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Abstract: The Fourth Book of Maccabees (4 Macc) in the description of Eleazar’s prayer, before he suf-
fered a martyr’s death (6:29) as well as the martyrdom of seven brothers and their mother who suffered
for the nation (17:21), the term avtiguyog (which means “given in exchange for life”) is used twice.
This adjective appears only twice in the Septuagint (LXX), to be precise, in 4 Macc. The context of both
passages suggests a broader meaning of the term, translated with reference to a sacrifice of life having
a propitiatory, expiatory, vicarious and voluntary character, and even atonement for the sins of the Jew-
ish people. In this article, the subject of expiatory martyrdom in 4 Macc will be taken in the context of
the biblical, apocryphal and other ancient texts, with reference to the flow of ideas and terminology of
Greco-Roman religion, poetry and philosophy. In addition, possible translations of the term avtiguyog
will be analyzed, included in the broader context of Greek and other terminologies, so as to show possible
connections between the idea of expiatory martyrdom and the ideas described in the New Testament.

Keywords: The Fourth Book of Maccabees; 4 Macc; avtipuyxog; expiatory martyrdom; reparation;
sacrifice; atonement

The Fourth Book of Maccabees, which belongs to the apocryphal writings, was prob-
ably composed in the first century AD, i.e., at the time of the birth of Christianity;
however, the time of its creation should not be moved further than 70 AD, and there-
fore, it was written before the seizure of Jerusalem by the Romans.! Among many
topics, this book explores the idea of innocent martyrdom and suffering of the Jewish
people not only because of the love for God and His law; but also suffering under-
stood as expiation, i.e., atonement for the sins of the whole nation. The martyrdom of
one of the characters, Eleazar, is described in this book as a reparative, propitiatory,
vicarious and voluntary sacrifice, and thus (in a further sense) anticipating the salvif-

* The author of the article would like to thank Rev. Roman Mazur SDB PhD for valuable and enriching
suggestions as well as observations on the content of this submission, especially in the field of Greek
extra-biblical literature.

1 Popowski, “Czwarta Ksiega Machabejska,” 809.
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ic sacrifice of Jesus Christ on the cross. Therefore, it seems reasonable to ask whether
the ideas of suffering and martyrdom that atone for the sins of many, fully developed
in the New Testament (NT), were already present in the Judaism of that era and in
the intertestamental literature. The phraseology and subject area of 4 Macc depicts
martyrdom in precisely such categories, and thus, it emphasizes its expiatory dimen-
sion even more. The idea of “atoning sacrifice” is conveyed by the use of the adjec-
tive avtiyvxog, which occurs in the Greek original of 4 Macc. It can be translated
as “given in exchange for the life of (another)” or “offered as ransom for someone.”
The fact that this word appears only twice in the LXX? (4 Macc 6:29; 17:21) encour-
ages one to pursue a more detailed analysis, undertaken in the context of expiatory
martyrdom, which is present in the pages of the Scriptures* and in the non-scrip-
tural background. Broader descriptions of martyrdom as such were located in other
sections of the Scriptures’; therefore, this article will outline the topic of vicarious
martyrdom, expressed with the adjective dvtiyvyog.°

1. Martyrdom in Early Judaism as Exemplified
by the Books of Maccabees’

The First and The Second Book of Maccabees (1-2 Macc) constitute a particular tes-
timony of the difficult history of the Jewish people during the period between 175 BC
and 135 BC. These dates refer to two events which outline the framework of the story
described on the pages of 1-2 Macc: the beginning of the reign of King Antiochus
IV Epiphanes (175 BC) and the death of Simon Maccabeus - also known as Simon

2 BDAG, s.v. “avtiyvyov.

3 Greek text from: Rahlfs, Septuaginta; the Polish translation generally follows: Popowski, Septuaginta.

4 4 Macc, though it remains in the collection of the Greek Bible, belongs, nevertheless, to the Apocrypha;
cf. Wojciechowski, Apokryfy, 97-122. The specific character of The Fourth Book of Maccabees stems from
its presence in the LXX and the authority it enjoyed already during the period of Christian Antiquity;
cf. Baran, “Siedmiu braci,” 45-46.

5 In the OT, persecution for religious reasons is associated with the purity of faith and fidelity to God and
His law (2 Kgs 9:1-10; Hos 1:3-4). The prophets: Amos (Am 7:12-13) and Jeremiah (Jer 7:12-13 were
persecuted in this manner. Among the prophets, it is also worth mentioning Elijah and an anonymous
group of prophets in 1 Kgs 19:10, or Uriah in Jer 26:20-23, who devoted their lives to fidelity to God
and His Word. When discussing the topic, the “suffering righteous” from the Books: Daniel, Tobias, and
Esther, cannot be ignored. The innocent servant of the Lord, described in the Book of Deutero — Isaiah
(Is 40-55), also suffers a martyr’s death. The Jews who lived in the Diaspora were also oppressed for reli-
gious reasons, as is mentioned in the Book of Esther (Est 3:8). Linke, “Od skandalu,” 12-39; Chrostowski,
“Rézne odcienie meczenistwa,” 9-26; Szymik, “Meczenstwo,” 695-696.

6 The need for a broader study in this area, especially regarding the impact of the idea of expiatory suffering
from 4 Macc on the theology of martyrdom in Christianity, is indicated by Wojciechowski, Apokryfy, 109,
fn. 54, although he himself thoroughly discusses this issue ibid., 108-110.

7 Chrostowski, “Rozne odcienie meczenstwa,” 16-21.
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Thassi - (135 BC).* It is a difficult story for the Jewish people, marked by suffering in
defense of the law, even to the point of shedding blood. In this sense, 1-2 Macc repre-
sent the fullest and most competent description of the struggles, fights and hardships
undertaken by the Jewish family of Mattathias of Modfi’in in defense of God’s law
and faith in one God.” The heroic conduct of Mattathias and his sons found many
followers among the pious Jews. Their radicalism in defense of the Law resulted in
persecution and tortures inflicted by Hellenists,'’ often leading to the martyr’s death
of the members of the Jewish nation. The descriptions included in 2 Macc 6-7, where
the martyrdom of the old Eleazar as well as the martyrdom of a mother and her seven
sons are presented, constitute an important testimony of these events."

Martyrdom and suffering in The Books of Maccabees, indirectly in 2'* and more
clearly in 4 Macc, are shown as expiation and compensation for personal iniquities,
as well as for the sins of the whole nation. These ideas can be seen in the speeches of
the Maccabean brothers: “It is true that our living Lord is angry with us and is making
us suffer because of our sins, in order to correct and discipline us. But this will last only
a short while, for we are still his servants, and he will forgive us” (2 Macc 7:32-33)."
The martyrs described in 2 Macc suffered, in a sense, for the sins of the nation and
begged God to accept their death as an atoning sacrifice for the sins of their people.
In this way they desired to obtain God’s forgiveness on behalf of the nation. This can
be seen in the descriptions of 2 Macc 7, where the martyrs justify their suffering by
“having sinned against their God” (auaptovteg €ig TOv éavt@®v Oedv; 7:18) and are
tortured “because of their sins” (81 Tag éavt®v apaptiag mdoyouev; 7:32), for which
the wrath of God, the Mighty One, “fell righteously upon all their people” (6pynv v
Ml TO oOpmay LAV YEvog Sikaiwg Emnypévny; 7:38).

Apart from the special Old Testamentary (OT) testimony of the resurrection of
the dead, 2 Macc contains important descriptions of the martyrdom of the pious
(2 Macc 6:18-31; 7) and the description of the merits for the whole community of

8  The dates and events cited are essentially the timeframes of the First Book of Maccabees; The Second Book
of Maccabees has a slightly different time frame, as its writing was completed between 160 and 150 BC,
most likely in Alexandria; Rubinkiewicz, “Machabejskie Ksiegi,” 687.

9 Tulodziecki, “Zmartwychwstanie meczennikow;” 85-86.

10 The term “Hellenists” means people who speak the Greek language (and at the same time feel Greek), who
succumbed to the influence of the current of thought and culture, called Hellenism, adopted the culture,
customs, and way of thinking derived from it, although they did not come from Greek tribes. Many Jews
also succumbed to Hellenistic trends; Langkammer, “Hellenisci,” 655.

11 Baran, “The Jewish Community;” 55-78.

12 The idea of vicarious suffering does not appear directly in 2 Macc. Following Jozef Homerski (Pierwsza
i Druga Ksiega, 209), who comments on the verse 2 Macc 7:38, it can be stated that: “the young man was
not guilty of the sins of his nation, but with all sacrifice, together with his brothers, he lays down his life
for the nation. An idea very close to the substitute sacrifice of the Servant of the Lord (cf. Is 53:4-12), but
not identical. Rather, it reflects the truth proclaimed by the prophet Ezekiel that God wants us to intercede
on behalf of sinners (cf. Ez 13:5; 22.29-30; cf. also Is 59:16).

13 Odzimek, “bukaszowy kerygmat,” 72-73.
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sinners arising from the deaths of the righteous (2 Macc 7:37-38). This description is
the second text of that type after the text of Isa 52:13-53:12." Undoubtedly, 2 Macc
constitutes one of the most important testimonies of Judaism, proclaiming the hope
of the resurrection of the flesh (in the sense of resurrection to life), which is offered to
all believers (2 Macc 7:9,11,14,23,29,33,36; 14:37-46); however, it does not mention
the issue of the general resurrection.

The abovementioned textual testimonies may show that the martyr’s submission
of life for others (even for the nation), understood in terms of merit and compen-
sation to God for the sins of the people, was already present in the era of the Has-
moneans, as well as in Judaism in the second century BC. It could have been a factor
that paved the way for the idea of a general resurrection, which was not present in
the Books of Maccabees and fully revealed only in the NT.

The examples of expiatory martyrdom are described not only in the Books of
Maccabees that constitute part of the canon' (1-2 Macc), but also in the apocryphal
ones, as evidenced by the descriptions included in 4 Macc. The martyrs are described
there as heroes, who, thanks to their perseverance, achieved a moral victory over
the King Antiochus IV Epiphanes. It highlights the thought expressed in 2 Macc 7,
in which the martyr, presented as a model of love for God and His laws, innocently
suffers on behalf of the whole nation. Hence, in 4 Macc relinquishing life was pre-
sented in terms of a sacrifice — in order to emphasize its propitiatory dimension for
the whole community of Jews.'® However, in order to get to the heart of the matter of
expiatory martyrdom in 4 Macc, it is necessary to at least generally outline the con-
text of its origin as well as its principal content.

14 Tulodziecki, “Zmartwychwstanie meczennikéw,” 87.

15 When speaking of the “canon,” in the case of the Maccabees, a distinction should be made between
the Catholic canon and the Orthodox canons. The Catholic Church includes only 1-2 Macc in the canon,
recognizing them as deuterocanonical books, and placing 3-4 Macc among the Apocrypha. The Ortho-
dox Church recognizes 1-3 Macc as canonical, and places 4 Macc in the appendix; it is therefore not
a canon book, but permissible for reading. It should be added, however, that in the Orthodox Church
itself, there are different qualifications of the canonicity of these books depending on the principles
of a given Church. In the Old Church Slavonic and sometimes Russian Synodal Bible, 3 Macc appears
among the canonical books, despite the fact that the Russian Orthodox Church recognized it as an Apoc-
rypha. The status of the LXX books, considered apocryphal in Catholicism, was probably different in
Orthodox Christianity from the rest of the Apocrypha. Protestant communities, in turn, place 1-4 Macc
outside the canon, considering them in their entirety as apocryphal. Terminological complexities between
individual Christian communities in the classification of biblical and extra-biblical books result from
the lack of an unambiguous nomenclature and proper assignment of literary works in collective editions
of sources; Suter, “Machabejska Ksiega Trzecia”; “Machabejska Ksiega Czwarta,” 687-688; Rubinkiewicz,
“Machabejskie Ksiegi,” 686; Walewski, “Kanon,” 251-252; Wojciechowski, Apokryfy, 110; Paprocki, [rec.]
“M. Wojciechowski, Apokryfy,” 112.

16 Odzimek, “Lukaszowy kerygmat,” 73.
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2. The Fourth Book of Maccabees: The Triumph of Reason
over Passions

The Fourth Book of Maccabees functions under that name in the uncial manuscripts
of the Scriptures; Eusebius and St. Hieronymus entitle it: On the Supremacy of Rea-
son erroneously attributing its authorship to Flavius Josephus. The abovementioned
title of the work, although incorrectly classified, suggests its philosophical charac-
ter. Thus, it can be placed among moral life considerations, which is consistent with
the ethics suggested by the author. It was probably a Jew with a masterfully proficient
command of Greek, both in the biblical and extra-biblical area of koiné Greek.!” This
is evidenced by the choice of words, which in many places raise philosophical rather
than religious issues, although both of them coexist in 4 Macc whereas the author
justifies moral behavior on the grounds of religious motives. The book was probably
written in Antioch or in an environment directly associated with it.'®

4 Macc is also dated in various ways, although scholars agree when it comes to
general conclusions. Some assume that it was created over the period of 63BC - 38 AD
or generally in the first century AD, using the description of 4 Macc 14:3 about “holy
and consistent faith” Thus, they define the time of the composition of the work as
a period of “peace and order” and situate it before the destruction of the temple in
AD 70 and the persecution of Caligula’s reign.'” Others, taking into account the char-
acterization of Apollonius in the book as “strategist of Syria, Phoenicia, and Cilicia”
(4 Macc 4:2), suggest its creation between 20 and 50 AD, when Syria and Cilicia were
administratively linked with the Roman Empire.” Therefore, generally, the timing
of writing 4 Macc can be determined as the first century AD, more precisely prior
to 70 AD.

The author of the book reinterprets the stories of the martyrs from 2 Macc 6-7,
describing them in the light of Greek philosophy and incorporating them into
the general discourse of the work, the main motto of which is the statement that
“the use of reason combined with faith is capable of ensuring full control over expe-
riences” (4 Macc 1:1), which the author repeats in various ways throughout the work
(1:1-12; 2:21-22), justifying his thesis with the examples of Joseph, Moses, Jacob,
and David (1:13-3,19), an old man Eleazar (5-7) and seven brothers (8-2), along
with their mother’s speech (14:11-17:6).%' The author of 4 Macc, however, did not
intend to simply repeat or even extend the biblical stories, but to reinterpret them

17 Rubinkiewicz, “Machabejskie Ksiegi,” 689.

18 Baran, “Obraz Boga,” 420.

19 Rubinkiewicz, Wprowadzenie, 49; a similar dating, shifting the composition 4 Macc before 70 AD, is
given by Popowski, “Czwarta Ksiega Machabejska,” 809; similarly: Wojciechowski, Apokryfy, 102, where
he writes about the creation of 4 Macc around the middle of the 1st century AD or a little earlier.

20 Nickelsburg, Jewish Literature, 258, where he cites the article: Bickerman, “The Date,” 105-112.

21 Nickelsburg, Jewish Literature, 256-259.
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in the didactic approach and the language of Platonic philosophy and in the spirit of
the school of Stoics and Cynics. 4 Macc, however, is not a strictly philosophical work,
since the heroes endure suffering because of the law (vopoc), which was mentioned
in the book 38 times.”” In order to justify his position, the author of 4 Macc uses
the rich constructions of Greek rhetoric in abundance (even in 7:1-7), and the reason
itself, which is supposed to control the passions, is described as the fear of the word
of the Lord. At the basis of the whole argument are both philosophical and typical-
ly biblical concepts, which indicates the author’s eclecticism and the use of various
sources.” 4 Macc should be interpreted in such an eclectic way, searching for paral-
lels for the vocabulary used there not only in biblical literature, but also in the ter-
minology of Greco-Roman religion, poetry, and philosophy, while the exegesis of
the work should take into consideration rhetorical analysis.

3. Expiatory Martyrdom (avtijuxocg) in 4 Macc 6:29 and 17:21

Although 4 Macc contains many colorful descriptions of martyrdom presented in
expiatory categories, this idea is literally expressed in verses 6:29 and 17:21. The first
one deals with the martyrdom of the heroic Eleazar, whose sufferings borne in
the name of fidelity to God’s law are presented in detail in 6:1-11,24-26, and the sec-
ond with the sufferings of seven brothers who endure torments in the same spirit as
the aforementioned hero.

In 6:27 Eleazar, who is already very much affected by pain, devotes himself to
prayer, during which he expresses his readiness to suffer in an expiatory way, out
of love for God’s commandments. At the culmination moment, he confesses: “You
know, O God, that though I might have been saved” (6:27a) and adds: “I am dying
in burning torments for the sake of the law” (dmoBvijokw 8t TOV vopov; 6:27b).
The next passage from Eleazar’s request elaborates on this in more detail: “Let our
punishment suffice for them” (cov dpkeoBeig 1] fueTépa Hrgp adT@V dikn; 6:28b). In
the course of his prayer, the hero expresses himself again in sacrificial terms: “Make
my blood their purification” (kaBdpotov adt@v moinoov o €pov aipa; 6:29a), to fi-
nally literally express the expiatory role of my martyrdom: “Take my life in exchange
for theirs” (&vtiyvxov adt@v Aafé v éunv yoxnv; 6:29b). The Greek adjective
dvtiyvyog (acc. sing. neut.: avtiyvyov) appears here for the first time, expressing
the idea of a surrogate life sacrifice in order to save the life of another. However, this
adjective expresses the reality in terms of martyrdom to atone for sins and purifying

22 4 Macc 1:17,34; 2:5-6,8-10,14,23; 4:23; 5:16,18,21,25,29,33-34; 6:21,27,30; 7:7-8; 8:25; 9:2,15; 11:5,12,27;
13:9,13,22,24; 15:9,29; 16:16; 18:1,10.
23 Rubinkiewicz, “Machabejskie Ksiegi,” 689.
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sins, and the desire to “give one’s life for the life of another;” in this case - “others.” It
can be noticed that the term “life” in this sentence was expressed twice with the noun
yoxn, which conveys the deepest “principle of life,” that is the soul with its function
of “animating” the body.*

The second time the term avtiyvyog appears is in 17:21, which is a part of
a longer discourse covering chapters 17:7-18:24, where it is argued that the heroic
death of the martyrs was intended to expiate for the sins of the people and to cleanse
the earth from sins. The reader is called upon to praise God and follow commend-
able examples.” Particularly important is the fragment of the discourse beginning in
17:19, where the martyrdom of seven brothers was first presented in the aspect of re-
ligious sanctification. Quoting the law, the author of 4 Macc says, “All who sacrificed
themselves (fjytaopévol) for God are in His hands”? The same verb &ytd{w, meaning
“sacrificing onself” or “consecration,” expresses the idea of belonging wholly to God,
who sanctifies. This term is actually exclusive to biblical Greek or Greek literature
which is influenced by it.*” Once again, this verb was used in the next verse, say-
ing that the brothers “who have sacrificed themselves (aylao6évteq) for the sake of
God,” for which their people were saved and their enemies did not triumph (17:20).
In 17:21 it is stated that the tyrant was punished (tipwpn6fvai), and the homeland
purified (kaBapiobijvai), because the martyrs had become a propitiatory sacrifice
(&vtiyvyov: nom. sing. neut.) for the sins of the nation. The entirety of the descrip-
tion ends with a summary: “And through the blood of those devout ones and their
death as an atoning sacrifice (iAaotnpiov Tod Bavdtov), divine Providence preserved
Israel that previously had been mistreated.” (17:22).

In the context above, the adjective dvtiyvyog means “given in exchange for life”
In 17:21 the term expresses the idea of “a propitiatory sacrifice for the sin of our
nation.”* It is worth noting at the beginning that this is not a common term in bib-
lical Greek, neither for “atonement” nor for “reconciliation” with God. The act of
“atoning” God for the sins of the people in the LXX was expressed with the verb
¢&hdokopat, which in 105 cases in the LXX appears 49 times in the LXX of the Le-
viticus and means “to make the rite of atonement.” This activity was performed by
the priest first for his sins, then for the whole nation, and as a rule, it is a transla-
tion of the Hebrew verb kppr, meaning “to perform expiation”” A similar idea was
also expressed in 2 Macc 12:45, when Judas Maccabeus, discovering the sacred ob-
jects of the idols of Jamnia among the fallen soldiers, offered for the dead a “sin of-
fering” (é§ihaopog; 2 Macc 12:45) so that they would be freed from sin. The noun

24 Dihle, “yvxn,” 608.

25 Nickelsburg, Jewish Literature, 256-259.

26 Cf. especially: Baran, “Obraz Boga,” 419-457.
27 Procksch, “aytalw,” 111.

28 Abramowiczdwna, Stownik, 227.

29 Herrmann, “INdokopat,” 301-302.
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¢Ehaopog used here, appearing less frequently in the LXX than ¢§i\dokopat (16
times, the most, 6 times in Syr), means “propitiatory sacrifice,” or simply (as in most
cases in Syr) “forgiveness,” described in terms of mercy.

In turn, the idea of “reconciliation” with God was expressed in the LXX, in-
cluding the term xataA\aym, which appears twice in the Greek Bible (2 Macc 5:20;
LXX Isa 9:4) expresses the idea of “reconciliation” in the sense of “exchange” or
“substitution”* For example, 2 Macc 5:20 describes the fall and glory of the temple,
which first participated in the misfortune of the nation, and then in its prosperity
(5:20a). This place, “was forsaken in the wrath of the Almighty was restored again
(kataAAayn) in all its glory when the great Lord became reconciled (5:20b). ”

Using the adjective dvtiyvyog in 4 Macc 6:29 and 17:21, the author suggests that
Eleazar’s martyrdom is a sacrifice (&vtiyvyxog) for the nation and its sins.’! However,
in order to properly understand the meaning of this word, it is necessary to under-
take a more detailed analysis of it.

4. Analysis of the Term avtipuxog and Its Relation
to the Content of Selected Biblical Pericopes

The analyzed adjective avtiyvxog is a derivative formed from the noun yvxm, which
is the base of the word formation, preceded by the preposition &vti, which is both
a prefix and a formant. The parent word, i.e. the noun yvyxn, is usually translated
as “life,” whose derivative designates, such as: “soul” (understood as a sign of life in
the organism), “spirit,” “breath,” “mind,” “heart,”* in general, “living being”* only
seem to confirm its essential meaning. The LXX usually uses the noun yvyn to trans-
late the Hebrew term nephes (occasionally leb or lebab),** which refers to the very
essence of “life”; to what makes a given being a living one. Among the many, num-
bering over 954, examples of the use of the noun yvxr in the LXX, its representation
can be found in Gen 2:7, where the Hebrew expression nephes hayah was rendered
in the LXX as yvoxfv {@oav, which can be translated from both Hebrew and Greek
as “being/a living soul” This term expresses the deepest “principle of life,” that is,
the most appropriate “essence” of existence; it is what can be said to be “alive”

30 In the light of LXX Isa 9,4, the basic meaning of the noun kataAAayn is “to regulate, give back,” or even
“with an excess;” Biichsel, “katailayn,’ 258.

31 The following deserve attention, with regard to the issue of martyrdom in 4 Macc: Henten, The Maccabean
Martyrs; Vilar Hueso, “La recompensa,” 305-331; Jonge, “Jesus’ Death,” 125-134; O’Hagan, “The Martyr,”
94-120; Baslez, Przesladowania.

32 Liddell-Scott, s.v. “yoxn.”

33 Louw-Nida, s.v. “yoxn.”

34 Strong, s.v. “yoyn.
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A separate matter is the preposition dvti, translated depending on the word that
follows it. Therefore, the analysis of the adjective davtiyvyog should begin with the de-
scription of the prefix dvti, added to other example roots, so that an attempt can be
made to indicate its possible meanings, using the set created in this way. The analyses
undertaken by Richard Ch. Trench® are helpful in this regard and his insights will
be used here.

Starting from the analysis of the prefixes dvtiand yevdo in the words dvtixplotog
and yevdoyploTog, it is worth asking the question: does &vtixptotog denote the one
who “opposes Christ” or like yevdoxptotog the one who puts himself “in the place of
Christ”? In order to arrive at the correct answer, it should be noted that the preposition
&vti covers both meanings, or better: it contains the same dynamism.* Sometimes
it means “instead of” and sometimes “against”; at other times it expresses the sub-
stitution of life: “in place of life” For example, the term dvtiBacthevg means the one
who reigns “instead of” or “in place” of the king, which is expressed in the Latin term
“prorex” or in English: “viceroy” The noun av@vmnartog, translated as “proconsul,” or
dvtidetmvog, meaning the one who takes the place of someone absent at the table,
has a similar meaning. In this sense, one should understand the adjective avtiyvyog,
meaning “the one who gives his life for (in the sense: instead of/in place of) others”
This is the semantic overtone displayed by the use of the term by St. Ignatius of An-
tioch, as will be presented in more detail below. The noun avtilvtpov has a similar
meaning, meaning “a ransom paid for (in the sense: instead of) someone.” In order
to accurately interpret the prefix dvti and its meaning in the adjective dvtiyvyog,
used in 4 Macc 6:29 and 17:21, it is necessary to examine its presence in biblical and
extra-biblical literature, especially in the writings of the Church Fathers and Gre-
co-Roman literature.”’

When analyzing the occurrence of the analyzed adjective in the perspective
of biblical literature, it is worth establishing its relation to the content of Isa 53,
i.e. the fragment of the Fourth Servant Song (Isa 52:13-53:12). In the content of
the poem, the idea of expiatory suffering for Israel’s sins is repeated several times.
The servant of the Lord carries their weight, which is expressed in the Hebrew vo-
cabulary (sabal, nasa’,avon, het’), which appears in different variants in particular
verses of the song (Isa 53:4a,5.6b,10a). It is not stated, or at least it is not stated plain
and simple, that this Servant “volunteered” for this anguish, despite the reference to
his “intercession” at the end of the passage. Diseases, sufferings and afflictions fell

35 Trench, Synonyms, 105-107.

36 Pott, Etymologische Forschungen, 260; Trench, Synonyms, 106.

37 When discussing the adjective dvtiyvyog, it is worth paying attention to the fact that it often appears in
a neuter form (&vtiyvyov), serving as a noun; Auerbach - Golias, Gramatyka, 159. In addition, when
defining the meaning in which the adjective avtiyvxog appears in a given context, it is worth paying
attention to the distinction provided by Lampe, A Patristic, s.v. “avtiyvxoc”: in the noun sense (“as sub-
stantive”) and in the adjectival sense (“as adjective”).
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upon him as a result of a mysterious command of the Lord Himself (6b). However,
according to the theory of moral causation, the crimes of the community should have
brought upon it the “wages of sin,” which, however, instead of the community, fall on
the suffering Servant. In this respect, it is difficult to be satisfied with the interpreta-
tio communis, sometimes present in the exegesis of the Books of Psalms and Books
of Job, that the Servant’s miserable condition was the result of God’s punishment for
sin (53:4b). It is necessary to reach for a deeper interpretation of this passage in order
to answer the question why the suffering that should have been the experience of
the whole community was brought by the Lord to afflict one person.

The change of context occurs between verses 4 and 5, and the intensity and
emotional immediacy of the language stem from the experience of conversion to
discipleship. The meaning of the Servant’s suffering can be discovered by analyz-
ing the vocabulary related to sacrificial worship used here. The voluntary sacrifice
of the Servant is illustrated in the terminology of the offering of compensation or
the offering to make amends for an offence (@sam; 53:10a). According to the ritual
prescription, the term ‘asam was used to describe an animal, lamb, or flawless goat
sacrificed as a means of repentance for certain kinds of willful or involuntary sin
(Lev 5:1-26 [5,1-6,7]; 7:2; 14:24).38

The statement whereby the Servant has carried the sin of the community on
his shoulders refers to the expiatory value of his sacrifice. An illustration of this is
the ritual of the sacrificial goat (Lev 16), in which one of the two animals is sacri-
ficed as an atoning sacrifice for sin (hatta’t), and the other carries all the faults of
the community to the desert, literally “a cut off country” (‘eresgézerad), resembling
severance (“destroying”) of the Servant from the land of the living (nigzar mé eres
hayyim; 53:8b).* )

It is also worth establishing the relation of the term &vtiyvxog in 4 Macc 6:29
to 2 Macc 6:28. In the quoted verse of 2 Macc, the heroism of Eleazar, who voluntari-
ly goes towards the instrument of torture, is particularly admirable.*

38 BDB, s.v. “@riv”; HALOT, s.v. “K¢/n”

39 Blenkinsopp, Isaiah, 350-351.

40 Therefore, the lessons of 2 Macc 6:28 presented in Codex Venetus 55 and in the Syrian version may be
troublesome, because instead of the verb qABev, meaning “he has entered” used in LXX, Codex Venetus
contains the verb et\keto, meaning “he has been dragged away,” which contradicts the voluntary sacrifice
of Eleazar. The narrative of the forced dragging of Eleazar towards the instrument of torture, found in
the Syrian version of 2 Macc 6:28, may depend on the Syrian translation of 4 Macc 6:1, where the hero is
in fact led by force to the place of execution. The Greek text 4 Macc 6:1 instead contains the verb égvpav,
which corresponds in meaning (although it is not identical!) with the verb é\kbw. Etymological ranges
and differences between the verbs c0pw and é\kbw are presented in: Trench, Synonyms, 72. The narrative
of Eleazar’s “dragging” to the place of torment, presented by the Syrian version of 2 Macc 6:28, may be
influenced by the specific understanding of 4 Macc 6:1, a book also translated early into Syrian; Gold-
stein, IT Maccabees, 126. As 4 Macc contains similar themes to 2 Macg, it is presumed that 2 Macc could
have been a direct source for 4 Macc, or both were independently derived from a common source; Baran,
“Obraz Boga,” 420 with a footnote.
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It should be noted at the outset that Chapters 2 Macc 6 and 7 constitute very
early examples of detailed descriptions of the history of the martyrs for the faith
in Hellenistic times, and thus became the source of the literary patterns that have
prevailed in Jewish and Christian literature since then.*' These include: joyful accep-
tance of terrible pain by the martyr instead of committing an act considered trivial
by the pagans; the martyr’s dialogue with the persecutors and torturers; a vivid and
colorful description of the ordeal; the martyr’s persevering faith until death; atten-
tion to descriptions of both the anger and admiration of the pagans when the torture
proved futile; presenting the martyr as an example to be followed by the faithful.

The author of 4 Macc was certainly familiar with the fragment of 2 Macc
6:18-7:42. The apparent discrepancies between 4 Macc 6:29 and 2 Macc 6:28 result
either from different rhetorical and philosophical goals, or from the fact that the
author wrote from memory without having the text of 2 Macc in front of him.*

In this sense, the adjective dvtiyvyog along with the wide range of its meanings,
present in 4 Macc 17:21 as well, refers to 2 Macc 7:9 in the perspective of laying
down one’s life for sins (4 Macc) and the law (2 Macc). However, a clear difference
in motivation should be noted here: in 2 Macc the motive of suffering for the sins
of others is completely absent, and the author of 4 Macc elaborates on this issue.
Once again, one can see not only the mutual relation of the two texts, but a creative
reworking of the ideas present originally in 2 Macc, which were included in a more
elaborate form in 4 Macc.

The idea of the redemptive power of martyrdom, is present in 2 Macc 7 and
4 Macc 6:28-29, created slightly later, and especially in the Christian tradition in later
periods: a martyr, through his suffering, may obtain God’s mercy for the survivors of
his nation and for his own soul. The patterns and ideas present in 2 Macc 6:18-7:42
have not only been preserved, but also creatively elaborated in 4 Macc 6:29. In this
sense, the much later text Hbr 11:35-36 alludes to 2 Macc 6:18-7:42, although the ad-
jective avtiyvyog does not appear in Hbr. It also does not appear in John 17:19,
although there is a similar motive of voluntary suffering, but whether it is suffering
for sins (as suggested in 4 Macc 7:19-20 by the use of the verb ayialw) or for living in
truth and faith. The author of the Fourth Gospel was certainly familiar with the term
dvtiyvyog, albeit he did not employ it directly. This may testify to the broadening
and deepening of the thought about Jesus’ expiatory sacrifice in John’s Gospel. It is
reasonable to elaborate on this topic in a few words.

Verse John 17:19 in a broader sense is part of the so-called The High Priestly
Prayer of Christ (John 17:1-26), and in a narrower sense it belongs to His statements

41 On the influence of the patterns in 2 Macc 6:18-7:42 on the later Jewish and Christian literature describ-
ing martyrdom, see Surkau, Martyrien; Grimm, Das zweite, 133-134; Frend, Martyrdom, 18-20, 34-37,
347, 414, 427-428; Kellermann, Auferstanden, 35-38; Cohen, “The Story” [Hebrew section], 109-122; as
quoted in: Goldstein, II Maccabees, 282.

42 Goldstein, II Maccabees, 282-283.
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about sanctification (aytdlw) in truth (John 17:17-19). Concerning this sanctifica-
tion, John 17:17 deepens and develops the request from John 17:11b: “Keep them
in your name.” The verb ayidletv, meaning “to consecrate,” is used in the OT espe-
cially when someone or something (human or animal) is devoted to the service of
God. It is Jesus who is especially and uniquely consecrated by the Father and sent by
Him into the world (John 10:36) to bring the revelation of the Father and his salvific
power to this world.

The verse of John 17:19 moves this thought to its logical climax. It is impossible
not to quote here the words of Jesus from the Last Supper, written by the Synoptics
and Paul: “My body..” Onép du@v (“for you”; Luke 22:19; 1 Cor 11:24); “My blood..”
vmep moA@v (“for many”; Mark 14:24). These are the most evident words of Jesus re-
garding the meaning of His death: it is seen as a sacrifice for others by which the new
covenant for the inheritance of the kingdom of God is initiated, and thus the fulfil-
ment of the paschal hopes of exiting Egypt. Similar meaning is carried by the state-
ment: “And for their sake I sacrifice (qydlw) myself” (John 17:19). This is consistent
with the Old Testament meaning of the term “consecration” in the sacrificial context,
with “consecration” possible as a synonym of “sacrifice” (cf. Deut 15:19,21). The fact
that Jesus sacrificed himself for such a purpose reflects the awareness of His service
to the salvific initiative of God Himself (cf. especially John 10:17-18; 18:11; 19:30).
This sacrifice borne by Jesus until His death brings His redemptive mission to its
climax and thus constitutes an eschatological sacrifice.

It is necessary to show here the convergence of the “consecration” of Jesus and
His disciples; His dedication until the moment of death was accomplished so that
they could too be committed to bringing the promise of salvation to the world in
the same spirit as Jesus had brought it. Certainly, only He, through His unique obe-
dience unto death, can open the gates of salvation for all, and His disciples can and
must serve to preach the Good News to the world. They will do this best by setting
an example of suffering love for the Redeemer, even by sacrificing their lives.*

5. Expiatory Martyrdom (avtiduxog) in Patristic
and Early Christian Literature

The term dvtiyvyog, used twice in the Septuagint, is more common in Greek patris-
tic literature. The works of St. Ignatius of Antioch (f 110), who uses this adjective
at least four times in his letters, may serve as an example.* During the reign of Em-
peror Trajan, approx. 105, Ignatius was imprisoned and sentenced to death by being

43 Beasley-Murray, John, 300-301.
44 Fuhrmann, “Traditions,” 689-705, here: 699-701.
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torn apart by wild animals on an arena in Rome.* Escorted by soldiers on his way
to the Eternal City, he wrote 7 letters; during his stay in Smyrna, he addressed four
letters to the Churches of Ephesus, Magnesia, Tralla and Rome. In turn, from Troas,
he sent 3 letters to other Churches: in Philadelphia and Smyrna, and to Polycarp,
the bishop of this city.

One of Ignatius’ key ideas emerges from his preserved correspondence: sacri-
ficing one’s own life as the highest expression of love for Christ and the Church. He
writes about this in, among others, the letters sent from Smyrna Letter to the Church
in Ephesus: Avtiyvxov du®v €yw kol @v émépyate ei¢ Oeod TRy eig Zpvpvav-
00ev kal ypagw vuiv evxaplotdv 1@ Kvupiw, dyandv ITodvkapmov @g kai DpdG.
HVNUOVEDETE OV, WG kal DudV Tnoodg Xplotog, which can be translated as follows:
“T offer myself as a sacrifice for your lives and for those whom you sent to Smyrna
for the glory of God, from where I write to you, thanking the Lord, full of love to
Polycarp, as well as to you. Remember me as Jesus Christ remembers about you.*®
The expression: dvtiyvyov DU@V €y® can be translated as: “I offer myself in sacrifice
for your life;’*” “I will lay down my life for you™® or as: “I lay down my life for you”
(own translation).®

Ignatius wrote in a similar vein in subsequent letters, compiled during the next
stop on his journey to the Eternal City. Among the three writings compiled at that
time, the letters To the Church in Smyrna and To Polycarp deserve special attention
as they reveal the depth of Ignatius’ love for the addressees and the desire to follow
the Master in sacrificing his life for his brothers. This is well illustrated by a let-
ter to the Smyrnaeans: Avtiyvxov DU®V TO TTvedpd {ov, kal Ta deopd pov, & ovy
vmepnavioate ovde énnoxvvOnte. 008¢ LG EmatoxvvOnoeTal N Tekeia TOTIS,
Thoodg Xptotdg, which can be translated as follows: “My spirit and my bonds are
the ransom for you. And because these bonds have not been contempted or denied
by you, neither will Jesus Christ, in His perfect faithfulness, deny you The first
sentence, beginning with the words: Avtiyvxov Op@v 16 mvedpd pov, is presented in
the sense of giving oness life as a “ransom” for others, and the subject of the ransom
is the human spirit (mvedud); the above expression is also rendered as: “I lay down
my life for you,””! because the Greek mvedud, like yvxr, can mean both “wind” but

45 Draczkowski, “Ignacy Antiochenski,” 1441-1442; Benedict XVI, Katechezy, 10-14.

46 Ignatius Antiochenus, Epistula ad Ephesios XXI, 1 (PG 5, 661; BOK 10, 119).

47 BOK 10, 119.

48 Borowski, Pisma mezow, 209.

49 The adjective dvtiyvyog appears in this place in the neuter (avtiyvyov), and therefore functions as
anoun, in line with the principle that an adjective in the neuter is sometimes a predicate and in such
sentences it fulfills the function of a noun; Auerbach - Golias, Grammar, 159.

50 Ignatius Antiochenus, Epistula ad Smyrnaeos X, 2 (PG 5, 716; BOK 10, 138).

51 Borowski, Pisma mezow, 209.
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also “breath,” “life,” “soul” or “spirit,** which one should understand as the inner
principle of human life.**

Also, worth mentioning is the correspondence between Ignatius and Polycarp,
in which the sender uses the term avtiyvyog twice. Already at the beginning, he
writes: Katd mévta oov dvtiyvyov €yw kal t¢ deopd pov & fydnnoag, that is: “In
all things may my soul be for yours, and my bonds also, which you have loved.”**
The beginning of the sentence (Kata névta oov dvtiyvyov éym) can be translated as:
“I willingly sacrifice myself for you™ or “in everything I give my life for you” (own
translation),’® which presents the idea of giving someone’s life in order to demon-
strate love towards the addressee.

In a similar way, a little later on, the Antiochian bishop writes to the Smyrna bish-
op: Avtiyvxov ¢y T@V DoTacoopEvwy [T®] émokonw, that is, “T offer my life for
those who are subject to the bishop.””” The words Avtiyvyov ¢y are usually trans-
lated as “T offer my life” or “I sacrifice my life,”® which in fact means the same thing.

The translator of the writings of St. Ignatius, K. Borowski, made accurate obser-
vations in this regard and his remarks, despite the passage of time (his translation
is dated back to 1897), still remain valid. Namely, he notices that Ignatius expresses
his readiness to lay down his life for the brothers in almost every letter. Although
the term avtiyvyog is used by the Antiochian bishop 4 times, his translator makes
this remark by analyzing not only the vocabulary but the overall tone of his writings.
The sacrifice of life from the Ignatius’ perspective is not only an expression of kind-
ness, but is a faithful imitation of St. Paul, who wrote: “Now I rejoice in my sufferings
for your sake, and in my flesh I am filling up what is lacking in Christ’s afflictions for
the sake of His body, that is, the church,” (Col 1:24).%

In the analysis of the patristic literature mentioning the idea of substitute suf-
fering, it is impossible to ignore St. Athanasius the Great, known as Athanasius of
Alexandria (+ 373).%° The starting point of Athanasius’ argument was the Word of
God taken from the Bible, which he quoted from LXX.®

Among Athanasius’ apologetic writings, one should distinguish the treatise
created in approx. 320, called De incarnatione Verbi, that is On the Incarnation of
the Word, in which he included a lecture and defense of the Christian doctrine on
the mystery of the Incarnation and the act of redemption. In Chapter IX, 2, the term

52 Kleinknecht, “nveduad,” 332.

53 More: Kowalski, “Stoicka pneuma, cz. 1,” 421-456; Kowalski, “Stoicka pneuma, cz. 2, 491-544.
54 Ignatius Antiochenus, Epistula ad Polycarpum 11, 3 (PG 5, 721; BOK 10, 140).

55 Borowski, Pisma mezow, 257.

56 The adjective in the neuter functions here as a noun; Auerbach - Golias, Grammar, 159.

57 Ignatius Antiochenus, Epistula ad Polycarpum V1, 1 (PG 5, 724; BOK 10, 141).

58 Borowski, Pisma mezow, 261.

59 Borowski, Pisma mezow, 261-262, fn. 1.

60 Florkowski, “Atanazy Wielki,” 1026-1029; here: 1026.

61 Longosz, “Swiety Atanazy, 241.
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&vtiyvyog appears in juxtaposition with the words dmép mavtwv, expressing the idea
of the Word becoming flesh “as a ransom for all”®* The translator of Athanasius,
M. Wojciechowski, writes about it: “The death of Jesus is a kind of ransom for death
and its laws, but it is not a ransom for an inclement God, let alone for demons, as it
was stated in the misguided versions of the Redemption theology. Above all, how-
ever, this death is an introduction to resurrection; it permits resurrection. And from
the resurrection, the power of death disappears, and man does not need to fear it”®

While some say that Athanasius did not quote the Books of the Maccabees, being
silent about them altogether,* the term avtiyvyog used in De Incarnatione Verbi, in
chapter IX, 2, and previously used in 4 Macc 6:29; 17:21, proves at least the similarity
of the idea of “substitution” included in both works.

The analyzed term &vtiyvxog also appeared in the works of St. John Chrysostom,
known as the Golden Mouth (+407). The greatest part of his literary output is made
up of exegetical homilies to the OT and NT. In the adjectival sense, with the mean-
ing “instead of natural life,” the term dvtiyvyog appears in Chrysostoms Homily
VI, 4 on the Epistle to the Colossians®; and this term appears as a “substitute,” i.e. with
the meaning of “substitution” in Golden Mouth’s writings in Discourses VIIL, 9 against
Jews and Judaizing.”” These speeches that were given in Antioch in 386-387 were di-
rected mainly against Christians who practiced Jewish customs.®

While presenting the early Christian Greek authors who used the term avtiyvyog,
one cannot ignore Eusebius of Caesarea ( 339), called the “Father of Church Histo-
ry.® Although historical works brought Eusebius the greatest fame, it is the apolo-
getic works that stand out among his writings, including: Demonstratio Evangelica,
De Theophania and panegyrics in honor of Constantine, among which the work enti-
tled Laudes Constantini deserves special attention. In all of these three works, Eusebi-
us uses the term &vtiyvyog 13 times.” The detailed presentation of all the examples
is beyond the scope of this article, therefore they will be presented only in general.

62 Athanasius Alexandrinus, De incarnatione Verbi IX, 2 (PG 25, 112B; PSP 61, 9): “For, of course, being
above all things as the Word of God, having laid down his temple and bodily instrument as a ransom for
life for all, by death equalized debt”

63 PSP 61, XI.

64 Longosz, “Swiety Atanazy; 240.

65 Draczkowski, “Jan Chryzostom,” 766-769.

66 Joannes Chrysostomus, In epistulam ad Colosenses V1, 4 (G 11, 426); the cited source was the basis for
the later edition of PG. Lampe, s.v. “avtiyvxoc,” in the citation of the source (G 11), cites the page number
given in the middle column, ie 370A.

67 Joannes Chrysostomus, Adversus Judaeos VIIL, 9 (PG 48, 941; ZMT 41, 224).

68  Draczkowski, “Jan Chryzostom,” 767, writes that these were “homilies,” but they can also be called
“sermons” or “speeches”; this nomenclature is used in the Polish translation: 7ZMT 41, 53.

69 Draczkowski, “Euzebiusz,” 1351-1354.

70 Partly after: Lampe, A Patristic, s.v. “avtiyvyog, where he cites a total of 5 examples of the use of this term
in Eusebius, listing the three above-mentioned works.
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Although the apologetic works of ancient times were common, Eusebius’ meth-
od was innovative in this regard due to the abundant citation of ancient sources and
authors in order to justify the argumentation provided. One of the most important
writings is entitled Demonstratio Evangelica” and it is a work that includes 20 books,
of which 10 books and part of the 15th one have been preserved. Already in the Book
I, the author explains why Christianity, which is a continuation of the religion of
the patriarchs, adopts the entire OT apart from the detailed regulations of the Mo-
saic law. The summary of the Book I is chapter 10, in which Eusebius uses the term
dvtiyvyog 5 times.” The title of this chapter is Why we are not bidden to burn In-
cense and to sacrifice the Fruits of the Earth to God as were the Men of Old Time. He
argues in it that the people of the Old Testament, while wishing to devote the most
precious thing to God, i.e., their own lives, offered a substitute sacrifice of irratio-
nal animals and sacrificed their lives instead their own (tijg 6@V Yoy dvTiyvya
npookopiovteg).” The substitute animal sacrifice, providing “life for life,” foreshad-
ows Christ’s expiatory sacrifice on the cross. The entire chapter is maintained in
a similar vein.

In the following books, with the help of the OT prophecies, Eusebius justified
the arrival, nature and features of the Christ-Messiah, while in Book X he described
in detail His passion and death. The first chapter of Book X, entitled Of Judas the Trai-
tor, and His Fellow-Conspirators against Christ, uses the adjective dvtiyvyog™ four
times to refer to Christ’s substitute sacrifice on the cross.”

Another work of the father of ecclesiastical history is De Theophania,’ fully pre-
served in the Syrian translation and in some fragments also in Greek. The first 3 of
the 5 books concern God’s revelation in the Logos through the work of creation
and keeping it in existence, as well as through the Incarnation and Redemption.”
The term &vtiyvyog has been preserved in the fragments: De Theophania, frag-
ments 3 and 9 and in the Book III, fragment 59,” where (especially in De Theopha-
nia, fragment 3) Redemption has been described as merited by substitute sacrifice in
the sense of a priestly sacrifice.

71 Eusebius Caesariensis, Demonstratio Evangelica (PG 22, 13-794; TCL 1, 54ff).

72 Eusebius Caesariensis, Demonstratio Evangelica I, 10, 7.11.14.18.21, where the Roman number stands for
the book, the second for the chapter, and the consecutive numbers (after the decimal point) - sections
(PG 22, 84-94).

73 Eusebius Caesariensis, Demonstratio Evangelica I, 10 (PG 22, 85A; TCL 1, 55).

74 Eusebius Caesariensis, Demonstratio Evangelica X, 1, 20.23.33.35 (PG 22, 724B; TCL 1, 192-199).

75 In a similar sense, Eusebius uses the term under analysis in another work, De Laudibus Constantini XV,
1 (PG 20, 1420B); Lampe, A Patristic, s.v. “avtiyvyog.”

76 Eusebius Caesariensis, De Theophania (PG 24, 609-690).

77 Draczkowski, “Euzebiusz,” 1353.

78 Eusebius Caesariensis, De Theophania (PG 24, 616ff); Lampe, A Patristic, s.v. “avtiyvxog,” cites only frag-
ment 3.
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Another early Christian author, although not counted among the Fathers of
the Church,” but an outstanding author of exegetical works who used the term
dvtiyvyog, was Theodoret of Cyrus (+ c. 457 AD). Among his works one may dif-
ferentiate Eranistes, a work consisting of four books, which constitutes a synthesis
of the author’s Christology. It is a philosophical dialog written in 447-448 AD, also
known under the title: Beggar or Multiformed.** The author composed this dialog
from over 200 quotations borrowed from over 80 ancient authors,* which may in-
deed resemble a catena. The work consists of three dialogs in which three Christo-
logical issues were discussed.

In the third dialog, the author raises the subject of Incarnation and suffering
of the Son of God, arguing that Jesus took flesh and led it to death as an unblem-
ished sacrifice; in turn, by sacrificing himself, He saved all who were like Him from
the death.*? In the climax of the dialog Theodoret states: Ynép mavtag yap @v 6 Aoyog
10D Be0D €ikOTWG TOV £AVTOD VAOV Kal TO CWHATIKOV SpYavoV TPOoAaywy AvTiyuyov
UTEp MAVTOV EMANpoL TO O@elldpevoy T® Bavdtw.® The term dvtiyvyog was at-
tributed to Jesus Christ, here called the Word of God.

Among early Christian writers St. Sophronius of Jerusalem also deserves a men-
tion (1 638 AD).* One of his works, De peccatorum confessione, contains the word
dvtiyvyog used in a sense of “ransom” in return for a prophecy or oracle, which
should be avoided.® This term was previously used in the same sense in the Ecclesi-
astical Canons of the Same Holy Apostles.*® Canon 17 states: “If anyone gives a ransom
(avtiyvya) to prophetesses, or takes scriptures or gives them, they are no longer
faithful, not even Christians”®” In both examples the analyzed adjective was applied
in a sense of “substitution” in exchange for some value.

79 Considering the 4 presumptions qualifying a given early Christian writer to the group of the Church
Fathers, i.e. the orthodoxy of science, the sanctity of life, ancient origin and the approval of
the Church, Theodore cannot be included in this group. However, these criteria are not clear and
strict and can be understood broadly; Pieszczoch, Patrologia, 5.

80  Szwed-Kostecka, “Teodoret z Cyru,” 174; critical text: Ettlinger, Eranistes; translation: FOTC 106.

81 Stanula, “Kateny;” 1072.

82 Theodoretus Cyrensis, Eranistes (FOTC 106, 233).

83 Translation: “Being, of course, above all things as the Word of God, having laid down his temple and
bodily instrument as a ransom for life for all, by death he made even the debt” Careful reading leads to
the conclusion that Theodoret literally took this quote from the treatise of St. Athanasius, De incarnatione
Verbi IX, 2 (PG 25, 112B; PSP 61, 9).

84  Koczwara, “Sofroniusz,” 544.

85 Sophronius Alexandrinus, De peccatorum confessione (PG 87, 3368B); Lampe, A Patristic, s.v. “avtiyvxog”

86 Lex canonica sanctorum apostolorum (Funk, Didascalia, 11, 150ff; ZMT 42, 296-297*). In the Polish trans-
lation, the text of the Canon Law... was published together with the Apostolic Constitutions and included
in the Appendix. Assuming the creation of the Apostolic Constitutions in approx. 380, it can be assumed
that Canon Law... too was written at a similar time; ZMT 42, XIII.

87 Lex canonica sanctorum apostolorum (Funk, Didascalia, 11, 150ff; ZMT 42,297%). Lampe, s.v. “@vtiyvyos,
incorrectly cites can. 17 of the collection Poenae Apostolorum (Poenae pro lapsis sanctorum apostolorum),
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Another conclusion appears at this point: depending on the context, the concept
of avtiyvyog undergoes a specific “trivialization,” drawn to an ever-lower level of
replacing it with increasingly more common vocabulary.

The analyzed adjective dvtiyvxog appears not only in scriptural and patristic lit-
erature, but also in philosophical one, the example of which is the writings of Lucian
of Samosata (1 after 180 AD).* Among his rich literary legacy, it is worth noticing
the work entitled Lexiphanes*—a literary, dialogical satire on the language itself and
the pretentiousness of human speech. One of the participants of the dialog, faced
with a death threat, offers money “in return for saving his life” (xpripata avtiyvyxa
Sidovat fjBelev).”” The adjective dvtiyvyog assumes the character of offering only
a physical object in return for life. It can be assumed that it probably was the time
when this term became the terminus technicus describing an ordinary “exchange,”
and thus, losing its redemptive value. It is possible to make a cautious assumption
that the earlier it was used, the more sublime meaning and significance it had.

Conclusions

The Greek author of the LXX, using the adjective dvtiyvyog in 4 Macc 6:29 and
17:21, suggests that the martyr’s death is a propitiatory, expiatory and atoning sac-
rifice for the sins of the nation, although still incomplete. This is a valuable argu-
ment for perceiving the individual martyrdom as a vicarious sacrifice for sins, which
surely paved the way for the Greek NT authors towards explaining and deepening
the theology of the salvific sacrifice of Jesus Christ, being an atonement not only for
the sins of the Jewish people, but for the sins of the whole world. This is evidenced
by the words of Christ himself, uttered on the threshold of the Passion: “for their
sake I sacrifice myself” (Ongp avT@V £y® aydlw ¢pavtov; John 17:19). Admittedly,
the term dvtiyvyog was not applied here, but still, the sense and precise meaning of
this word were preserved.

On the basis of two verses from 4 Macc 6:29 and 17:21, it is possible to see the ma-
ture theology of the author of 4 Macc, who uses both religious and philosophical
language in the description of martyr’s death, creating a parenesis and apotheosis of
martyrdom, understood as a paradigm and model for future generations. Early Juda-

which in Polish translation is entitled: Kary swietych Apostotow dla upadtych (Funk, Didascalia, II, 151 ff;
7ZMT 42, 298-299*); in the Polish edition, the text is included in the “Appendix”

88 Popowski, “Lucjan z Samosat,” 99-100.

89 Lucianus Samosatensis, Lexiphanes; critical text: Harmon, Lexiphanes; translation: Fowler-Fowler,
The Works, 263-272.

9  Lucianus Samosatensis, Lexiphanes X, Fowler-Fowler, The Works, 265ff.
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ism combined the sacrifices of these martyrs with propitiation for sins, considering
them to be of a meritorious dimension for others.”

The above remarks are of great importance in the perspective of the develop-
ment of the idea of vicarious martyrdom in the first centuries of the Christian era,
even before the formulation of the great Christological dogmas, which were based on
the Word of God. For instance, for St. Ignatius, the unsurpassed model of behavior
right up to his martyrdom, was Jesus Christ and his salvific sacrifice on the cross,
offered for and in place of sinners, and the key term expressing this idea for him was
the adjective dvtiyvyog, having its literal representation not so much in the NT, but
already in the Greek Bible in 4 Macc. According to Ignatius, the most complete form
of following Christ is a martyr’s death, i.e., to voluntarily sacrifice one’s life because of
the love for one’s Lord. One can notice here the “vicarious” character of the analyzed
word, in a sense of “given in return for life”* This sacrifice has a salvific and purify-
ing dimension which is consistent with the idea and message of the New Testament.

While St. Ignatius used the term dvtiyvlog to show his own desire to “sacrifice
himself” or “to give his own life” for the Church and his brothers (following the par-
agon of the Savior), Theodoret of Cyrus attributes this desire to Christ himself, who
voluntarily sacrificed himself as “replacement” or “substitute” for all in an expiatory
sense, i.e., “in lieu of” those who deserved to die.

A similar meaning of this adjective can be seen in the works of Christian authors
in general; non-Christian authors, on the other hand, apply this term in the sense
of replacement, but they rarely or never use examples of martyrdom for others or
the example of Jesus Christ. It has to be stated that the example of martyr’s sub-
mission of life for others shown in 4 Macc paved the way for the writers of the New
Testament in terms of meaning, and for the authors of early Christian works in terms
of the use of the adjective itself in order to illustrate the salvific, worthy and fully
atoning for the people’s sins sacrifice of Christ, which should be followed by believers
to the point of giving ones life for the sake of the love for Christ and all neighbors.

Translated by Grzegorz Knys
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