Augustinus Hipponensis, De doctrina christiana, 
, 

Augustinus Hipponensis, , ed. R. Vander Plaetse, CCL 46, Turnhout 
O wierze i symbolu, w: 
 

Ildefonsus Toletanus, De cognitione baptismi, ed. Turn-
hout 2007, s. 343-435, A. Strzelecka, Ildefons z Toledo, Pouczenie o chrzcie, 

Ildefonsus Toletanus, De itinere baptismi, 
2007, s. 436-471.

Ildefonsus Toletanus, De virginitate Sanctae Mariae, ed. 
A, Turnhout 2007, s. 145-273, W. Kania, Ildefons z Toledo, O wieczystym dzie-
wictwie , w: 

Isidorus Hispalensis, , 

Isidorus Hispalensis, Etymologiarum sive Originum libri XX, PL 82, 73-728.

Explanatio Symboli

, 
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Huidobro F., 

Kaczmarek T., , 

, Toledo 2005.

, w: Ildefonsi Toletani Episcopi, De virginitate 
sanctae Mariae, De cognitione baptismi, De itinere deserti, CCL 114 A, Turnhout 
2007, s. 275-342.

Wygralak P., 
z Toledo, w: Ildefons z Toledo, Pouczenie o chrzcie, 
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-

-

w Catalogus abbatum monasterii Cassinesis, gdzie na chronologicznej 
1

Saracenów2

-
-

1 , MGH Scriptores rerum Longobardicarum 
 1: , ed. Societas 

2 , t. 10, Romae 1602, 
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Historica) 848 rok3

4

wielki rozkwit opactwa Cassinum, do którego mnisi powrócili na po-

5. Opactwo 

6 i ce-
7. 

3 Prooemium ( ), MGH Antiquitates. Poetae Latini medii aevi 3: 

4 A. Pratesi, , w: 
-

5 , MGH Scriptores rerum Longobardicarum 
 1: , ed. Societas 

-

eius discipulus, moribus et vita strenuus et omni bonitate conspicuus. Castelli sursus mo-
-

it et inchoavit. Et quomodo totis viribus contra Saracenos in Gaietam dimicabit, nostra 

6

Wielkiego, od 844 roku król Italii, od 850 roku cesarz rzymski. Por. https://encyklopedia.

7 Por. , 
Hludovicus augustus cum uxore sua pariter gloriosa Angelberga augusta Benevento pro-

-
bili Berthario abbate, cum sacerdotali officio, lampadibus ac tymamiatibus necnon et fra-
trum laudibus, honorifice susceptus est. Ascendens autem montem, ubi dicti almi patris 
pii Benedicti sacrum corpus humatum est, pari gloria ibidem susceptus, aliquid ibidem 
sancto et Benedicto conferens munere, omne coenobium conspiciens laudabiliter, ammi-
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8

-
-
-

Marcina

-

Bertariusz jest autorem homilii Vita Sanctae Scholasticae Virginis, 
przypisywanej dawniej Bedzie Czcigodnemu10, króciutkiego pisma 
Quomodo per annum ieiunandum sit11 oraz wierszowanego utworu dedy-

12

-

13. Versus 

8 Por. , cap. 4.
 Leonis Marsiciani et Petri Diaconi Chronica Monasterii Casinensis, MGH 

Novembris, monasterium maius quod deorsum erat, similiter occupaverunt, devastaverunt 
et incenderunt, multosque inibi perimentes, ipsum etiam sanctum ac venerabilem abbatem 

10

11

12

13 A. Pantoni, , w: Montecassino dalla prima 
alla seconda distruzione, 

La cul-
, w: Montecassino dalla prima alla seconda distruzio-

ne, -
, 
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to utwór 

Precatio pro se et aliis. 

14 -

-
-

15.
Versus 

abbatis 

Versus , MGH Antiquitates. 
Poetae Latini medii aevi 3: Poetae Latini aevi Carolini, rec. L.Traube, Berolini 

Eiusdem carminis exemplum interpolatum, MGH Poetae Latini Medii aevi 3: Poetae 

 Eiusdem car-
minis exemplum interpolatum, MGH Poetae Latini Medii aevi 3: Poetae Latini aevi 

a Montecassino, w: Montecassino dalla prima alla seconda distruzione, seconda distru-

, red. F. Avagliano, 

14 Gregorius Magnus, , PL 66, 125-204.
15 Eiusdem carminis exemplum interpolatum, MGH Poetae Latini Medii aevi 3: 



 

Brak

Bertharius Cassinensis, Vita Sanctae Scholasticae Virginis

, MGH Scriptores rerum Longobardicarum 
 1: , 

ed. Societas aperiendis fontibus rerum Germanicarum medii aevi, Hannoverae 

Gregorius Magnus, , PL 66, 125-204, 
Grzegorz Wielki, Dialogi

-
bach, MGH Scriptores, Scriptores in folio 7, ed. G.H. Pertz, Hannoverae 1846, 
s. 551-884.

Avagliano F., , w: Montecassino dalla prima 

Leonardi C., , w: Montecassino dalla prima 

Pantoni A., , w: Montecassino dalla prima 
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Pratesi A., , w: 
 http://www.treccani.it/enciclopedia/bertario-di-montecassino-san-

Traube L., Prooemium ( ), MGH Poetae Latini medii 
aevi 3: 

16

16 , MGH 
Antiquitates. Poetae Latini medii aevi 3: Poetae Latini aevi Carolini, rec. L.Traube, 

stosownym komentarzem.

O Benedicte pater cunctis celeberrime terris,
Qui in caelo et in terra culmen honoris habes:
Te Deus a puero conservans delegit coelitus atque
Instituit sanctum semper adesse patrem.
Tu via, tu ductor, tu pastor, doctorque beate,
Instruis en cunctos scandere lucis iter.
Cunctaque tempsisti praeclarae dogmata Romae
Dans Domini supplex colla beata iugo.
Necnon parentum tempsisti moenia sollers,
Ob Domini regnum quod paradisus habet.
Tu precibus fractum iunxisti concite vasclum
Obsequiis vestris quod pedagoga tulit.
En lapidis iactu confregit invidus hostis,
Signaclum mensae, o Benedicte, tuae.
Sed solitum puero non cessit reddere gustum
Romanus frater, vir bonitate pius.
Prandia magna tibi conduntur namque sacerdos,

Surge, puer Domini, transmissam excipe coenam,
Quam tibi dat paschae tempus amore Dei.
Tetra nimis volucris quin gessit vultibus almis,
Quae quondam inspexit noxia mente puer.
Sentibus iniectus calcasti sordida carnis
Exsuperans vulnus vulnere namque pio.

17,

18,

,

17 Gregorius Magnus, , Prologus (da-
lej: Dial.).

18 Dial. II 1.
 Dial. II 2.
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20,

21,

22,

23,

24.

25 

26

27,

20 Dial. II 3.
21 Dial. II 4.
22 Dial. II 5.
23 Dial. II 6.
24 Dial. II 7.
25 Dial. II 8.
26 Maledictus ) nie do oddania 

27 Dial

Frangitur arte crucis vitreum vas concite sanctae
Et placido vultu talia dicta dedit:

Percutit hunc virga tantum pro scelere pastor:
Laudibus in sanctis sic bene mente fuit.
Suscipe, sancte Pater, pueros, quos gloria Romae
Ad tua transmisit limina mente pia.
Fratribus ipse tibi commissis mons dedit amnem,
Ut refluat cursim tempus in omne suum.
Excipe, Gothe, tuum repetens a gurgite ferrum,
Et operis coeptum concite comple tui.
Assiduam Placidus dum ferret gurgitis undam,
Obsequiis sanctis hunc tulit unda fluens.

Iussa ferens sancta terrenis gressibus instar,
Discipulus ecce scandit in amne viam.
Promptus ad omne malum dira cum mente sacerdos,
Toxica quae misit, sustulit ipse prius.
Corruit ecce miser celso cum culmine tecti,
Corpore confractus tartara regna tenens.
Talia discipulus dum perfert nuncia cursim,
Concussit sancti intima corda Patris.
Discipulo indixit, tali pro gaudio mortis,
Ut lacrimis culpam defleat ipse suam.
Tolle, corax, panem infectum felle colubri,
Quem nullus umquam cernere possit homo.
Tu meritis almis falsorum templa deorum,
Vertisti in laudem semper habenda Dei.
Perfidus ille draco coelo demersus ab alto,
Cuius opus numquam perstat in orbe bonum,
Orrida nam semper depromens verba malignus
In famulum Christi talia dicta dedit:

Stat lapis immobilis gravi prae pondere fixus,
Quo residens hostis impius arte premit.
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28,

,

30,
31.
32,

33,

34,

35,

36,
Wszystko z wyroku Pana zostanie zmarnowane.

Tollitur ecce lapis Benedicti concite iussu,
Siste, procul sessor: nil tua iura valent.
Falsa vorax flamma conscedens tecta culinae,

Atterit en pueri parietis confractio membra,
Ad operis coeptum iussit adire pater.

Hospes adest simplex, quem fallit callidus hostis,
Mollibus in pratis prandia falsa dedit.
Arguit hunc pastor tali pro scelere sanctus,
Et veniam culpae expetit ille suae.
Veste comes splendens fraudenter Riggo tyranni,

Totila rex veniens prostrato corpore supplex,
Praescivit vitae commoda cuncta suae.

Desinit in factis extunc fervescere mente,
Blanditius vixit tempora dicta sibi.
Excole, Roma, tuo vatem de germine ductum,
Qui tua per saecla moenia salva monet:

Fraudis amicus adest, repetit vas perditus olim,
Ut vatis sanctus dixerat ore pius.

Iudicio domini perdita cuncta manent.
Vix potui precibus Dominum pulsare beatis,

Nam gens adveniens Bardorum tempore noctis,
Omnia vastantes cuncta tulere simul.
Aeterni regis salvati munere fratres,

28 Dial. II 10.
 Dial. II 11.

30 lyeo -
prawiam na lya (imperat. praes. act. od lyo, -as, -avi, -atum humorem resolvere, liquidum 
reddere

31 Dial. II 12.
32 Dial. II 13.
33 Dial. II 14.
34 Dial. II 15.
35 Dial. II 16.
36 Dial. II 17.
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37,

38,

,

40,

41,

42

43

44,

45,

46,

47,
48.

.

50,

Perstitit illaesa concio sancta simul.
Vas retinet serpens transmissum munere fratris,
Ammonet, ut sollers vas retinere queat.

Fratribus en nullus consisit panis in antris,
Cras pietate Dei horrea plena manent.
Sacra monachorum satagens dum condere septa,
Per somnium instans condere monstrat opus.
Redduntur tumulis, semper quae more sorores
In famulos Christi noxia verba dabant.
Parvulus namque puer dum tecta requirit,
Iniussus pergens, lapsus ad ima ruit.
Cuius non potuit corpus retinere sepulcrum,
Hunc domini corpus post sociavit humo.
Ore patens anguis medio stat calle malignus,

Et repetens cursim Benedicti ad culmina sancti,
Promeruit semper vivere mente Deo.
Rusticus ecce venit variato corpore perstans:
Abscessit sospes glorificando deum.
Aurea dona tibi funduntur caelitus ecce,
Ut habeat poscens munera sancta tua.
Vas vitreum montis iussit per concava mergi:
Vas precibus implens iutus ab ethre pater.

Rusticus ecce venit constrictus vinculo Zallae:
Intuitu sancto stat resolutus homo.
Dextera sancta senem perculsum daemonis ictu
Salvavit fratrem mox pietate Dei.

37 Dial. II 18.
38 Dial

 Dial. II 20.
40 Dial. II 21.
41 Dial. II 22.
42 Dial. II 23.
43 Dial. II 24.
44 Dial. II 25.
45 Dial. II 26.
46 Dial. II 27.
47 Dial. II 28.
48 Dial

 Dial. II 30.
50 Dial. II 31.
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51

52,

53

W regule twej napisanej z wielkim umiarkowaniem54

55,

56

Postulat orbatus, animam ut corpori reddat,
Surrexit infans perdita morte celer.
Sacra soror precibus diffudit caelitus imbrem,
Pastor adest pernox corda beata monens.
Sanctorum animas caelum conscendere cernit
Angelicis ulnis corde precando deum.
Testis adest ospes Servandus nomine iustus
Luminis en partem cernit et ipse simul.
Totus adest orbis collectus solis ab instar,
Tempore sub noctis visibus, alme, tuis.
Regula namque tua magno moderamine compta
Corda monens fratrum ut pia dicta colant,
Quos tua prex sancta iugiter transmittit ad aethra
Consocians sanctis hos sine fine choris.
Flat domini famulus animam cum laudibus almis,
Angelicis ulnis vectus ad astra poli.
Pallia sternuntur divino lumine mixta,
In quibus ascendit ad pia regna pater.
Congaudet sanctus frater de morte sororis
Exequiis sanctis hanc tumulare monet.
Aurea sanctorum retinet nunc arca piorum
Pignora, quae terris iunxit ab aethre deus.
Perdita mente manens mulier per devia scandens,
Quam bene salvavit zetula sancta patris.
Plurima signa tibi concessit Christus ab astris,
O Pater insignis, modo quae lingua solet.
Sed tua quis, doctor, mundi per climata perstat,

Quaeque tuis famulis monstrasti, vultibus almis,

Atque micant sancta signorum facta priorum,
Temporibus istis gesta beata simul.

Andreas languens nomine dictus erat,
Corpore confractus matris a viscere perstans,

Terra tenus pergens devota mente misellus
Ad tua conscendit limina sancta, pater.
At ubi promeruit sanctum conscendere templum,
Quo tua per saecula pignora sancta manent.
Extimplo meruit totus consistere sospes,
Vocibus et celsis personat ore deum.

51 Dial. II 32.
52 Dial. II 33.
53 Dial. II 35.
54 Dial. II 36.
55 Dial. II 37.
56 Dial. II 38.
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57,

58,

Alter adest validae constrictus funere pestis,
Serpentem gestans ventris in arce sui.
Nocte dieque miser spectabat funera mortis
Obstaculum nullum nec medicina dabat:
Concite sed scandens pietatis munera poscens,
Ad tua conscendit limina sancta, pater:
Evomuit anguem, carpsit qui viscera leto,
Perstitit incolumis hinc pietate Dei.
David alter erat, genuit quem Cymbria tellus,
Corpore confractus orrida membra gerens:
At ubi sancta tua calcavit septa, beate,
Concite salvatus semper in orbe fuit.

Eia, pater sacte, tanta qui gloria fulgis,
Sedibus in superis Christi in pietate coruscas,
Esto tuis famulis custos, doctorque per aevum:
Ne lupus insidians nec hostis pestifer umquam
De grege tollat ovem, retines quam iure beato
Meque tuum famulum commendo Berthari supplex,
Ductus amore tuo parvum qui carmine compsi.
Tu quoque cunctipotens, salvas qui cuncta potenter,
Qui caelum terramque regis per saecula, Christe,
Des petimus, famulis, veniam per saecula cuncta
Ut tua salvati consistant gratia semper.
Post capiant nec non paradisi gaudia sancta
Et tribuat Christus sanctas sine fine coronas. Amen.

ks. Tadeusz Gacia

57 Cymbria tellus chodzi po prostu o pochodzenie 

58 W
cuncta i jest gramatycznie nie do utrzymania. Zaproponowana lekcja (Des petimus w miej-
sce -

.
 K
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(CPG 1773/7717: 
Opusculum de anima)

-
nie wymaga odpowiedniego wprowadzenia. Traktat ten jest na tyle krótki, 

opusculum
-

nalezienia autora1

.

-

-

Patrologiae Cursus Completus, Series 
Graeca

1 Por. F. Celia, 
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 (
      (

per capita disputatio

Opusculum de anima). 

Wyznawcy (R. Cantarella, S. Massimo Confessore. La mistagogia ed al-
tri scritti 2

 -
-

. 
Patrologia Graeca wzmianka o tym trakta-

-

3.
-
-

angielski4, ale bazuje ona tylko na wersji przypisywanej Grzegorzowi 
-

2

Opusculum

, w: 

3 , 
s. 170-175.

4 Por.  Life and works



 

-
-

wersów.

-

-
nie wykorzystane w Patrologia Graeca, 

5

P. Sherwood bowiem pomija Opusculum de anima w Indeksie 1, w któ-
6. Co prawda 

jego klasyfikacji. Najnowsze opracowanie, czyli 
, które w wielu punktach koryguje data-

7.

5 Zob. P. Sherwood, , 

6 Por. Sherwood, 
Confessor, s. 60-61.

7

the Confessor, w: 
Oxford 2015, s. 17-83.
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-
8 Absolutnie wszystkie dzia-

-
skiej,  . Ani 

-

jako autora.
-
-

Zarówno bowiem definicja duszy, jak i intelektu (
(

tropos. W Opusculum de anima -

10. 
U podstaw istnienia rzeczy stoi niezmienny logos -

8 -

 Por. B. Tatakis, 
10 Por. np. Maximus Confessor, 

 Quaestiones ad Thalassium 10, 22, 25, 
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11 logos i tropos

-
fr n ( -

giej frenes.
12

-
Opusculum 

-
potezy stawiane przez badaczy na przestrzeni wieków. Ernst Renan 

13 -
tat Arystotelesa O duszy
manuskrypcie14

przez Sergiusza Reshaina15 -
O duszy, ale 

11 Por. L. Thunberg, Microcosm and Mediator, The theological anthropology 
of Maximus the Confessor Liturgie Cosmique, 
Maxime le Confesseur , w: Massimo 

, w: -
ligie

, 

12 Maximus Confessor, Opusculum de anima 10, ed. R. Cantarella, S. Massimo 
Confessore. La mistagogia ed altri scritti

13 Por. B. Einarson, , 

14

15 Por. G. Furlani, 
Syriac Texts, 
of Gregory Thaumaturgus
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Arystotelesa potwierdza jeszcze kilku badaczy literatury syryjskiej16. 

identyczny z innym manuskryptem syryjskim -
szy17

18 -
. Kolejnym krokiem 

-
   

  . 
20

21. Tekst Maksyma jest trak-

Patrologiae 
Cursus Completus22 -

-
23

16 Por. R. Duval, Litt rature syriaque
17

sposób. Por. Furlani, Contribution of Greek Philosophyin the Orient, s. 307.
18 V.  Ryssel, Eine syrische Lebensgeschichte des Gregorius Thaumaturgus, 

 H. Brown Wicher, , w: Catalogus translationum et com-
mentariorum Mediaeval and Renaissances Latin Translations and Commentaries, t. 6, 

20 Por. Einarson, , s. 130.
21 Por. Einarson, , s. 130.
22 Le trait  de l’ âme de saint Gregoire le Thaumaturge

23 Por. Einarson, , s. 130.
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-

i elegancki24

25

-
cji scholastycznej26

-

-

27.
-
-

imieniem Maksyma Wyznawcy28 Patrologia Graeca 

24 Por. Leberton, , s. 73.
25 Por. Celia, 

il Taumaturgo, s. 164.
26 Por. Celia, 

il Taumaturgo, s. 164.
27 Por. Leberton, , s. 74.
28 Por. Celia, 

il Taumaturgo, s. 164.
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-
30. 

-
31.

i podejmowanie przez niego podobnej tematyki32, ale przede wszyst-
Opusculum O natu-

rze ludzkiej Nemezjusza z Emezy. Traktat ten, który podobnie jak nasze 

33. 
Opusculum zostanie omówio-

-
torstwa Grzegorza z Nazjanzu34

35.
-

 Zob. 
30 L. Abramowski, 

, 

31 Por. Celia, 
Taumaturgo, s. 165.

32 Zob. Gregorius Nyssenus, Dialogus de anima et resurrectione, PG 46, 12-160, 
, 

33 Por. Brown Wicher, , s. 32.
34 Zu Victor Ryssel’s Schrift „Gregoius Thaumaturgus”

35 Por. A. Whealey, 
, 
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36

-
-

37. 

obejmuje okres od IV wieku przed Chrystusem (Arystoteles) do XI wieku 
po Chrystusie (Avicenna), a nawet, w skrajnym przypadku, wiek XVII 
(Atanazy Retor), to ostatecznie obalono wszystkie dotychczasowe hipo-

-
zek z gatunkiem literackim tego utworu.

Opusculum de anima -
-

     

-
-

-
-

36 Por. Celia, 
il Taumaturgo, s. 164.

37 Por. B. Larsen, Les traites de l’ame de Saint Maxime et de Michel Psellos dans 
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-

tematyce duszy38

      

-

O duszy

mnicha O duszy

Co to jest tropos

38
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-
-
i 

-

niezwykle syntetycznymi definicjami. Po trzecie wreszcie, na samym 

-
-

 
-
-

dynie przez kopistów.
-
-
-

najmniej kontrowersji dochodzi do kwestii bardziej problematycznych, 
a sam swoje tezy nazywa sylogizmami. W ten sposób przeprowadza czy-

-

 Por. Celia, 
il Taumaturgo, s. 164.
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Opusculum (znacznie 
opuscula -

w przypadku Opuscula theologica et polemica Maksyma Wyznawcy40 czy 
Opuscula psychologica, theologica, daemonologica 41, 

-
-

De anima Aleksandra z Afrodyzji42.
ero-

tapokriseis  

43

do chirurgii po skomplikowane problemy teologiczne, jak u Maksyma 
-

erota-
pokriseis

-
kaz44

40 Zob. Maximus Confessor, Opuscula theologica et polemica, CCSC 30, 
Turnhout 2014.

41 Zob. Michaelis Pselli philosophica minora

42 Por. M. Komsta, , 

43

, w: , 

44 Por. Papadogiannakis, , s. 100.



 

Opusculum, to 
kephalaia

w erotapokriseis, których celem jest prezentacja tradycji filozoficznej 
w postaci krótkich sentencji45.

-
-

-
-

Gregorius Thaumaturgos, , PG 10, 1137-1145.

Maximus Confessor, Opusculum de anima

Cantarella R., S. Massimo Confessore. La mistagogia ed altri scritti

 Life and works

45

, w: 
Reflections, Social Contexts and Genres
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Abramowiczówna Z., 

Abramowski L., 
das Problem seiner Echteit ü

Balthasar H.U. von, Liturgie Cosmique, Maxime le Confesseur

Brown Wicher H., , w: Catalogus translationum et commentar-
iorum Mediaeval and Renaissances Latin Translations and Commentaries 6, 

Celia F., 
status quaestionis e un primo approccio al problema delle fonti

Zu Victor Ryssel’s Schrift „Gregorius Thaumaturgus” ücher für 
protestantische Theologie  

Duval R., Litt rature syriaque

Einarson B., -

Furlani G., , 
IV:       of Gregory 
Thaumaturgus

Grzegorz z Nyssy, 

-
fessor, w: 
Oxford 2015, s. 17-83.

, w: Edit-
, 
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, w: -

Komsta M., 

Larsen B., Les traites de l’ame de Saint Maxime et de Michel Psellos dans le Parisinus 

Le trait ’ âme de saint Gr goire le Thaumaturge

Maksym Wyznawca, 

Maksym Wyznawca, Quaestiones ad Thalassium -

Maksym Wyznawca, Opuscula theologica et polemica -
hout 2014.

Massimo il Confessore

Michaelis Pselli philosophica minora

Nautin P., 

Sherwood P., 

, w: -

, w: 

Reale G., 

Ryssel V., Eine syrische Lebensgeschichte des Gregorius Thaumaturgus

Tatakis B., 

Thunberg L., Microcosm and Mediator, The theological anthropology of Maximus the 
Confessor
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46

 Ci pismo zawie-
 to bez 

-

-

-

-
-

 dowodów 

47.

-
 

-

46

Opusculum do anima, w: S. Massimo Confessore. La mistagogia ed altri scritti, Firenze 

47

Cudotwórcy (PG 10, 1137 A-B).
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O duszy jako 

-
-
-

-

przedmiotu. To natomiast, co poznawalne intelektualne, nie jest poznawane 
48. Dusza zatem, niepoznawal-

.

jasno wynika z faktu, nie jest poruszane ani przy pomocy odpychania, 

-

48
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-
nie odniesiona, 50. Substancj  jest bowiem to, 

-

odwag -
-

-

-

-

-
-
-
-

) duszy51. To bowiem, 

50 Tego fragmentu nie ma u Grzegorza.
51 Ontyczne 

, Seminare 34 
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52

-
 )53

)54

-
cielesna.

-
). Nie posia-

-
( ) -

-
o czy jako . 

55.
56

-

52 Tego fragmentu nie ma u Grzegorza.
53

54

55

56
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-

57, to dusza 

58.
nasza

aden z bytów nie jest 

-

wszystko) to, co podlega zniszczeniu, jest podzielne, 
-

wszystko to) -

z siebie posiada ruch , to 
-

nie ustaje, nigdy nie dochodzi do kresu, a co nigdy nie dochodzi do kresu, 

57

58 Tylko u Grzegorza.
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sylogizmu jest niezniszczalna.
I 60

-
61

62.

63

nasza -

-

60

61 -
, t. 5, 

62

63
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-

-

-

-
jemy j -

-

przy pomocy rozumu. Intelekt -

-

Poznanie ( -

-
-

64.

64

jak i Maksymowi Wyznawcy.



 

-
niego ich pojmowania.

65

-
ruszane.

) duszy66,  zdolna do uchwycenia 

 ruchu.

67

65

-

, t. 4, 

66

67 Dr Karolina Ko
Politycznych i 
k.kochanczyk@inop.edu.pl 0000-0002-4510-6111.





Anonim, 
(ICERV 272: )

twórca Etymologii1 -
cyklopedii 

-
2

3. Etymologie -

4 5. Przez 

1 Etymologies
of Seville

2 S. Voroncov, 
-

3 , w: San Isidoro 
de Sevilla, . Edición bilingüe, texto latino, versión española y notas por 

4 E.R. Curtius, 

5



  

autora Etymologii6

-
7.

8, nauczyciel i wychowawca Europy , twórca pierwszej 
10 11 -

karz Pana Boga 12

-
-

13

14 -
-

6

7 Etymologii , Lublin 
2007, s. 173-175.

8 ), 

, 

10

, w: , red. 

11 Goci, s. 
12

, w: 
Leiden 2020, s. 42-100.

13 , w: , red. A. Fear 
, w: 

14 , León 



 

Benedyktem, Leonem, Cezarym z Arles i Augustynem15

-
16

ón17. W jego 
-
-

czone w miejscu jego pochówku18 w Hispalis (dz. Sewilla)
-
-

ry poetyckie biskupa Eugeniusza II, najwybitniejszego liryka wizygoc-
kiej epoki20

Etymologii, 

strzechy kolejnych czytelników wraz z pismami Izydora oraz innych wi-
zygockich autorów. W bibliotece klasztoru San Isidro w León

in exten-

15 , 
, w: 

, w: , 

16

17

18

w: https://fil.ug.edu.pl/sites/default/files/_nodes/strona-filologiczny/73250/files/martin-

 
, Turnhout 2001, s. 142-143.

20 Eugeniusz z Toledo , 
w: , red. C. Codoñer, 

Goci, s. 307-308.



  

so anonimowy twórca wspomnianej 21 -
22.

Tekst epitafium 
-

wanych23. W dwunastu heksametrach anonimowy autor kolejno ukazuje 

24 25 -

Leander)26 27. Anonim podaje imio-

-
28

zwyczajem, chwali Leandra oraz Izydora jako wymownych i uczonych 
-

21

151, 162-163.
22 La translation, s. 55.
23 I. Soriano Velásquez, -

, w: . , red. 

24 , CCL 113B, Turnhout 

25

26 P. Ubric Rabaneda, , 
w: 

27 O rodzinie Sewilczyka, por. Fontaine, 
-
-

hispana, w: 
28 , 

w: 



 

-
nych i ascetycznych Leandra30 oraz licznych doktrynalnych, egzegetycz-
nych, historycznych, gramatycznych, dydaktycznych, liturgicznych pism 
Izydora31

-

-
-
-

32. W kolejnych wersach autor pokrótce opisuje zamieszczony nad 

-

Memoria de la vida y publicidad de la muerte en la 
, w: 

 La muerte y sus testimonios escritos, red. N. Ávila 

30 Leander z Sewilli Leandro de Sevilla, 
w: , red. C. Codoñer, 

Leander
31 , NSWP, s. 

de Sevilla, w:  en la literatura, red. 
Gramatyka wobec sztuk wy-

, 
, 

32 Tak pisze Leander do Florentyny (De institutione virginum -

quem quia sub Dei tuitione et tribus germanibus superstitibus parentes reliquerunt commu-

carius dilige, tantumque Iesum exora pro illum, quantum nosti eum a parentibus tenerius 



  

-

-

-

33 34. 
-

viros subli-
mes

35 -

36 -

-
felicis sancte pie memorie

-
-

33 R. Lattimore, Themes in Greek and Latin Epitaphs
34

El Epitaphium
35 El Epitaphium, s. 158.
36 W Hiszpanii wizygockiej czas odliczano od roku 38 przed Chrystusem. Por. 

-
versal Memoria



 

37 -

-
38. 

-
czownika II deklinacji -us (w. 5: -

-
 (w. 2: 

jw.) -
kach (w. 3: w. 13: marcias ae (w. 1: 
hec era sancte memorie pie memorie

zaimka hic hii in z akuzatiwem przy podaniu 
lokalizacji (w. 5: in medium -

quales fuerunt inquirite)40.
-

-
kiego Sewilczyka.

Epitaphium  82, 50.

37

Iglesias, El Epitaphium, s. 158, przyp. 41.
38 El Epitaphium, s. 162.

El Epitaphium, s. 158-160.
40 El Epitaphium, s. 161.



  

Epitaphium
de l’Église

Epitaphium

Sanctus Isidorus Episcopus Hispalensis, 

Isidorus Hispalensis, De viris illustribus

Isidorus Hispalensis, Versus  
, Izydor z Sewilli, , VoxP 50-51 (2007) s. 565-580.

San Leandro,  y del desprecio del mundo, w: Reglas 

, -
dra

Leandro de Sevilla, w: Dos 
, red. C. Codoñer, Salamanca 2010, s. 63-68.

-
versal

Barrett G., , w: -

Blaise A., 



 

Castellanos S., , w: -
ville

-
, w: 

, Madrid 2006.

Codoñer C., , w: 
literatura, red. C. Codoñer, 

Curtius E.R., 

 , w: San Isidoro de Se-
villa, -

, w: , red. M.C.
345-387.

, w: -
ville

, w: 

, Turnhout 2001.

, w: 
, red. ález, Sevilla 2002, s. 141-151.

Esquisse d’un travail, w: , 
red. M.C. 271-283.

González Salinero R., 
, w: , red. A. Fear 
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Iranzo Abellán S., , w: 
, red. C. Codoñer, Salamanca 2010, s. 110-118.

Krynicka T.,  , Lublin 2007.

Lattimore R., Themes in Greek and Latin Epitaphs

„Ori-
go et fundamentum liberalium litterarum”, Kraków 2014.

s. 187-228.

Église

, 
s. 207-274.

Petrovskij F.A., Latinskie eskie stihotvoreni

-

Sánchez Salor E., , Sala-

, w: -
, 

tardorromana y visigoda. Las inscripciones funerarias, w: 
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 La muerte y sus testimonios escritos, red. N. Ávila Seoane, 
Madrid 2011, s. 365-403.

Soriano Velásquez I., 
, w: . , red. C. Co-

 -
nictwa

Ubric Rabaneda P., , w: -

Viñayo González A., , w: , 
red. ález, Sevilla 2002, s. 

Voroncov S., -

p: 7.05.2020).

Wolanin H., , Kraków 2012.

1. 
2. 
3. 
4. † eo † posita consors hic digna quiescit.
5. 
6. 
7. et cognosces eos bene cuncta fuisse locutos,
8. spe certos, fide plenos et super omnia castos.

Docmatibus sanctorum cerne crevisse fideles
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10. ac reddi Domino quos impia iura tenebant.
11. 
12. aspiciens sursum pictos contende videre. 
13. 

era DCXL.
14. 

15. 

41,
2. Leander oraz Izydor, w gronie biskupów42 pierwsi43.

44,

41

-
crux corpora. Por. 

-cr/-gr, -dr/-tr, -pr:: crux, gerit, sanctorum corpora, fratrum, Leandr dorique, 
priorum, ordine ori, priorum, ordine, tercia orentina soror, perennis, 
consors.

42 vates
-

 Dictionnaire latin-

pisarski dorobek brata w swoich (por. Versus -

43 -

priorum

vatum

44

atum (w. 2) oraz Deo vota perennis
por. Sánchez Salor, 
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45 46.
47.

48,

.

50.

45

El Epitaphium, s. 155, przyp. 37.
46

consors
-
, 

Epistola dedicatoria).
47 dium, membra medium, disiungit), 

sanctorum, fratrum, priorum, vatum, du -
pe-

rennis, quiescit
(fratrum, vatum, w. 1-2, duorum, w. 5).

48

do drugiej osoby. Por. R. Lattimore, Themes, s. Latinskie 
 stihotvoreniâ lector), trybu 

inquirite inquirito oraz cerne -
cognosces -

strukturalnym, Kraków 2012, s. 436.
 W analizowanym segmencie tekstu spotykamy liczne aliteracje (np. -le, -li: 

-

quales, cognosces eos, locutos, certos, plenos, castos, fideles, quos.
50 De viris illustribus -

-

z arianizmu na katolicyzm. Por. P. Ubric Rabaneda, Leander

Por. Fontaine, 
-

, Murcia 
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51.
-

52.
-

53.

-
54.

Tatiana Krynicka55

, w: , red. A. Fear, 

51

-

viros, vivere, videre
credas viros 

vivere credas viros videre -

conten
z semp vive
semper - sursu videre).

52

53

54

55



VOX PATRUM 75 (2020)  605-630
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1

 rozpoczy-
 

(
Demonstrationes 

(XI: De circumcisione2 De paschate3 De sabbato4 De dict-
inctione ciborum5 De Gentibus quae Loco Populi Suffectae Sunt6

1 Bezokolicznik , w wokalizacji Parisot (PSyr 1, 845-846) wskazuje na 

) 
, PSyr 1, 785, 1.

2 Por. Aphraates, Demonstratio O obrzezaniu 

3 Por. Aphraates, Demonstratio  

4 Por. Aphraates, Demonstratio O szabacie (Demon-
stratio XIII. De sabbato, Patrologia Syriaca I, 541-572), VoxP 66 (2016) s. 513-526.

5 Por. Aphraates, Demonstratio , O pokarmach czystych 
i nieczystych (Demonstratio XV. De dictinctione ciborum. Patrologia Syriaca I, 728-757), 



606  

XVII: 7

sanctitate)8. 

-

Przymierzu i wykluczenia Narodu Wybranego

-

-

-
10

-

6 Por. Aphraates, Demonstratio -
 (Demonstratio XVI: De gentibus quae loco populi suffectae sunt, PSyr 1, 

7 Por. Aphraates, Demonstratio 17: , PSyr 1, 785-816.
8 Por. Aphraates, Demonstratio -

 (Demonstratio XVIII: Adversus Iudaeos de virginitate et sanctitate, 

 Por. P. Bruns, 
Na temat antyjudaizmu Afrahata, por. M. Simon, 

 romain 
10 Por. Aphraates, Demonstratio
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-
11.

-
-

)12 -

13

-
14. Z pew-

-

-

Perskim.
-
-

11 Aphraates, Demonstratio
12 Por. Aphraates, Demonstratio
13

, w: 

14 Por. Neusner, , s. 127.
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-
)15

Demonstrationes nabiera 
-

  ,   )16 
 

( )17

-

-

-

-

15 Por. Aphraates, Demonstratio
16 Por. Aphraates, Demonstratio Demonstratio 

Demonstratio
Demonstratio  
17, 8

17 Por. Aphraates, Demonstratio



 

-

Izraelitów z niewoli jest ostatnim.
-

-

-
mieszkane.

-
-

18 -
dowiska geograficznego obu postaci.

 Demonstrationes, PSyr 

18 Por. Aphraates, Demonstratio O po-
 (Demonstratio tertia. De ieiunio

Aswerus). Por. 
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Wright W., : edited from syriac manu-

s. 357-376 (  - ).

Demonstrationes

s. 765-788

Bruns P., w: Aphrahat, 

-

Bardy G., , Catholicisme I 686.

Becker A.H., , 

Bruns P., , LThK³ I 802-803.

Bruns P., 



  611

, w: Exegesis 

, StPatr 41 (2006) s. 13-22.

Cody A., 

Fiano E., 

(2016) s. 437-468.

Fiano E., , Duke University 2010.

Grosby S.E., , Winona Lake 2002.

Hausherr I., , DSp I 746-752.

, 

Gospel

Lavenant R., 

Lizorkin E., -
mia

Maude M., 

Ortiz de Urbina I., , LThK² I 687.

, DThC I/2, 1457-1463.

Praefatio, w: Aphraatis Sapientis Persae Demonstrationes, PSyr 1, Paris 

Petersen W.L., 
Demonstration

Petersen W.L., , ed. Bas ter Haar 



612  

, w: Aphraate le Sage Persan, 

, w: 

Simon M., 

 

Uciecha A., , List synodalny ( . PSyr 1, 573-

Uciecha A., . (Demonstratio Secunda. De caritate. 

Uciecha A., (Demonstratio Quarta. De oratione. PSyr 1, 137-

Uciecha A., ( . PSyr 1, 467-

Uciecha A., ( -
tuorum. -
jskiego i komentarz).

Uciecha A., (Demonstratio X. De pastoribus. PSyr 1, 444-465), 

Uciecha A.,  (Demonstratio XV. De dict-
inctione ciborum -

Uciecha A., , O pokorze ( . PSyr 1, 408-441), 

Uciecha A., , (Demonstratio Septima. De paenitentibus. PSyr 1, 
-
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Uciecha A., . (Demonstratio Tertia. De ieiunio. 

Uciecha A., , O synach przymierza (Demonstratio Sexta. De monachis. PSyr 1, 
-

Uciecha A., ( . PSyr 1, 541-572), 

Uciecha A., , (
et novissimis temporibus -

Uciecha A.,  ( . PSyr 1, 505-

Uciecha A. , . O wierze ( PSyr 1, 5-45), SSHT 37/2 

Uciecha A., , O wojnach (Demonstratio Quinta. De bellis. PSyr 1, 184-237), 

Uciecha A.,  ( : 
, PSyr 1, 817-844), VoxP 68 (2017) 

Uciecha A., -

Uciecha A., 
z Merw i Teodora bar Koni. Zarys problematyki, VoxP 67 (2017) s. 673-688.

Uciecha A., -
ta, w: 

Uciecha A., , 

Uciecha A., , 
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Uciecha A., , VoxP 63 (2015) s. 217-226.

Uciecha A., 
, BPTh 8/1 (2015) s. 65-80.

Uciecha A., -

Uciecha A., , w: -
wo antyczne
s. 113-126.

Uciecha A., 

Vööbus A., 

Wright W., , t. 1, London 1871.

1 20

-

-

( -

-

-

Demonstrationes
20

cyfra wskazuje na numer Mowy
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-

-

-

-

Zobacz ( )21

I nalegali Egipcjanie na lud, aby wyszli z kraju (por. Wj 12,33). Podobnie 

-

21 cognosces (PSyr 1, 850, 5).
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22 
-

-

-

) (por. Ef 1,5).
3

-

-

-

-

-
-

22



  617

-

swe wargi, bo Bóg im nie odpowie (por. Mi 3,7).
4

-
roba nieuleczalna ( ). W Prawie bowiem napisano: 
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-
)23 -

5 (857, 13-865, 3). Zobacz ( )24 -

-

-

Egiptu, jak Filistynów z Kaftor i Aramejczyków z Kir. Oczy Pana pa-
-

23

24 P



 

O zgromadzeniu ( )25 

-

-

-
-
-

25 Termin 
Thesaurus Syriacus, t. 1, ed. R. Payne Smith, 

Demonstratio 16, 3, PSyr 

( Demonstratio 

Demonstratio 16, 

(por. Ez 23,4). Aphraates, Demonstratio -

Demonstratio 
Afrahat, (Demonstratio XVI: De Gentibus quae Loco 
Populi Suffectae Sunt
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(

-

-

Malachiasz26

-
-

im wargi wybrane/czyste (  

27

-

nakazów (por. Ml 3,6-7).
6 -

26

27



  621

-

-

) 

w dniach Zorobabela, w dniach Aggeusza i Zachariasza, i to oni trudzili 

-
-
-

-
-

-

-
28.

28 Demonstratio
1, 868, 16-18: .



622  

7

( ), w Egipcie, w Tyrze, w Sydonie, w Hamat i na wyspach odle-

-

) -

30

-

was z Babilonu. Tak bowiem mówi Pan: Budujcie domy i mieszkajcie 

Demonstratio

30 Mowa prawdziwego proroka, nauczyciela i komentatora jest porównana do budo-
, t. 2, 
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31

 
(

-

-
-

-

u naszych królów, u naszych przywódców i u naszych ojców, bo zgrze-

-
-
-

31

Le Sage Persan, 



624  

-

-

-
-

-
-

-

-

-



  625

). 
Zrozum ( -

-
-

) i zrozum dobrze: 
-

-

-

-

), mój drogi, 

-

-

-

-
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(
-
-

-

11

-
-

-
-

) 

-
-

-
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-

-

-
-

), mój 
przyjacielu, i zrozum ( -

-

-

 

32

-

32
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-

13 ) Daniela, mój przyjacielu, 

-

-

( ): dwudzie-

-
-

i odczytanie pisma: Mene, teqel, parsin. Mene -
Teqel

zbyt lekki. Parsin

-



 

-

 (

Koniec Mowy 
zgromadzeni.

ks. Andrzej Uciecha33 

33
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